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And say: “My Lord! Let my entry be good, 
and [likewise] my exit be good And grant 
me from You a helping authority”. 


Surah al-Isra’{ 17):80 
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May Allah bestow His infinite Mercy upon those 
who have presented their wealth and their lives in 
order to fulfil the pledge that exists between Him 
and His believing slaves. Indeed, “From among 
them are those who have fulfilled their covenant, 
while some of them are still waiting, but they have 
never changed in the least ” [ Surah al-Ahzab 

(33):23] 


May Allah accept it from them all, Am in 
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And Allah will never lead a people astray 
after He has guided them until He makes 
clear to them what they should a void. 
Indeed, Allah is the All-Knower of 
everything. 


Surah at-Tawbah ( 9 ): 115 
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Al-Jihad In The Light of As-Siyasatush-Shar ’iyyah 


Author’s Introduction 



In the Name of Allah, the Beneficent, the Merciful 

Indeed all praise is due to Allah Whom we praise, and from Whom we seek 
help and guidance. We seek refuge in Allah from the evil of ourselves and 
the evil of our actions. Whomsoever Allah guides none can misguide; 
whomsoever He sends astray and leaves to be misguided none can guide. 
And I bear witness that there is none worthy of worship but Allah; He is 
alone without any partners. And I bear witness that Muhammad |gt; is His 
Servant and Messenger. 


jij ^AjULi j^>- aiii 




O you who believe! Have Taqwa of Allah as is His due, 
and die not except as Muslims. 1 


( j*a ^ A=>aL>- pA=nj IjJLjI 

s-Lloj 1 * a 'Aoj 

> ' s ' \ ^ OJ ^ ^ ^ l 9 .r0 s * ** ' ^ ^ ^ 

=><Lc- (jo alii ^aj j]l alii \ys\j 


C_Jj 


0 mankind! Have Taqwa of your Lord, who created you 
from a single person, and created therefrom his mate, 
and from both of them scattered [throughout the earth] 
many men and women; Have Taqwa of Allah, through 


1 Surah Ali ‘Imran ( 3 ): 102 
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whom you demand your mutual [rights], and [revere] the 
wombs: for Allah ever watches over you. 2 



O you who believe! Have Taqwa of Allah, and [always] 
speak direct [aimed at the truth]. He will make your 
deeds sound and forgive you your sins; He who obeys 
Allah and His Messenger he has indeed achieved a great 

victory . 3 


To proceed: Indeed the most truthful of speech is the Book of Allah H, and 
the best of guidance is the guidance of Muhammad The most evil of 
affairs are the newly invented matters, and every invented matter is an 
innovation [Bid’ah], and every innovation is misguidance, and all 
misguidance will end in the Fire. 

From the lands of honour and glory I write these humble words to you, O 
Mujahid in the cause of Allah H, after witnessing first-hand what can only 
be described best by referring to Allah’s statement: 



And when a single disaster strikes you, although you 
struck [your enemies] with one twice as great, you say: 


2 Surah an-Nisa ’ ( 4 ): 1 

3 Surah al-Ahzab ( 33 ): 70&71 
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6 From where does this come?’ Say, ( It is from 
yourselves \ And Allah has power over all things . 4 

Thus sincerity necessitates reflecting upon ourselves, our mode of conduct, 
and the manner in which we wage our Jihad against the forces of Kufr 
[disbelief] and Tughyan . 5 Throughout the opening verses quoted in this 
introduction, Allah H commands His believing slaves, as well as the rest of 
mankind, to observe Taqwa of their Lord. He H also addresses the Mujahid 
in particular, ordering him to: 



^ d\ ijil 


4 Surah All ‘Imran (3): 165 

5 The Arabic term Tughyan is the verbal noun of the word Tagha [^*-4, which 

literally means to exceed the bounds. For example, Allah says: “Verily, when the water 
Tagha /i.e. rose beyond its limits], We carried you in the ship.” [Surah al-Haqqah (69): 11] 
Thus, according to the language whenever something or someone exceeds its or his bounds it 
has committed an act of Tughyan , and it is for this reason that when Fir’awn exceeded his 
bounds, Allah H said to Musa “Go to Fir’awn; for indeed he has transgressed all 

bounds [i.e. Tagha].” [Surah an-Nazi’at (79): 17] Fir’awn was therefore a Taghut , as he 
exceeded the bounds that have been set for the son of Adam. 

The Salaf’Mj&j have presented a number of definitions for the term Taghut [c^jclkll], which 
is a derivative of Tughyan, with ‘Umar bn. al-Khattab saying the Taghut is Shay tan, 

while Mujahid said it is Shay tan in the image of a human being whom they refer to for 
judgement, and who is in charge of their affairs. Others have stated that Taghut refers to 
anything that is worshiped besides Allah H. However, a comprehensive definition of this 
term was provided by Imam Ibn Qayyim who said: 

“The Taghut is everything in which man exceeds his limits, whether it is being 
worshiped, obeyed or followed. Therefore, the [word] Taghut includes all those to 
whom the people refer for arbitration instead of Allah or His Prophet |gk, or whom 
they worship besides Allah, or whom they blindly follow without any guidance 
from Allah, or whom they obey in matters of which they have no knowledge of it 
being obedience to Allah. These are [examples of] the Tawaghit [which is the 
plural of Taghut] of the world. If you ponder upon the affairs of the people [of this 
time], you would find that most of them have deserted the worship of Allah to 
worship the Taghut ; and have left the arbitration of Allah and His Messenger to 
arbitrate to the Taghut: ; as well as abandoning obedience to Him and following His 
Messenger to obeying and following the Taghut .” [ Liam al-Muwaqqi’In, (1/50)] 
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...know that Allah is with those who have Taqwa. 6 7 8 
And it is known by necessity that: 

If Allah helps you, none can overcome you. 

Therefore, whenever the Mujahid suffers calamities or setbacks during the 
course of waging Jihad against the enemies of Islam, he has no recourse 
other than to reflect upon himself and his actions. He must ask himself, “Is 
the Jihad that I am waging built upon a foundation of Taqwa or not”? And, 
“How does one establish Jihad on this noble basis”? The act of having 
Taqwa of Allah H can simply be described as, placing between oneself and 
that which is feared of Allah’s Anger and Punishment, a protective shield 
that safeguards the individual against being afflicted therewith. Imam Ibn 
Rajab al-Hanball stated that such protection: 

“Is to obey His commands and abstain from His 

O 

prohibitions”. 

Thus basing one’s Jihad on a foundation of Taqwa is to ensure that it is 
waged in accordance with the divine law: the Islamic Shan’ah with which 
the Prophet Muhammad m was sent. Indeed, failure in this regard inevitably 
results in calamities befalling the Mujahidin in particular, and the Muslims in 
general. The Mujahid is therefore required to adhere to the divine guidance 
irrespective of the situation in which he finds himself, and the circumstances 
with which he is confronted; after all, the Messenger of Allah ^ ordered the 
Muslim to: 


& 

i ** aU I 1 

“Have Taqwa of Allah wherever you are.” 9 


6 Surah at-Tawhah (9): 123 

7 Surah Ali ‘Imran (3): 160 

8 Jami’ul- ‘Ulum wa ’<l-Hikam , (p.156) 

9 JdmV at-Tirmidhl (1987) 
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As the title of this book suggests, the aim of the discussion herein is to guide 
the Mujahidin to their religious and worldly welfare [ Masalih ], through the 
rulings of the Islamic Shari’ah, as they wage Jihad against our contemporary 
foe. It is merely an attempt to advise and remind all of those who have 
presented their wealth and their lives, in order to defend Allah’s Rights and 
the rights of His slaves, of the importance of adhering to the divine guidance 
during the course of pursuing this blessed mission. For indeed, nothing has 
befallen us of calamities and setbacks in the various battlefields, except that 
the cause thereof can be traced back to our deviance from the Prophet’s 
guidance. He clearly stated that: 

dJJU 

“7 have left you on a clear path, its night is like its day, 

[and] none deviates from it after me except he who is 
destroyed 10 

In this work, I have discussed some general rules that are not restricted to a 
particular place, time, or situation. It also contains some principles that are 
applicable to more specific situations and when confronted with certain 
circumstances. The central aim is to highlight not only the importance of 
adhering to the Islamic Shari’ah whilst performing Jihad, but to also make it 
clear that there is no situation in which the divine law does not provide 
guidance for the Mujahid. 

Finally, due to a wave of people from the English speaking world embracing 
Islam, and subsequently embarking upon the journey of Hijrah and Jihad, I 
felt it necessary to write this book in the language that they can understand. 
For regrettably, sound Islamic literature that addresses such topics 
adequately is scant in the English language, causing many sincere 
individuals to be deprived of access to one of the most important provisions 
of the Mujahid : knowledge of the guiding principles and rulings of Jihad and 
how they are to be applied in the contemporary conflict. 


10 Sunan Ibn Majah (45) 
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Indeed, success is granted by none except Allah, therefore I implore Him to 
bless this humble effort and allow it to benefit His believing slaves and 
facilitate victory for the soldiers of Tawhid against the forces of Kufr. I 
declare that any good contained within these pages is from none but Ar- 
Rahman, while any mistakes, sins, or transgressions are but from myself and 
Shaytan. Hence, I seek His forgiveness for my shortcomings and beseech 
Him to guide us all to His Pleasure and to protect us all against His Anger 
and His Wrath. 


... And all praise belongs to Allah 


Hudhayfah bn. Ishaq 

19 Jamadil-Akhir, 1440H 
[Corresponding to 24 February, 2019CE] 
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And if the truth had been in accordance with their desires, 
die heavens and the earth, and whosoever is therein, would 
indeed have been corrupted! 


Surah al-Mu’minun ( 23):71 
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A Brief Clarification 


^(U) 


And We ha ve revealed the Book [the Qur’an] to you as an 
explanation of everything, a guidance, a mercy, and good 
news for the believers. 

Surah an-Nahl ( 16):89 
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In the Name of Allah, the Beneficent, the Merciful 



Jihad in the cause of Allah § is a religious obligation binding upon the 
Muslim Ummah, a fact that cannot be denied as the evidence supporting this 
reality is irrefutable. For instance, Allah H says: 


\jJt>y=o (jl pA=>1 of jAj (Jlxall 

p A=>1 yXt jA 3 \^ jAj 

<j y\ju I f\j pju 4&\j 


Fighting has been prescribed for you though you dislike 
it, and it may be that you dislike a thing that is good for 
you, and that you like a thing that is bad for you, Allah 
knows and you do not know. 11 

The great scholar of TafsTr Ibn Kathlr commented on this noble verse 
stating, “Allah made Jihad obligatory upon the Muslims in order to repel the 
enemy’s evil from the territories of Islam.” 12 Imam al-Qurtubl M&s 
expressed a similar opinion, explaining that the word Kutiba in this 
verse means to make something mandatory [o^j 3 ]. Therefore there is no 
difference between Allah’s statement, “ Fasting has been prescribed 
[Kutiba] for you”,' 4 and His saying, “ Fighting has been prescribed 
[Kutiba] for you”. That is to say, just as fasting during the Holy Month of 
Ramadan is compulsory upon the Ummah, likewise fighting in the cause of 
Allah H is obligatory upon the members thereof. 15 


1 Surah al-Baqarah (2):216 

12 Tafslr Ibn Kathlr (1/220) 

13 Al-Jami ’ li ’Ahkam ’il-Qur ’an (3/37) 

14 Surah al-Baqarah (2): 183 

15 The general ruling regarding Jihad is that it is Fard ‘ala Kifayah, i.e. a communal 
obligation, thus a sufficient number of the Muslims must perform this duty in order to realise 
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Despite it being a religious duty, Jihad in the cause of Allah H is essentially 
an act of war. It is the means through which He ft repels and subjugates those 
who reject and oppose His Will. It is a military quest, the aim of which is to 
establish Allah’s governance on earth so that no law is referred to other than 
His divine legislation. This is the essence of war, as was observed by Carl 
Von Clausewitz who said, “War is not merely a political act, but also a real 
political instrument, a continuation of political commerce, a carrying out of 
the same by other means”. 16 However, due the West’s belief that religion 
should be apolitical, it is next to impossible for it to understand and accept 
people whose religious beliefs not only influence their individual conduct, 
but also form the basis of their politics. 

Consequently, the contemporary Mujahid operates in a political environment 
that seeks to deny the legitimacy of his cause. He is thus not only labelled a 
terrorist, but his beliefs and values are also deemed to be an expression of 
extremism. Although the international community has failed to provide clear 
and objective definitions for such terms, many Muslims have become 
apologetic about their Islamic identity, out of fear of being labelled a 
terrorist who holds extreme views, and shy away from some of the most 
fundamental principles of Islam. 

This has resulted in attempts to distort the correct meaning of the term Jihad, 
as well as to restrict the influence of the Islamic Shari’ah in political, 
economic, and social affairs. It is therefore necessary to begin this work by 
first defining the terms Jihad and as-Siyasatush- Shar’iyyah, in order to 
facilitate a correct understanding and appreciation of the discussion at hand, 
by the Grace of Allah Jg>. 


the aims and objectives thereof. Should the obligaton be fulfilled by this section of the 
community, then those who remain behind are absolved from this duty and are free from 
blame. However, there are situations in which Jihad becomes Fard ‘Ayn, i.e. an individual 
obligation. Under such circumstances, it is not permissible for those who are able to perform 
this duty to remain behind as such would constitute a major sin. Ibn ‘Atiyyah says, 
“That which has continued to be agreed upon, is that Jihad is Fard Kifayah upon the Ummah 
of Muhammad 4gt.Thus, if some of the Muslims fulfill this duty the rest (of the Muslims) are 
absolved, except if the enemy should descend upon the Islamic territory, for at that moment it 
becomes Fard ‘Ayn.” [Al-Jami’Li’Ahkdm’il-Qur’an] 

16 Carl von Clausewitz was a Prussian general and military thinker whose work On War [Vom 
Kriege, 1832] is considered one of the most respected classics on military strategy. 
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Important definitions 


As for the term Jihad, it has been defined linguistically as an act of going to 
great lengths and exerting one’s strength and ability, verbally or physically, 
in order to achieve a desired aim. The word is actually derived from the root 
word Juhd, the initial letter of which appears either with a Dammah [£], 
which denotes strength or power, or a Fathah [^] which indicates hardship 
or limit} 1 For example, Allah H says: 



Are these those who swore by Allah their strongest 

1 O 

[Jahda] oaths that they were with you? 


However, this term has been defined technically and legally as an act of 
“exerting [one’s] ability and strength in fighting in the cause of Allah with 
[one’s] life, wealth, and tongue, or anything else or going to great lengths in 
this regard”. 19 This can be understood from the Prophet's statement |f|: 


_ f _ f _ f 


“ Wage Jihad against the Mushrikin [polytheists] with your 

20 

wealth; your lives, and your tongues 

It can also be deduced from this Hadith that Jihad in the cause Allah § is a 
comprehensive concept and thus can been performed in various ways. 
Hence, Az-ZuhrT stated that u Jihad is obligatory upon every person, 


17 Dammah and Fathah are both short vowels in the Arabic language that appear above a 
letter influencing the sound thereof, the former of which represents a short /u/ [as in the 
English word put] while the latter represents a short /a/ [like the initial sound in the English 
word up]. 

18 Surah al-Ma’idah (5):53 

19 Al-Imdm al-Kasanl al-Hanafi, Bida ’i ’us-Sana ’i ’ (7/97) 

20 Sunan AbTDawiid (2504) 
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whether he actually joins the fighting or remains behind. Whoever remains 
behind is required to give support, if support is warranted; to provide aid, if 
aid is needed; and to march forth if he is commanded to do so. If he is not 
needed, then he remains behind”. 21 

As for the expression as-Siydsatush-Shar’iyyah, it consists of two words: 
Siyasah and Shar’iyyah. The term as-Siyasah [kJ-udl] is the verbal noun of 
Sasa [l>M which generally means ‘to govern, to rule, to lead, to guide, 
administer, regulate, direct, conduct, etc.’ The word ash-Shar’iyyah 
on the other hand, is a derivative of the term as-Shar’ which is the 

verbal noun of Shara’a [£^]. This word has a number of meanings in the 
Arabic language, such as to start , or to point a weapon. It also means to 
prescribe and denotes the act of legislating laws, which is the intended 
meaning in this work, as Allah ft says: 



Or have they partners with Allah who have legislated 

[tjc. j£]for them a religion for which Allah has not 

22 

granted any permission? 

As for the Arabic letter yd |>V| that appears at the end of the word as-Shar ’ 
in the expression as-Siydsatush-Shar’iyyah it is a 

noun suffix that is used to attribute one noun to another; in Arabic it is 
referred to as the yd of attribution As]- Therefore, the expression as- 
Siydsatush-Shar’iyyah essentially refers to the guidance, governance, 
administration, and regulation the source of which is the divine legislation. It 
has also been defined as the, “Rulings and measures issued by those in 
authority that are linked to the welfare/interests [of the Muslims], and for 
which there is no specific evidence recorded [in the divine texts], yet do not 
contradict the Shan’ah? . 


21 Tafsirlbn Kathir (1/220) 

22 Surah ash-Shura (42): 21 

23 At-Ta’lTqat ‘ala As-Siydsatush-Shar’iyyah (p.8) 
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Although the word Siyasah does not appear in the Holy Qur’an, a 

derivative thereof was mentioned on the tongue of Allah’s Messenger 
who said: 


£ 

"The Prophets used to guide and rule Banu Isra ’ll.’’ 


24 


And it is known by necessity that the Prophets and Messengers put ^ did 
not guide or rule the slaves of Allah H with anything except the divine 
revelation. Thus Allah says: 


l3jlpJI ^ jjjj I&a-? AjjjSJI 

,44^1 u, 5\ipJ ^ it 

^ ^ ^ ^ <" ^ ^ S' 0 ^ 9^ "f S 9 ^ 

l i p ^ j Q-q— s 1t _ 

4® of-* 2L23 jU Jjj' 


Indeed, We sent down the Tawrah wherein was guidance 
and light, with which the Prophets who submitted 
themselves [to Allah's will] ruled the Jews. And the 
Rabbaniyyun and the Ahbar [also ruled the Jews with 
it], for to them was entrusted the protection of Allah's 
Book and they were witnesses thereto. Therefore fear not 
men but fear Me and sell not My verses for a miserable 
price. And whosoever does not judge by what Allah has 
revealed, such are the disbelievers. 


24 SahTh al-Bukhan (3455), SahTh Muslim (1842). The word as it appears in the HadTth is 

tasusuhum which means to rule or guide them. 

25 Imam Ibn Kathlr M&z states that the word Rabbaniyyun refers to the worshippers who are 
learned and religious, while the Ahbar are the scholars. [Refer to TafsTr Ibn KathTr for more 
details] 

26 Surah al-Md’idah (5):44 
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Al-Jihad & as-Siyasatush-Shar’iyyah 

Islam is a religion that instructs its adherents in matters of spirituality and 
ritual practices and seeks to reform the individual's beliefs and character. It 
sets the standards of morality and determines that which is Halal [lawful] 
and that which is Haram [unlawful]. The Islamic Shan'ah even provides 
guidance pertaining to matters of personal hygiene, thus Allah ft says: 



ala ISJ? 







And We have revealed the Book [the Qur’an] to you as 
an explanation of everything, a guidance, a mercy, and 
good news for the Muslims . 27 

The Islamic Shari’ah thus provides guidance related to international relations 
as well as matters of war; hence Jihad in the cause of Allah § must be 
governed by the divine legislation that has been revealed to the Prophet 
Muhammad Indeed, it must not be forgotten that Jihad is but a form of 
worship and thus not exempt from being governed by the divine Shari’ah, as 
the Messenger said: 

li 

“ Whoever performs any deed that is not in accordance 

28 

with our affair, then it is to be rejected .” 

Islam rejects the western religious-secular dichotomy, which serves no 
purpose other than to domesticate religion. Therefore, turning away from the 
Book of Allah ft as it pertains to military matters, while restricting the 
guidance contained therein to one’s religious beliefs and ritual practices, is 
tantamount to rejecting the prophetic guidance. Hence, Allah § said to Banu 
Isra’Il: 

27 Surah an-Nahl (16):89 

28 Sahih Muslim (1718) 
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Then do you believe in a part of the Book and disbelieve 

9Q 

in a part thereof? 

Imam Ibn Kathlr commented on this verse stating that: 

“[This verse] means, ‘Do you ransom him according to the rulings 
of the Tawrah, yet kill him while the law of the Tawrah forbids this 
and [the act of] expelling him from his home? And [the Tawrah also 
commanded that] one should not aid those who associate partners 
with Allah, and worship idols besides Him, against him [i.e. your 
brethren] seeking worldly gain.’ Thus it was regarding their [i.e. the 
Jews] behaviour towards the Aws and Khazraj [as it has reached me] 
that this story was revealed. These noble verses [thus] criticized the 
Jews for implementing the Tawrah sometimes and defying it at other 
times, although they believed in the Tawrah and knew what they 
were doing was wrong. This is why they should not be trusted to 
preserve or convey the Tawrah .” 30 

This noble verse thus indicates that by adhering to the divine laws that 
govern war the Mujahid demonstrates his Iman in that which Allah H has 
revealed, while the converse is also true: one exposes his disbelief in what 
the Messenger |H was sent with by turning away therefrom. The Mujahid 
should therefore not only seek knowledge of the divine rulings and principles 
that govern Jihad , but must also fear his Lord by conducting his military 
affairs according to that which he has acquired of Islamic knowledge. This is 
the only way that his Jihad against the enemies of Tawhld [Islamic 
monotheism] can be successful, and it is the only means through which he 
can attain the Pleasure of Allah 4 and escape His Wrath. 


29 Surah al-Baqarah (2):85 

30 Tafslrlbn Kathlr (1/105) 
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The Believer’s attitude 

Moreover, the believer is warned against preceding Allah <$, and His 
Messenger ^ in any matter that involves passing judgements and making 
decisions, as is evident from His statement: 



O you who believe! Do not precede Allah and His 
Messenger, and have Taqwa of Allah. Verily, Allah is 
Hearing, Knowing . 31 


There is an excellent example for those who hope for the Pleasure of Allah in 
what occurred on the day of Badr. After the Messenger of Allah m had 
selected a location to position his troops, the noble SahabT [companion] al- 
Hubab bn. al-Mundhir bn. al-Jamuh inquired, “Is this a spot that Allah 
has revealed to you, thus we can neither advance further nor withdraw from 
it, or rather is it [an issue of] opinion, military tactics and stratagem?” In 
response, The Messenger of Allah ^ said: 



‘Way, it is [an issue of] opinion, military tactics and 

32 

stratagem .” 


Upon hearing this al-Hubab preceded to share his military expertise 
with the Messenger |gfc, advising him to occupy the springs of Badr, thereby 
securing drinking water for the Muslim army and depriving the enemy 
thereof. Although his advice was logical and tactically correct, he did not 
present it until he verified whether the Prophet’s decision was a result of 
revelation that he had received from Allah §, or a matter of opinion, military 
tactics and stratagem. Thus was the attitude of the believer in this regard 
beautifully exemplified on the great day of Badr. The Sahabah [companions] 

31 Surah al-Hujurat (49): 1 

32 Al-Bidayah wa ’n-Nihayah (3/36) 
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understood the difference between matters for which the Shari’ah 
provides clear rulings, and those issues that fall into the realm of opinion, 
military tactics and stratagem. 

The Mujahid is therefore required to take heed of such guidance and to 
imitate those who preceded him in Iman. For indeed, it is not befitting for the 
believer to precede Allah H and His Messenger in any matter, thereby 
ignoring the divine guidance. After all, his sword has been unsheathed for no 
purpose other than to defend that which was revealed to the Messenger of 
Allah m, as was stated by Shaykul-Isldm Ibn Taymiyyah 

“The swords of the Muslims aid this Shar ’ [law], which is the Book 
and the Sunnah, as was stated by Jabir bn. ‘Abdullah: ‘The 
Messenger of Allah commanded us to hit with this, meaning the 
sword, whoever goes out of this, meaning the Mushaf [i.e. the 
Qur’an in book form].” 33 


33 Majmu ’ al-Fatawa (35/365) 
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Important Guidelines for 
The 

Mujahid 
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The Connection between 

Al-Ikhlas & the Aims of Jihad 


ati jit cj£i\ dJcli%i % 

4^]\il J^l i tl 0 JjjJI & Uli 


Verily, We have sent down the Book to you in truth. So, 
worship Allah by doing religious deeds sincerely for 
Him only. Surely, the religion is only for Allah. 


Surah az-Zumar ( 39 ): 2&3 
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The purpose for which man has been created is but to worship and serve 
Allah % Alone, without associating any partners with Him . 34 Indeed, this is 
His Right over the creation as there is no creator besides Him, nor does any 
of the creation share any of His Beautiful Names or Majestic Attributes. 
Thus He * says: 




A 




-4j 


Lord of the heavens and the earth, and all that is between 
them; so worship Him and abide patiently in His worship, 
do you know of any who is similar to Him? 35 

Hence, the first condition that must be fulfilled for the acceptance of any act 
of worship, is that it must be performed with Ikhlas. That is to say, Allah 
does not accept any deed in which others are associated with Him H, 
irrespective of the greatness of the act in question. Abu Hurayrah 
narrated that the Messenger of Allah said: 

J^p q * c iij-dJl ^p j-dJ! ^ip! b! : Jli 

aS'A sf jJ jS' ^ j-d \ ^Ao>-P 

“Allah S says: I am the Most Self-Sufficient and have no 
need of any [act of] Shirk . Whoever performs an act in 


34 In reference to the noble verse in Surah adh-Dhariyat (51):56, wherein Allah says: And I 
did not create the jinn and mankind except to worship Me. 

35 Surah Maryam (19): 65 

36 The Arabic word Ikhlas is a derivative of the word Khalasa [o-^], which 

literally means to be pure, untainted, unpolluted, and uncorrupted, etc. As an Islamic concept 
it refers to the purity of one’s intentions in relation to religious beliefs and practices, 
performing acts of worship solely for the Sake of Allah thereby purifying one’s speech and 
actions from all forms of Shirk. Allah says [which means]: “Verily, We have sent down 
the Book to you in truth. So, worship Allah by doing religious deeds sincerely for 

Him only. Surely, the religion is only for Allah.” [Surah az-Zumar (39): 2&3] 
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which he associates anyone else with Me, I shall abandon 
him and his [act] of Shirk.” 

In another Hadith , the Messenger of Allah |§| said: 

t- 

& & 
j . 4Jjj aJJ I ^ \ Aj c aJ j j aJJ I ^ I Aj 

l* Aj d-£J>*SsAJ Si y\ jl < I g \-J ^Aj AjC- olS"" 

aJI 

“Actions are but by intentions, and one will only acquire 
that which he intends. So, whoever’s Hijrah is for Allah 
and His Messenger, then his Hijrah is for Allah and His 
Messenger. And whoever’s Hijrah is for the acquisition of 
the worldly life, or in order to marry a woman, then his 

38 

Hijrah is for whatever he made Hijrah to.” 

Therefore, the Muslim is required constantly monitor his intentions, 
purifying them before, during, and after performing any act of worship. This 
entails cleansing one’s heart from seeking anything other than the Face of 
Allah <$, and His Pleasure whenever carrying out any act of obedience. 
Indeed, one should not perform such deeds in order to acquire anything of 
the worldly pleasures and delights, lest his act of worship should be rejected 
by the Most High and become a source of punishment for him. 


Jihad & a good Niyyah [intention] 

Jihad in the cause of Allah Is, being an act of worship, is not exempt from 
this principle. Hence, the Mujahid is required to purify his intentions before, 
during, and after waging Jihad against the enemies of Islam. Abu Umamah 
al-Bahill narrated that a man came to the Prophet and said, “What 
do you think about a man who fights seeking [a worldly] reward and fame, 


37 Sahih Muslim (2985) 

38 Sahih al-Bukhari (6689), Sahih Muslim (1907) 
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what will he gain?” The Messenger of Allah m said, “ He will not gain 
anything He [the man] repeated it [i.e. his question] three times, [each 
time] the Messenger of Allah |gfc would say to him, “He will not gain 
anything Then he m said: 

4j jL \ 3 d OlT U V\ ^ JJL >1 *1)1 01 


“Verily, Allah does not accept any deed, except that which 
is purely for Him and through which His Face is sought .” 

39 

Abu Musa also narrated that a man came to the Prophet |gfc and said “A 
man fights for booty, another fights in order to be mentioned, while another 
fights to show off; so which of them is in the cause of Allah?” He ||§fc said: 

* * . 
aJl51 ^ ^ aJl 51 iUiT’ OjSd JjIS ^ 

“Whoever fights so that the Word of Allah is the highest, 
then he is in the cause of Allah.” 40 

Commenting on this Hadlth , Imam Muhammad bn. Isma’Tl as-San’anl Osfe; 
explained that it serves as: 

“Evidence [that] the reward for fighting in the cause of Allah is 
[only] written down for he who fights so that the Word of Allah is 
the highest. And it is understood [from it] that whoever does not 
possess this characteristic, then he is not in the cause of Allah. And 
this is understood from the condition [mentioned].” 41 

Therefore, despite its virtuous status, if Jihad is not waged purely for the 
Sake of Allah 4 Alone it will be rejected and it will become a source of 
misery for the person performing it, instead of a means of attaining a high 
status with Him is. For indeed, from among the first people to be judged on 


39 Sunan an-Nasa 7 (3140) 

40 Sahih al-Bukhari (2810) 

41 Subulus-Salam (4/60) 
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the Day of Reckoning and thrown into the Fire, is a man who fought and was 
killed, claiming to have done so for the Sake of Allah 4 Alone only to be 
told that he has lied. 42 

So the purification of one’s Niyyah, which is in essence the meaning of 
Ikhlas, is an essential prerequisite that the Muslim must satisfy as he or she 
embarks upon the path of Jihad. This is an action that takes place in the 
heart, as opposed to the external limbs, therefore the truthfulness of one’s 
claim to be waging Jihad soley for the Sake of Allah H is only known to Him 
and the concerned individual [to some extent]. Nevertheless, there are some 
apparent signs that indicate whether one is sincere in his performance of this 
noble act of worship, by purifying his Niyyat [intentions], or not. From 
among the clearest of such signs is that one’s speech and actions reflect the 
purpose for which one strives. That is to say, sincerely striving to accomplish 
the aims and objectives of Jihad is in itself an indication that one is 
performing this noble deed for no purpose other than to attain the Pleasure of 
Allah H. The Messenger of Allah summarised the aims and objectives of 
Jihad in his statement: 

“Whoever fights so that the Word of Allah is the highest, 
then he is in the cause of Allah” 43 

Shaykul-Islam Ibn Taymiyyah explained that “Kalimatullah [i.e. the 
Word of Allah] is a collective noun for His Words which are contained in 
His Book. Thus Allah [§] says: Indeed We have sent Our Messengers with 
the clear proofs and have revealed to them the Scriptures and the balance 
that mankind may keep up justice . 44 Therefore, the purpose for sending the 


42 This is a reference to a Hadith in which it is mentioned that three people will be brought 
forward on the Day of Judgement in order to have their cases decided upon. From among 
them is a man who will claim to have fought in the cause of Allah, Who will then say to him, 

“You have lied, you fought in order to be called a 6 brave warrior 9 and it was said [about 
you]”. The order will be given and he will then be dragged on his face and thrown into the 
Fire. [Refer to SahTh Muslim (1905) and Sunan an-Nasai (3137) for the full text of the 
HadTth\ 

43 SahTh al-Bukhan (2810) 

44 Surah al-HadTd (57):25 
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Messengers and revealing the Books was so that mankind may establish 
justice, regarding Allah’s Rights and the rights of mankind”. 45 Hence, the 
Mujahid who wages Jihad with a good Niyyah strives in order to preserve 
the Rights of the Creator, as well as the rights of His slaves. He sacrifices his 
wealth and his life in order to maintain justice, through the establishment of 
Allah’s SharT’ah on earth and by striving to destroy the tyrannical regimes, 
institutions, and laws that serve to violate His Rights and oppress mankind. 
Shaykul-Islam Ibn Taymiyyah after explaining the purpose behind 

sending the Messengers and revealing the Books, highlights the purpose for 
which Allah H has ordained Jihad, stating: 

“Then He [J'^j says: And We sent down iron wherein there is 
mighty power, as well as many benefits for mankind, that Allah 
may test those who it is that will help Allah and His Messengers in 
the unseen i 46 So whoever deviates from the Book will be 
straightened out with the iron.” 47 

It is important to note that there is nothing in the Shar’ that indicates that 
Jihad is an objective in and of itself. Rather, upon pondering over the Holy 
Qur’an and reflecting upon the Ahadith one will discover that they are 
replete with texts clearly stating the reasons behind the legislation of Jihad. 
For instance, Allah ft says: 



And fight them until there is no more Fitnah and the 
religion is all for Allah [Alone]. But if they cease, then 
certainly, Allah is All-Seer of what they do. 48 


In another verse He ft says: 


45 Majmu' al-Fatawa (28/263&264) 

46 Surah al-Hadid (57):25 

47 Majmu' al-Fatawa (28/264) 

48 Surah al-Anfdl (8): 39 
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9 9J s J ^ ' \ 

yA 4jS\ (3 (J 2 

^ 9 "S' ^ ^ > 'X'° ^99^ ^ ^ 0 

oJjJb yA \ls>y>-\ Ujj OjJLj jJl jbJ(Jl>-^]1 

^ & yy\j ejj ^ ^ uiii ^ilrf ^lt 

<^0 \y ^ii elU 


And what is the matter with you that you fight not in the 
Cause ofAllah and for those weak, ill-treated, and 
oppressed among men, women, and children, whose cry 
is: ‘Our Lord! Rescue us from this town whose people 
are oppressors; and raise for us from You one who will 
protect, and raise for us from You one who will help 49 

These two noble verses clearly indicate that Jihad is to be waged in pursuit 
of objectives that have been specified by Allah §. While commenting on the 
last verse, Imam al-Qurtubl said: 

“Allah made Jihad compulsory in order to elevate His Word, make 
victorious His Religion, and to liberate the weak believers from 
among His slaves, even if that involves the loss of lives. To free the 
[Muslim] prisoners is obligatory upon the Muslim community, either 
by fighting or by [paying the] ransom.” 50 

The statements of Allah’s Messenger m also specify the aims and objectives 
of Jihad , leaving no room for any confusion in this regard. For example, he 
HI says: 




a) 


49 Surah an-Nisa ’ (4):75 

50 Al-Jami’u WAhkamil-Qur’an (5/245) 
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“7 was sent with the sword just before the Hour, until Allah 
Alone is worshipped without any partner .” 51 

The Messenger of Allah thus left no ambiguity in this HadTth, clearly 
stating that the sword has been drawn in order to eradicate Shirk. In another 
HadTth, he |l| said: 

4JJI Vl All V ^Ul Jjlsi 0 \ 

“7 vim commanded to fight the people until they say there 

_ 52 

A none worthy of worship except Allah” 

Therefore, the aims and objectives of Jihad have been clearly defined and, as 
Ibn Taymiyyah has indicated, can be expressed as, the preservation of the 
Rights of the Creator, as well as the rights of His slaves. These rights are 
collectively referred to as the Maqasidush-Shan ’ah, and they are protected 
through the implementation of the divine Shari’ah, which in turn is defended 
with the swords of the believers. Shaykhul-Islam stated that, “It has been 
recorded from Jabir bn ‘Abdullah [that] he said, ‘The Messenger of Allah 
ordered us to hit with this [i.e. the sword] whoever deviates from this [i.e. the 
Mushaf] .” 54 A good Niyyah in relation to Jihad thus involves seeking 
Allah’s Pleasure through the act of striving against those who are intent on 
violating the Maqasidush-Shan’ah. This Niyyah was mentioned by the noble 
Prophet m, who said: 


IjiyiiU S N 


51 Jdmi’ as-Saghir (2828), (aka. Sunan at-Tirmidhf). Adh-DhahabT declared it Sahih in Siyar 
‘Alam an-Nubala (15/509), as did Ahmad Shakir in his Takhrij of Musnad Ahmad, and also 
by al-AlbanT in his Sahih al-Jdmi ’ (2831) 

52 Sahih al-Bukhdri (392), Sahih Musim (21), Jami’ at-Tirmidhi (2606), Sunan Ibn Majah 
(3927) 

53 The expression Maqasidush-SharVah refers to the five things that the divine law aims to 
safeguard and protect, namely the slave’s religion, blood, intellect, wealth, and lineage. 

34 At-Ta ’liqdt ‘ala As-Siyasatush-Shar’iyyah (p.76) 
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“There is no Hijrah after the conquest; rather there is 
Jihad and Niyyah. So, if you are called to march forth, 
then go forth. ” 55 

So, it is the Niyyah of the sincere believer that whenever he takes up arms 
against the enemies of Islam, he does so only in defence of the Maqasidush- 
SharT’ah. Indeed, he sacrifices his wealth and his life for no other purpose. 
This is the covenant that Allah H has taken from all of His sincere believing 
slaves, as is documented: 





jjjDl jJb (_£ jjl 





...in the Tawrah and the Injll and the Qur’an. And who 
is truer to his covenant than Allah? So rejoice in the 
bargain which you have concluded; that is the supreme 

56 

success. 


55 Sahih al-Bukhari (3077), Sahih Muslim (1864) 

56 Surah at-Tawbah (9): 111 
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Al-Qudrah & Al-Istita ’ah 



So have Taqwa of Allah as much as you can. 


Surah at-Taghabun (64): 16 
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The act of commissioning someone or charging them with a responsibility or 
duty is called at-Taklif [■—in the Arabic language, while the person upon 
whom the obligation falls is referred to as al-Mukallaf h . From among 
the principles of the Islamic Sharl’ah is the rule that there is “no Taklif 
unless it is within one’s capability”. This principle is derived from Allah’s 
statement: 


% 111: «Jk=4 *i) 


Allah does not burden a person beyond his scope. 

While commenting on this noble verse, Imam Ibn Kathlr stated that it 
“means, Allah does not charge a soul beyond its ability; and this is [a 
demonstration] of His kindness, compassion and generosity towards His 
creation”. 59 Therefore, all obligations in Islam are conditional upon the 
slave’s al-Qudrah [power] and al-lstita’ah [ability] to perform them. 
Additionally, if one is only able to implement a part of that with which he 
has been commanded, whilst being unable to perform some aspects thereof, 
he is obligated to do that which he can and is excused from that which he 
does not have the ability to do. This is because Allah 4 says: 




So have Taqwa of Allah as much as you can. 
Likewise, the Messenger of Allah ^ said: 


60 




“Whatever I forbid for you, then avoid it; and whatever I 
command you with, then do as much as you can of it.” 61 


57 This principle of Fiqh is expressed in Arabic as [ jj^ V) <■ ijK"' V], 

58 Surah al-Baqarah (2):286 

59 Tafslr Ibn Kathlr (1/301) 

60 Surah at-Taghabun (64): 16 

61 Sahlh al-Bukharl (7288), Sahih Muslim (1337), and the' Forty Hadlth of Imam Nawawl, 
No.9 
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Does this principle apply to Jihad? 

And it is from these divine texts that Islamic jurists extract the principle “do 
whatever you can of that which has been commanded, and completely avoid 
that which has been prohibited”. An example in this regard would be the 
Salah. If one is unable to stand, for one reason or another, then he can pray 
sitting instead. However, if it is not possible for him to sit and pray, then he 

/TO 

can perform this duty whilst laying down. Indeed, this is from the 
encompassing Mercy of Ar-Rahman Who says: 



Allah does not want to place you in difficulty, but He 
wants to purify you and to complete His Favour upon you 
that you may be thankful. 64 

It has previously been stated that Jihad in the cause of Allah H is but one of 
the noble acts of worship with which the Messenger m was sent; as such, it 
is not exempt from this general principle. Hence, those who do not possess 
the Qudrah and Istitd ’ah to wage Jihad against the enemies of Tawhld are 
not required to do so, as Allah i says: 


N jp % &y£\ J ij .Uiiii jp 


There is no blame on those who are weak or ill or who 
find no resources to spend, if they are sincere and true to 


62 This principle of Fiqh is expressed in Arabic as [ c> 4 c > L> 

. 

63 JdmV at-TirmidhT (372) 

64 Surah al-Ma’idah (5): 6 
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Allah and His Messenger. No way [of blame] can there 
be against the doers of good. And Allah is Oft-Forgiving, 

Most Merciful. 65 

Imam al-Qurtubl ’Mx&j comments on this verse, observing that “His statement 
There is no blame on those who are weak is the evidence for excusing those 
who are incapable from responsibility. So anyone who is unable to perform 
something, then he is excused from doing so.” Imam Ibn Kathlr iufe, also 
states, “Here Allah mentions the valid excuses that permit one to stay away 
from fighting. He mentions the excuses that remain with a person: weakness 
in the body that does not allow one to perform Jihad , such as blindness, 
lameness, and so forth. It is for this reason that He began with it. And from 
among them [i.e. excuses] there are those that are not permanent, such as an 
illness that would prevent one from marching forth in the cause of Allah, or 
one’s poverty that prevents him from preparing for war. There is no blame in 
these cases if they remain behind, provided that when they remain behind 
they do not spread malice or try to discourage Muslims from fighting, but 
all the while observing good behaviour in this state, just as Allah said, No 
way (of blame) can there be against the doers of good. And Allah is Oft- 
Forgiving , Most Merciful 68 

Indeed, those who are exempt from the obligation of marching forth, whilst 
remaining sincere to Allah 4 and His Messenger |gk, can hope for a reward 
from their Lord, as it has been narrated from Anas i&gjSpg that the Prophet 
said: 


65 Surah at-Tawhah (9)::91 

66 Al-Jami’ li Ahkamil-Qur’an (8/548) 

67 Spreading malice among the Muslims and discouraging them from participating in the 
Jihad is a characteristic of the Munafiqm , about whom Allah says [which means]: “Allah 
already knows those among you who keep [people] back from fighting [in Allah f s cause], 
and those who say to their brethren, 6 Come here towards us’, while they come not to the 
battle except a little. Being miserly towards you. Then when fear comes, you will see them 
looking to you, their eyes revolving like one over whom hovers death; but when the fear 
departs, they will smite you with sharp tongues, miserly towards good. Such have not 
believed. Therefore, Allah makes their deeds fruitless and that is ever easy for Allah. ” 
[Surah al-Ahzab (33): 18&19] 

68 Tafslrlbn Kathlr (2/327) 
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“ Verily, you have left some people behind in al-Madmah, 
you neither travelled any distance, nor spent anything, nor 
crossed a valley, except that they are with you.” 


Those with him inquired, “O Messenger of Allah! How is it that they are 
with us while they are in al-Madmah?” The Prophet |g| replied: 


“They have been held back by a [legal] excuse 69 


Taqwa in times of incapacity 

However, as previously stated, Jihad is a comprehensive concept and thus 
can be performed in various ways. In fact, the Messenger of Allah |§| 
commanded the Muslims to: 



“ Wage Jihad against the Mushrikin with your wealth; your 

70 

lives, and your tongues .” 


Note that the conjunction used in this HadTth to join these different types of 
Jihad together is and [j], and not or [ j'J. Thus the Muslim is required to 
participate in the Jihad , in all of its forms, according to the best of his ability. 
Consequently, this suggests that if he cannot perform Jihad with his wealth 
due to being financially incapable, for example, he is not automatically 
exempt from the obligation of marching forth to physically participate in the 
campaign. Rather, he should present himself to the leader or commander of 
the Muslim army and request to be sponsored, or solicit funds from the 


69 Recorded by Abu Dawud in his Sunan: The Book of Jihad (2508) 

70 Sunan Abl Dawud (2504) 
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Muslims, encouraging them to fulfil their duty to perform Jihad with the 
wealth. He should not exempt himself from Jihad without striving to remove 
the obstacle that prevents him from performing this noble deed. Such was 
not the way of the Sahabah about whom Allah H said: 


U jJ\ H dii U \l\ <yj\ % 

Si I \j 'y>- 

/as* ' i. > , - t > ' 


Nor [is there blame] on those who came to you to be 
provided with mounts, when you said: ‘I can find no 
mounts for you’They turned back, with their eyes 
overflowing with tears of grief that they could not find 
anything to spend . 71 

Imam Ibn Qayyim ’M&tj, while commenting on this incident, said that, “He 
who is financially weak is not excused until he exerts himself [in pursuit of 
provisions or sponsorship], thereby confirming his incapability. Indeed, 
Allah # only exempted those individuals after they came to the Messenger 
of Allah Hj£ in order that he would provide them with mounts, then he said: 
7 can find no mounts for you .’ Hence, they returned crying due to what they 
had missed of Jihad. So these are the weak, upon whom there is no blame.” 

79 

That which the Shaykh has explained is understood from the Prophet’s 
statement: 


L« 4j*a 4 j jf\ Laj aUP ^ ' La 


“Whatever I forbid for you, then avoid it; and whatever 1 

73 

command you with, then do as much as you can of it.” 

Imam Ibn Rajab al-Hanball ’M&z, stated that in this Hadith there is “evidence 
that whoever is incapable of performing all of that with which he has been 


71 Surah at-Tawbah (9):92 

72 Zadul-Ma’dd ( 2/306) 

73 Sahih al-Bukhdri (7288), Sahih Muslim (1337), and Forty Hadith of Imam Nawawi, No.9 
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commanded, but is able to carry out some aspects thereof, then he should do 
that which is within his ability.” 74 Performing that which is within one’s 
ability is therefore an expression of being sincere to Allah 4 and His 
Messenger m and, moreover, it is the essence of having Taqwa of Allah ft 
as much as you can. 15 

This principle also applies to the wealthy Muslim who is physically 
incapable of marching out with the army. He is not automatically discharged 
from the duty of waging Jihad with his wealth, due to being exempt from the 
obligation of actively participating in battle. On the contrary, he is required 
to spend in Allah’s cause in fulfilment of the covenant that exists between 
him and his Lord. 

Indeed, waging Jihad with one’s wealth is obligatory upon those who are 
able to do so and involves: spending one’s wealth in order to provide the 
Mujahidin with the equipment required to wage a successful campaign, 
equipping a poor Mujahid who does not possess the financial means to spend 
in the cause of Allah, and providing social welfare for the families of those 
who have marched forth in order to defend Islam and its sanctities. It also 
includes financing Da’wah and media campaigns, spending one’s money in 
order to acquire information and intelligence about the enemy, as well as 
funding training camps. Financing safe havens, purchasing medical 
equipment, transportation, clothing, etc. for the Mujahidin are acts that all 
falls under the definition of Jihad bi’l-Mal [Jihad with the wealth]. 
Therefore, the financially capable Muslim who is unable to physically 
participate in battle is obligated to spend his wealth in this manner, as was 
explained by Ibn Taymiyyah Life: who says: 

“So whoever possesses wealth and is physically incapable [of 

participating in battle], then let him participate in the battle with his 


74 Jami ’ul- ‘Ulum wa ’l-Hikam (p.98) 

75 Surah at-Taghabun (64): 16 

76 This is an allusion to the verse in which Allah 4 says: “Indeed, Allah has purchased from 
the believers their lives and their wealth so that [in return] Jannah will be for them. They 
fight in Allah's cause, thus they kill and are killed. It is a promise in truth which is binding 
upon Him in the Tawrah, the InjTl, and the Qur’an. And who is truer to his covenant than 
Allah? Then rejoice in the bargain which you have concluded; that is the supreme 
success. ” [Surah at-Tawbah (9): 111] 
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wealth. As it has been narrated in the Sahihayn 77 that the Prophet |l| 
said ‘ Whoever prepares a fighter in the Path of Allah has 
participated in battle, and whoever takes care of a fighters family in 
his absence has participated in battle ’. And whoever is physically 
capable [of participating in battle], but is poor, then let him take 
from the wealth of the Muslims with which he can prepare [himself 
for battle], irrespective of whether it is taken from the Zakah , 78 given 

7Q 

as a gift, taken from the Muslim treasury, or other than that.” 

Failure to fulfil one’s duty in this regard is not only indicative of one’s 
insincerity towards Allah % and His Messenger <gt, but it also exposes one 
to the danger of incurring the Anger of his Lord. The Messenger of Allah 
said: 


f f ^ f 5* f 

(.^ bjlp j! bjlp (t-S 
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“Whoever does not participate in battle, or prepare a 
fighter, or take care of a fighter's family in his absence, 
Allah will afflict him with a sudden calamity [Yazld bn 
‘Abdu Rabbihi said in his narration, ‘before the Day of 
Resurrection 80 


77 The term Sahihayn refers to the two most authentic collections of the prophetic Ahadith : 
Sahih al-Bukhari and Sahih Muslim 

78 The term Zakah refers to the alms-giving that the Muslim is obliged to give from his or her 
wealth once it has reached a certain level [the Nisab] after living expenses, etc. The Muslim 
must record the Islamic date on which his or her wealth has reached the Nisab level for that 
particular type of wealth.If after a lunar year has elapsed one is still in possession of the 
Nisab, then he or she is obliged to pay the Zakah on that wealth. The recepiants of this form 
of charity were mentioned in Allah’s statement: 

u As-Sadaqdt [i.e. Zakah] are only for the poor , and needy and those employed to 
collect [the funds]; and to attract the hearts of those who have been inclined 
[towards Islam]; and to free the captives; and for those in debt; and for Allah f s 
cause, and for Ibn As-Sabil; a duty imposed by Allah . And Allah is All-Knower, 
All-Wise[Surah at-Tawbah (9):60] 

79 Majmu ’ al-Fatawa (28/421) 

80 Sunan Abi Dawud (2503) 


41 



Distance of a Month’s Journey Publications 



The poor Muslim who is incapable of physically participating in the Jihad 
against the forces of Kufr is also obligated to have Taqwa of Allah 4 as 
much he can in this regard. Thus, as long as he is able to speak or write he is 
duty-bound to wage Jihad bil-Lisan [Jihad with his tongue], for Allah §. 
says: 



So do not obey the disbelievers, but wage Jihad against 

O 1 

them vigorously with it[Le. the Qur’an]. 


The obligation to remove one’s incapacity 

This noble verse was revealed during the Makkan period of the Islamic call 
to Tawhid; hence, the Jihad mentioned therein refers to calling the Mushrikin 
to the worship of their Lord Alone, refuting their false beliefs and claims, 
and establishing the evidence against them. Jihad bi’l-Lisan also entails 
inciting the believers to participate in the campaigns against the disbelievers, 
as Allah H said to His Messenger 



Then fight in the cause of Allah, you are not tasked [held 

responsible] except for yourself, and incite the believers. 

82 


In short, Jihad in one form or another is binding upon the followers of the 
Messenger |gfc, even if one is incapable of performing some aspects thereof. 
Az-ZuhrT ’Mte-y clarified this ruling, stating that, “ Jihad is obligatory upon 
every person, whether he actually joins the fighting or remains behind. 
Whoever remains behind is required to give support, if support is warranted; 


81 Surah al-Furqan (25):52 

82 Surah an-Nisa ’ (4): 84 
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to provide aid, if aid is needed; and to march forth if he is commanded to do 

OQ 

so. If he is not needed, then he remains behind”. 

It is important to note that despite being excused from performing any act of 
obedience that is beyond his capability, the Muslim is not allowed to 
surrender to such weakness if a means to remove it is available. That is to 
say, as long as there is a way to eliminate his incapability to perform an 
obligation, and he is able to adopt such means, then it is compulsory upon 
him to strive in this regard. This ruling is derived from the principle that 
states “Whatever is required in order to fulfil an obligation is in itself an 
obligation”. For example, if one is obligated to perform Hajj due to 
possessing the means to do so, it is incumbent upon him to acquire 
knowledge of its rulings, etc. as he cannot perform this ritual correctly 
without such knowledge. 

This principle also applies to the obligation of waging Jihad in the cause of 
Allah S against the disbelievers and the transgressors from among the 
Muslims. Therefore, whenever a Muslim community, or an individual 
therefrom, is in a state of weakness and thus cannot perform its duty in this 
regard, the members thereof are obliged to strive to remove such incapacity. 
In this regard Allah % says: 




IjJLC-lj 


And prepare against them whatever you can of Quwah 
[power] and tethered horses in order to terrorise the 
enemy of Allah, as well as your enemy. 

Shaykul-Islam Ibn Taymiyyah observed that “Preparation for Jihad is 
compulsory [and is accomplished] by preparing Quwah and tethered horses, 


83 Tafsir Ibn Kathlr (1/220) 

84 This principle of Fiqh is expressed in Arabic as [s-^j >4 -u V] H. 

85 Surah al-Anfal (8):60. ‘Uqbah bn. Amir said, “I heard the Messenger of Allah *g|, while he 
was on the Minbar (i.e. pulpit), saying: And prepare against them whatever you can of 
Quwah [power]. Indeed, Qiiwah is shooting, Qiiwah is shooting, Quwah is shooting .” [Sahih 
Muslim (1917)] 
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during the period in which it [i.e. Jihad] is suspended due to weakness. For 
whatever is required in order to fulfil an obligation is in itself an 

O/T 

obligation”. Consequently, whenever the Ummah finds itself in a state of 
weakness that renders it incapable of repelling the aggression of its enemies, 
striving to remove such incapacity becomes an obligation in itself. Military 
education and training, financial support, intellectual development, the 
acquisition and improvement of necessary skills, and media activities are all 
a part of this endeavour, as the Messenger of Allah said: 


_ f . f _ f 


“ Wage Jihad against the Mushrikin with your wealth; your 

87 

lives, and your tongues.” 

It is important to bear in mind that such preparation is an act of worship and 
as such should be performed with Ikhlas and dedication. The principle that 
states “do whatever you can of that which has been commanded, and 
completely avoid that which has been prohibited” also applies to this act of 
obedience. Hence, the Muslim is not required to match the enemy in regards 
to their financial or military might. He is only obliged to prepare against 
them whatever he can of Quwah and tethered horses, and to outdo the 


86 Majmu ’ al-Fatawa (28/259) 

87 Sunan AbTDawud (2504) 

88 In modern warfare tethered horses would be equivalent to the contemporary forms of 
transportation and mobility that militaries use to transport troops and equipement, out 
maneuver their enemies, and to instill terror into their hearts. Regarding Allah’s statement, 
“and tethered horses in order to terrorise the enemy of Allah, as well as your enemy ”, 
Shaykh ‘Abdur-Rahman bn. Nasir as-Sa’dl *MZr£> says: 

“And this cause was present within it [i.e. tethered horses] during that period, 
which is [the act of] terrorising the enemy, and the ruling revolves around the 
cause for issuing it. So if there is something present that is more terrifying than it, 
such as land and air vehicles prepared for the purpose of fighting and in which 
there is greater harm [for the enemy], then one has been commanded to prepare it 
and to strive to acquire it, to the extent that if it is not found except through 
learning how to manufacture it, then that is [also] obligatory, as whatever is 
required in order to fulfil an obligation is in itself an obligation.” [TaysTrul- 
Karimir-Rahman ft TafsTri Kaldmil-Manndn (p.302)] 
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enemy’s patience. 89 If he fulfils his duty in this regard, only then he can hope 


for divine intervention and victory from his Lord, Who says: 



Then fight in the cause of Allah, you are not tasked [held 
responsible] except for yourself, and incite the believers. 

Perhaps Allah will restrain the evil might of the 
disbelievers, and Allah is Stronger in might and Stronger 
in punishing. 90 


Exceeding one’s ability 

So, out of His Infinite Mercy, Allah H does not burden His servants beyond 
their capability. He only requires the Muslim to strive in pursuit of His 
Pleasure to the best of his or her ability. The believer is thus not obligated to 
exceed his capability, nor is it recommended for him to do so, as the 
Messenger of Allah ^ said: 



It is inappropriate for the believer to humiliate himself. ’’ 


The people inquired, “How does he humiliate himself’? He replied: 


jjJaj L s*>Ut ^ 

By taking on trials that he cannot bear.” 91 


89 Surah Ali ‘Imran (3):200 

90 Surah an-Nisa ’ (4): 84 

91 Sunan ibn Majah (4016), Jami’ at-Tirmdhl (2254), Silsilatus-Sahihah (613) 
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One of the major faults that plagues the contemporary Jihadi movement is its 
failure to acknowledge its strengths and weaknesses, to be acquainted with 
the enemy’s disposition, to understand its operational environment, and to 
possess a holistic comprehension of the conflict in which it is engaged. 
Indeed, although Allah § has promised the believers victory over their 
enemies. He did not exempt them from being governed by the universal laws 
to which the entire creation must submit. Hence, due to being predominantly 
a military endeavour, Jihad in the cause of Allah ft is subject to the universal 
laws that govern war; and as such, Allah ft has ordered the Muslims to 
prepare whatever they can against their enemies and He also said: 




O you who believe! Take your precautions and either go 
forth in parties, or go forth all together. 92 


In order to be able to prepare sufficiently and to take the necessary 
precautions against one’s enemy, the Mujdhid must be acquainted with his 
weaknesses and strengths, the enemy’s disposition, and the environment in 
which he operates. Thus the Prophet m would not only evaluate his forces 
and consider the terrain in which battles were to take place, he would also 
dispatch spies in order to ascertain the enemy’s disposition. This is a maxim 
of war, a universal principle, about which Sun Tzu said, “If you know the 
enemy and [you] know yourself, you need not fear the result of a hundred 
battles. If you know yourself but not the enemy, for every victory gained you 
will also suffer a defeat. If you know neither the enemy nor yourself, you 
will succumb in every battle.” 93 Ignoring the universal laws that Allah jus 
has put in place, by failing to take one’s precautions as commanded, is not an 
example of Tawakkul [reliance on Allah]; rather it is an act of negligence to 
say the least, which may even constitute an act of disobedience to Him. 

Engaging the contemporary enemy in a war of attrition or fighting against 
multiple adversaries whilst lacking sufficient military capability, as well as 


92 Surah an-Nisa ’ (4):71 

93 The Art of War, Translated from the Chinese by Lionel Giles, M.A. (1910) 
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premature declarations of the establishment of the Khilafah, are but a few 
examples of how the Mujahid exposes himself to trials, the likes of which he 
is unable to bear. Verily, the Muslim Ummah is one that learns from its past 
mistakes, a characteristic of the I man that animates its ranks. Thus the 
Messenger of Allah |gfc said: 

“The believer is not stung from the same hole twice.” 94 


94 Sahih al-Bukhan (6133) 
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The Issue of Tawliyah 


. 9 ,>* 9 . 9,J> 


cr 


Verily, the best of men for you to hire is the strong, the 
trustworthy. 


Surah al-Qasas (28):26 
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The act of appointing a ruler, administrator, manager, or to entrust or assign 
someone with a responsibility or particular duty, etc. is in essence the 
meaning of the Arabic term at-Tawliyah [aAj^']. For instance, the Messenger 
of Allah m replied: 


“We do not assign [Nuwalli] 95 this [responsibility] to 
anyone who requests it, nor to those who covet it.” 96 

As an Islamic concept, at-Tawliyah is comprehensive, encompassing that 
which relates to the general leadership [i.e. the Khalifah , ministers, and 
governors, etc.], as well as the appointment of commanders, revenue 
collectors, Imams and Mu ’adhdhins, Amirs for Hajj, and teachers, etc. The 
focus in this work, however, will be centred on at-Tawliyah as it relates to 
waging Jihad in the cause of Allah H in the current situation in which the 
Ummah finds itself. 


The obligation to appoint an Amir 

Speaking in relation to the necessity of appointing a Khalifah, Shaykul-Islam 
Ibn Taymiyyah observed that: 

“It must be acknowledged that the governance of the people’s affairs 
is from among the greatest obligations of the religion. Nay, the 
[affairs of the] Religion and the Dunya cannot be established 
without it. For indeed, the welfare of the children of Adam cannot be 
accomplished without life in a social group, due to their need of each 


95 The verb Nuwalll is a derivative of the term Tawllyah, which is the verbal noun thereof. It 
means “we assign, appoint”, etc. 

96 Sahlh al-Bukharl (7149). This Hadlth provides evidence indicating that the democratic 
system of voting is a unislamic practice which the Muslims are obliged to abstain from, as it 
envolves electing to office those who seek and desire positions of authority. The Messenger 
of Allah m clearly states in this noble Hadlth that such positions should not be entrusted to 
such individuals, thus it is not permissible for Muslims to participate in this process, neither 
as candidates nor as the electorate. 

97 Those appointed to call the people to the prayer. 
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other; and they cannot do without a leader while [living] in human 
society, to the extent that the Prophet m said, ‘If three set out on a 

— 98 

journey, let them appoint one of them as an Amir '.” 


The Messenger’s [|f§£] command to select an Amir from among the believers, 
should three or more of them set out on a journey," stresses the importance 
of appointing an Amir to regulate the affairs of the Jama ’ah that has come 
together for the purpose of Jihad. Indeed, it is mandatory for the Muslim 
Ummah to produce from among their ranks a group of individuals for the 
purpose of establishing Allah’s Religion on earth, as He A 1 ^ says: 


ell O 


A=As 




Let there arise out of you a group of people inviting to all 
that is good, enjoining al-Ma 'ruf [all that Islam orders] 
and forbidding al-Munkar [all that Islam has forbidden]. 

And it is they who are the successful. 100 

Although the Ummah is currently going through a period in which it has lost 
its general leadership, the duty to produce this group and wage Jihad in the 
cause of Allah H has not been abrogated. On the contrary, such a sad state of 
affairs only intensifies this obligation and as such the Muslims are required 
to come together in order to satisfy its requirements and achieve its aims. 
This includes the responsibility of appointing an Amir to manage and oversee 
the affairs of the movement. The ability to select an Amir from among 
themselves is one of the favours that Allah H has bestowed upon the Muslim 
Ummah , as was narrated by Jabir bn ‘Abdullah who said that he heard 
the Messenger of Allah saying: 


98 At-Ta liqdt ‘ala As-Siydsatush-Shar’iyyah (pgs.447&448) 

99 The Arabic text of this Hadith is [^^-i t A lij], and it was recorded by 

Abu Dawud in his Sunan: The Book of Jihad (2608). 

100 Surah Ali ‘Imran (3): 104 
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4-La <UJI jS\J (j^ 2 ^ Ol c*^ 5 J c c bJ 


“A group of my Ummah will not cease fighting victoriously 
upon the truth until the Day of Resurrection. [He then 
said], then ‘Isa bn. Maryam [’[&$&&]$$.] will descend and 
their Amir will say [to him], ‘come and lead us in prayer ’. 
He [Isa] will say, no. Indeed, some of you are leaders of 
others. This is the honour Allah has bestowed on this 
Ummah 101 


A great Amanah 

Therefore, not only is it an obligation for the Muslims to appoint an Amir 
from among themselves in order to conduct and manage the affairs of the 
Jihad, it is an honour that has been bestowed upon this Ummah by the Lord 
of all that exists. 

Once the Amir has been selected, it is imperative for him to acknowledge and 
understand that a great responsibility has been placed upon him, for which he 
will be held accountable on the Day of Resurrection. Indeed, he has taken up 
an Amanah [trust, responsibility, etc.] the likes of which was rejected by 
the heavens and earth: 


j! cLA jp % 


Truly, We offered the Amanah to the heavens and the 
earth, and the mountains, but they declined to bear it and 


101 Sahih Muslim (156) 

102 The Arabic word Amanat is the plural form of the term Amanah 
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were afraid of it. But man bore it. Indeed, he was unjust 
and ignorant. 103 

Commenting on this verse, Imam Ibn KathTr said that: 

‘“AIT bn. Abl Talhah reported that Ibn ‘Abbas said, “ al-Amanah 
means al-Fara’id [the religious obligations], Allah offered them to 
the heavens and the earth and the mountains, [on the grounds that] if 
they fulfilled them He would reward them; and if they failed, He 
would punish them. But they did not want to do that and they were 
afraid of it, not because their intention was sinful, but because of 
their respect for the religion of Allah, in case they could not fulfil 
the obligations involved. Then Allah offered it to Adam, and he 
accepted it with all that it entailed. This is what is referred to in the 
verse, But man bore it. Indeed, he was unjust and ignorant .” 104 

Indeed, being the Amir of an Islamic Jama’ah whose mission is to wage 
Jihad in the cause of Allah <$,, is a tremendous responsibility. The execution 
of Jihad, its aims and objectives, its message, the lives, wealth, and honour 
of the people it aims to defend, as well as the blood of the Mujahidin, are all 
things about which he will be questioned. The Messenger of Allah ^ said: 

£ 

eAXjPj djly*-*'- 4 pails' J 'JS' 

“Each of you is a shepherd and will be questioned about 
his flock. The Amir who has authority over people is a 
shepherd and will be asked about them ...” 105 

One of the initial duties of the Amir, and from among the most important 
thereof, is to appoint individuals to the various positions through which the 
aims of the Jihad can to be achieved. This includes administrative roles, 
social tasks, as well as positions related to finance, military affairs, and 
public relations. Indeed, the Amir is responsible for selecting the most 


103 Surah al-Ahzdb (33):72 

104 Tafsir Ibn Kathir (3/486) 

105 Sahih al-Bukhari (2554), Sahih Muslim (1829) 
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suitable person for each office, and this in and of itself is a great Amanah that 
has been placed upon him. Allah H says: 


filj 1*1*1 'jS>“ o' alii 51 > 

(jl XAj ^£=Ja*j Ul*j alii ij[ (J-GtJlj IjlSs^- (ji (j\j 

l^waj aJtiT 


Verily, Allah commands that you should render back the 
Amanat to those to whom they are due; and that when 
you judge between men that you judge with justice. 

Verily, how excellent is the teaching which He gives you! 

Truly, Allah is Ever All-Hearer, All-Seer. 106 

Ibn Taymiyyah and Ibn Kathlr Jfitu&y both mention the cause for the 
revelation of this noble verse, explaining that when the Messenger of Allah 
HI conquered Makkah he received the keys of the Ka’bah from Barn 
Shaybah. His uncle al-‘Abbas then sought custody of the keys from 
him, in order to combine the responsibility of providing water for the 
pilgrims and the function of being the gatekeeper for the Sacred House. 

Allah H then revealed this verse, which the Messenger |§fe was reciting as he 
exited the Ka’bah, ordering him to return the keys to Barn Shaybah. The 
Prophet jjk thus called ‘Uthman bn Talhah [who was from the BanI Shaybah 
tribe] and returned the keys to him . 107 Therefore, the act of appointing 
officials, commanders, and other trustees, for the purpose of carrying out 
specified tasks, is an Amanah for which the Amir is responsible. The 
Messenger of Allah made this clear to Abu Dharr al-GhifarT when 
the latter inquired about being appointed to a public office. He |gfc said: 

f- e- 

(£y>- cAjb! Lgjlj eJjl !ji \j\ t> 

♦ ^ ^ . 


106 Surah an-Nisa (4):58 

107 For more details refer to Ibn Kathlr’s TafsTr of Surah an-Nisa’ (4):58, and At-Ta ’liqat \ala 
As-Siyasatush-Shar ’iyyah 
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“O Abu Dharr! Indeed you are weak and it [i.e. a public 

office] is an Amanah; and it will be a [source of] disgrace 

and regret on the Day of Resurrection, except for he who 

fulfils its rights and discharges that which is upon him in 

108 

that position.” 

It can be deduced from this noble Hadith that it is from the Sunnah of the 
Messenger m for the Amir to be familiar with those under his charge, to the 
extent that he is able to identify their weaknesses and strengths. This will not 
only enable him to give them sincere and sound advice, but it will also aid 
him to appoint the most suitable person for any given task. In fact, this is an 
obligation upon him, as Allah i> has commanded the believers to “\render 
back the Amdndt to those to whom they are due”. 


The best man for the job 

The responsibility of selecting the best man for the job is one that should not 
be considered lightly, as the Messenger of Allah ^ was asked about the 
occurrence of the Hour and replied: 


£ 

apLJ l 


“ When the Amanah is lost, then await the Hour.” 

The questioner then inquired, “How will it be lost?” The Prophet 
responded: 


3_pLJ! li caLsI <J,i yPf\ wiv-j bj 

“When authority is given to those who do not deserve it, 
then await the Hour.” 109 

So, one of the signs of the the Hour is that positions of authority will be 
given to those who do not deserve them. The evil consequences of such 


108 Sahih Muslim (1825) 

109 Sahih al-Bukhari (59) 
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negligence have been witnessed on numerous battle fronts, Syria is a prime 
example in this regard. A number of events have occurred during this 
conflict that demonstrate how bad leadership does not only cost lives, but 
also prevents the Jihad from achieving its aims and objectives . 110 

Although each responsibility and position has aims that are peculiar to it, as 
well as specified methods to achieve them, they all have two objectives in 
common. Shaykul-Islam Ibn Taymiyyah states that the primary function 
of each office is to “reform the religion of the people, without which they 
will suffer manifest loss and what they are pleased with in the worldly life 
will not benefit them, and to set in order that of the worldly affairs without 
which the religion cannot be established .” 111 Therefore, each office exists to 
serve the people and aid them to fulfil the purpose for which they were 
created. In fact, this is the purpose for which the whole creation exists, as 
Allah i says: 


ijipj'Jl (3 Uj ^ alii (ji pi 


2 ^ ^ £ 

y* y? j AjLipljj J 


See you not that Allah has subjected for you whatsoever 
is in the heavens and whatsoever is on the earthy and has 


110 The 2016 Jund ul-Aqsa led offensive against regime forces stationed in northern Hama, 
which was intended to relieve the besieged Muslims of Aleppo, serves as an excellent 
example in this regard. The aim was to create a dilemma for the enemy, in which he would be 
forced to either continue the offensive on the Muslims besieged in Aleppo, and risk losing 
Hama city, or lift the siege and reinforce the crumbling defences of Hama. Sadly, as the 
Mujahidin were on the verge of capturing the strategically crucial Mt. Zayn ul-‘Abidin that 
overlooks the provincial capital, and the seizing of which would have set the stage for an 
offensive on the city itself, the leadership of Ahrar ash-Sham took the treacherous decision to 
attack the forces of Jund ul-Aqsa from behind. Thus they cut the Mujahidin’s lines of 
communication, ultimately forcing them to break off their offensive on regime-held Hama, 
which had been quite successful up until that point. 

111 At-Ta ’liqat ( ala As-Siyasatush-Shar’iyyah (p.69) 


55 



Distance of a Month’s Journey Publications 



completed and perfected His Graces upon you, apparent 

112 

and hidden? 


With this understood, it is important for one to possess knowledge of the 
aims of each office, or role, as well as an understanding of the means 
required in order to achieve them, if one is to successfully select the most 
suitable person for the job. Additionally, there are two characteristics that the 
Amir should search for in any potential deputy: strength and trustworthiness. 
This is based upon Allah’s statement: 



£$ jl)T 



I 


Verily, the best of men for you to hire is the strong, the 


trustworthy. 


113 


Shaykul-Islam Ibn Taymiyyah explains that “strength in relation to each 
office is [considered] accordingly. So, strength in relation to the office of war 
consists of bravery of the heart, experience in warfare and the related 
stratagems, for indeed war is deceit. It also involves the ability to employ 
[various] types of fighting [skills], such as marksmanship, thrusting and 
striking , 114 horsemanship, attack and retreat, and the likes, just as Allah the 
Exalted says: And prepare against them whatever you can of Qiiwah and 
tethered horses in order to terrorise the enemy of Allah, as well as your 
enemy 115 .” 116 

The Shaykh also clarified that trustworthiness is a fruit of fearing Allah H, as 
opposed to fearing mankind. For a heart that fears Allah Alone prevents one 
from trading with Allah’s verses. So when searching for a suitable person for 
any role or position of authority, the Amir should search for those who 


112 Surah Luqman (31): 20 

113 Surah al-Qasas (28): 26 

114 Thrusting and striking in this statement refers to the movements that are perculiar to sword 
fighting, which was a common mode of fighting during the era in which the Shaykh lived. 
The tactics and skills involved in all forms of contemporary close-quarters fighting can be 
considered modern examples of what the Shaykh’s statement refers to as thrusting and 
striking. 

115 Surah al-Anfal (8):60 

116 At-Ta’liqat ‘ala As-Siydsatush-Shar’iyyah (pgs.42&43) 
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possess such qualities and characteristics. 117 However, it is equally important 
to be pragmatic and to acknowledge the fact that there is a difference 
between the ideal and the reality with which one is confronted. 


Taqwa in this regard 

Indeed, it is rare to come across individuals that tick all the boxes, by 
possessing all of the ideal characteristics, knowledge, and skills. The Amir is 
therefore required to have Taqwa of Allah 4 as much as he can, by choosing 
the most suited person available for each given role. The Messenger of Allah 
& said: 


(.Aj ^'jj»\ L* JS' \j aJsS ^jJ 

£ jj 

“0 people! You are unable to, or cannot, do all of that you 
have been ordered. However, aim [to achieve success] and 
receive glad tidings .” 118 

Thus by selecting the best from among those who are present the Amir fulfils 
his duty in this regard. Additionally, one should not forget that it is not from 
Islam to submit to one’s weaknesses and inabilities, as long as a means to 
remove such deficiency is available. Therefore, one should not be content 
with settling for the best person available if they do not satisfy the ideal 
requirements. Rather, one should continue to search for someone who 
deserves the appointment more than the selected individual, or should at least 

117 Strength and trustworthiness are two qualities that are rarely combined in an individual. 
Strong but not trustworthy or a trustworthy weak person is what is commonly found among 
the people. When confronted with such a situation, the Amir should utilize the strong person 
where strength is required, such as in war, and the trustworthy individual where trust is 
necessitated, such as in work related to the treasury. Reagarding tasks that require both 
qualities, then the strong person should be paired with the trustworthy individual in order to 
achieve the aim, such as in the collection of the Zakah, the Jizyah, and the likes. Refer to Ibn 
Taymiyyah’s As-Siyasatush-Shar ’iyyah ft Islahir-Ra’T wa’r-Ra’iyah for a more detailed 
discussion regarding this point and other related matters. 

118 Sunan Abi Dawiid (1096) 
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establish a programme for improving and developing the knowledge and 
skills of the Mujahidin. 

It is equally important to note that if one comes across someone who 
possesses some of the ideal qualities, but lacks what someone else is 
endowed with, the Amir can appoint both individuals to serve relevant roles 
in the same office. This will aid in compensating for the deficiencies present 
in both candidates, and it also fall in line with the divine injunction: 


? 9 '\*° 0 > ^ v 


Help one another in righteousness and Taqwa. 


- 119 


In relation to the issue of Tawliyah, Shaykhul-Islam Ibn Taymiyyah 
offered some important advice, stating that the Amir should “not give 
preference to someone merely because he sought the position, or preceded 
[someone else] in this regard. Rather, this is a cause to prevent [him from 
being selected for the role].” The Shaykh supports this view with the 
Hadith of Abu Musa in which he narrated that he entered upon the 

Prophet ^§§> with two men from his tribe, one of whom said to him |g|, “O 
Messenger of Allah! Appoint me as governor.” The other person who 
entered with Abu Musa also requested to be appointed to such a position. 
Thus the Messenger of Allah |gfc replied: 

t- 

Ajip qa qa I.!* ^ 

“We do not assign this [responsibility] to anyone who 

121 

requests for it, nor to those who covet it.” 


The ultimate betrayal 

The Amir therefore should fear Allah 4 to the best of his ability in this 
regard, by refraining from appointing unqualified individuals to positions of 

119 Surah al-Ma’idah (5):2 

120 At-Ta’liqat ‘ala As-Siydsatush-Shar’iyyah (p.27) 

121 Sahih al-Bukhari (7149) 
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authority, or assigning roles to them. He should neither employ those who 
seek such positions, nor any person who covets them, for such individuals 
demonstrate their ignorance of the responsibility these duties entail by 
making such requests or nursing such ambitions. Likewise, he should not 
assign any role or office to someone on the basis of his relationship with or 
his love for them. Rather, he is required to be concerned with the person’s 
ability to fulfil the obligations of the office to which he or she has been 
appointed. Failure in this ultimately results in commiting that which Allah H 
has warned the believers against: 



f 0 J 


jSM p\i cji 

\j 



O you who believe! Betray not Allah and His Messenger ■, 
nor knowingly betray your Amdndt. And know that your 


122 Leadership is an Amanah , about which those in such positions will be questioned. It is for 
this reason that the heavens, the earth, and the mountains refrained from taking on this 
responsibility, out of fear of Allah “But man bore it. Indeed, he was unjust and 
ignorant”. [Surah al-Ahzdb:12] Thus those who covet and seek positions of authority only 
demonstrate their ignorance of what such responsibility entails, as well as a lack of fear of 
standing before Allah in order to be held accountable for their actions while occupying 
such positions. 

As for the statement of the noble Prophet YQsuf “Set me over the storehouses of 

the land; I will indeed guard them with full knowledge” [Surah Yusuf. 55], it has been stated 
that he only sought this position as he knew that there was no one else that could establish 
justice and reform in relation to the task at hand and who would also ensure that the poor 
received their rights. Therefore Yusuf understood it to be an individual duty upon 

him to put himself forward for the position. Imam al-Qurtubl observed that: 

“Such is the ruling today. If a person knows within himself that he can establish 
the truth in the administration of law or in enjoining the good and forbidding the 
evil, and there is no one else suitable [for the role] or anyone who could take his 
place, then it is his duty and it is obligatory upon him to assume the position, as 
well as to request for it and to inform [them] of his qualities that make him worthy 
of the position, such as knowledge, capability, and other than that, just as Yusuf 
said.” [Al-Jami li’Ahkamil-Qur’an (9/196)] 
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possessions and your children are but a trial and that 
surely, with Allah is a mighty reward. 123 

The commander of the believers ‘Umar bn. al-Khattab said: “Whoever 
has been appointed over any of the affairs of the Muslims, and [in turn] 
appoints someone on the basis of the love or relationship between them, he 
has betrayed Allah and His Messenger, and the Muslims.” 124 Indeed, there is 
no greater act of betrayal than that which is directed at Allah ft and His 
Messenger m, and which violates the honour and the rights of the Muslims. 
The punishment for the one who violates this great Amanah is truly severe, 
as Allah’s Messenger |§| said: 

& 

^ \ c A-^Pj aU \ oI pI c A*p L* 

“There is no slave whom Allah has appointed over some 
people, yet he does not take care of them in an honest 
manner, except that he will not [even] perceive the scent of 

Jamah." 125 

This noble Hadith contains a severe warning against betraying those over 
whom one has been granted authority and with whose affairs one has been 
trusted. Such betrayal includes the act of sending the Muhjahidm into battles 
under incompetent leadership, failing to equip them adequately despite 
possessing the means to do so, and deploying them in a manner that displays 
total disregard for their lives and wellbeing. Indeed, examples such as these 
are all manifestations of betraying those over whom one has been 

1 96 

appointed. 


123 Surah al-Anfal (8): 27&28 

124 Recorded by Shaykhul-Islam Ibn Taymiyyah in as-Siyasatush-Shar’iyyah 

125 Sahih al-Bukhari (7150) 

126 The 2017 mission to “defend” Abu Dhuhur airport, which was ill-prepared, inadequately 
equipped, and poorly led, serves as an excellent example in this regard. Trusted inside 
sources report that the leadership had acknowledged that the battle was a lost cause, and one 
that was not in favour of the Mujahidin. However, instead of conducting an orderly and 
structured retrograde operation, with a view to enabling the Mujahidin to occupy terrain more 
suited for defence and that would create conditions favourable for a counter-offensive, the 
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The importance of Shura 

With this understood, and after the offices and roles have been assigned 
according to the Shar \ let those in positions of authority take Taqwa as their 
provision for this long journey and discharge their duties with Ikhlas and 
steadfastness. Let them also acknowledge and understand that they are not 
self-sufficient and that as human beings they are prone to falling into error. It 
is for this reason that the Muslims have been commanded to aid each other in 
righteousness and Taqwa , and to seek guidance through the process of 
Shura. 127 

Indeed, irrespective of the authority that has been entrusted to the individual, 
or the level of knowledge, experience, and understanding one has attained, 
Shura is an indispensable means through which Allah i guides the believer. 
Every Amir, or trustee, is in need of Shura; hence, Allah 4 said to His 
Messenger 



...so pardon them, and seek forgiveness for them; and 
consult them [f* jjU-j] in the affairs. Then when you 


decision was made to inform the unaware fighters that they would fight for every inch of 
ground. 

Indeed, the so-called defence of Abu Dhuhur was a classic case of betrayal, as the leadership 
understood the battle to be forgone conclusion and thus withheld the requisite information, 
weapons, and supplies from the Muslims who were deployed to defend the airport. 
Consequently, the battle was a huge setback for the Mujahidin , both in terms of territory and 
loss of life, and to Allah do we belong and to Him do we return. 

127 Shura is the Arabic term for mutual consultation , a process enjoined upon the Muslim 
rulers and those in other positions of authority as a means of conducting the affairs of the 
Muslims. The laymen are also advised to seek guidance through Shura when faced with 
having to make important decisions. 
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have taken a decision, put your trust in Allah, certainly, 

Allah loves those who put their trust [in Him]. 128 

The STrah testifies to the fact that the Messenger of Allah would often 
hold Shura with his Sahabah regarding matters of war, as well as 

various other issues of a non-military nature. 129 That is to say, the Prophet 
|gfc made Shura a regular practice through which he made his decisions, and: 


\y>-y (j^ 4jL 'iyuj\ alii (J yuij (3 ^ ^~=>^ 

40 ^ 


Indeed in the Messenger of Allah you have a good 
example to follow for him who hopes in Allah and the 
Last Day, and remembers Allah much. 130 

It is important to note that this process of consultation is not akin to the 
western polytheistic concept of democracy in which the majority opinion is 
given precedence, a concept that has caused moral principles to lose their 
distinctiveness. It is for this reason that Allah % says: 


^ ^ rC ^ ^ ^ ^ ' 9 ^ 9 } v 
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And if you obey most of those on the earth, they will 
mislead you far away from Allah ’v Path. They follow 
nothing but conjecture, and they do nothing but lie. 131 


Those in authority are therefore required to listen to the opinions of those 
present in their Shura gatherings and thereafter place them on the scales of 
justice: the divine revelation. One is obliged to follow the opinion that is in 


128 Surah Ali ‘Imran (3): 159. This verse serves as evidence that to consult the Muslims in 
matters that concern the Ummah is an obligation. 

129 For example, the Messenger consulted the Sahabah on the day of Badr and did likewise 
regarding the false accusation levelled against his wife the mother of the believers ‘A’ishah 

130 Surah al-Ahzdb (33):21 

131 Surah al-An ’am (6): 116 
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line with the Shar or that appears to be the closest thereto, even if it is the 
minority opinion. Hence, ‘Abdullah Ibn Mas’ud zzg&S said, “The Jama’ah is 
whatever agrees with the truth, even if you are alone”. Such was the 
understanding and steadfastness of the Sahabah the most prominent 

of whom was Abu Bakr as-Siddiq t&g&S who has left behind an excellent 
example for the believers to follow. 132 

Related to the issue of Shura is the obligation to give Naslhah [advice] to 
those in authority, as this is an integral aspect of the religion with which 
Allah S is pleased. Hence, the Messenger of Allah m said: 

f- * s- * __ * 
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“ Verily, Allah is pleased with three things for you: That 
you worship Him and do not associate anything with Him, 
and that you hold on to the rope of Allah together and be 
not divided [among yourselves], and that you advise those 
whom Allah has appointed over your affairs 

Those in authority should always leave the doors of Naslhah [advice] open, 
making those under their command feel comfortable to approach them by 

132 This is a reference to the stance taken by Abu Bakr as-Siddiq when the majority of 

the Sahabah jp&gSjfej differed with him over fighting those who refrained from paying the 
Zakah after the death of the Prophet |gk. ‘Umar bn. Al-Khattab who also expressed his 

reservations about fighting these people, said to Abu Bakr, “How can you fight the people, 
when the Messenger of Allah ^ said, 7 have been commanded to fight the people until they 
say there is none worthy of worship except Allah; so whoever says there is none worthy of 
worship except Allah, then he has safeguarded his wealth and his life from me, except for its 
right [i.e. the right of Islam] and his reckoning is with Allah' ?” 

Thus Abu Bakr replied, “By Allah! I will certainly fight whoever differentiates between the 
prayer and the Zakah , as the Zakah is the right of the wealth. By Allah! If they were to 
withhold even a ‘ Iqal [i.e. the cord used for hobbling the feet of a camel] that they used to 
give to the Messenger of Allah |§J I swill surely fight them for that.” Thus ‘Umar bn. al- 
Khattab said, “By Allah! This is nothing but that I see that Allah H had opened up the breast 
of Abu Bakr for fighting, hence I realised that it was the truth.” [Sahih Muslim (20)] 

133 Sahih Muslim (1715) 
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always listening to what they have to say. They should take the good of such 
NasThah, in as much as it does not fall outside of the guidance of the Shar 
Such was the etiquette of the Messenger an excellent display of which 
occurred at the battle of Badr. Indeed, successful are those who conduct their 
affairs in this manner, as those who deserve that which is with Allah § have 
been described as those who: 




...answer the call of their Lord, and perform the Salah, 
and who [conduct] their affairs through Shura, and who 
spend from that which We have bestowed upon them. 134 


134 Surah ash-Shura (42):38 
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Al-Bara ’ from Shirk & its People 


p-i==U l (JjJ iLjj Ijr^ lj)J 
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Indeed, we are free from you and whatever you worship 
besides Allah, we have disbelieved in you and hostility and 
hatred has become apparent between us and you forever 
until you beiieve in Allah Alone. 


Surah al-Mumtahinah (60):4 


65 



Distance of a Month’s Journey Publications 



The Arabic term al-Bara’ pe-ljJ'] is the verbal noun of Bari’a [Ujt], which 


means to be free, or cleared, from something [especially guilt or blame]. For 
example, whilst proving his innocence Prophet Yusuf said to the 

king: 




And I free not myself [from the blame]. Verily, the 

self is inclined to evil, except upon whom my Lord 
bestows His mercy. Verily, my Lord is Oft-Forgiving, 

Most Merciful. 135 

This word also denotes an act of severance or distancing of oneself from 
something or someone. The person who performs this act, or is described 
with this trait, is said to be Ban’ from the actions or beliefs of 

someone else, or is said to have cut ties with them. Thus, the Messenger of 
Allah ^ was commanded to say: 



He Alone is God, and truly I am innocent of what 

i o /: 

you associate [with Him]. 


The same word is used to free oneself from any obligation towards another 
person, or a group thereof. Hence, when Allah # nullified the covenants 
between Him and the Mushrikm, He 41 said: 



Freedom [»*' jt\from [all] obligations [is declared] from Allah and His 

_ 137 

Messenger to those of the Mushrikm, with whom you made a treaty. 


135 Surah Yusuf (12):53 

136 Surah al-An ’am (6): 19 

137 Surah at-Tawbah (9): 1 


66 



Al-Jihad In The Light of As-Siyasatush-Shar ’iyyah 


Therefore, the state of being Ban’ from Shirk and its people means to 

free oneself from all forms of polytheism, in creed, speech, and action. It is 
to severe ties and distance oneself from the people of Shirk, their beliefs, 
practices, customs and values. It is to free oneself from any obligation 
towards those who associate partners with Allah § in His Rububiyyah, Asma ’ 
wa’s-Sifdt, or in His Uluhiyyah , 138 as was exemplified by Prophet Ibrahim 
and those who were with him, who said to their people: 


1^=> alii ULoj 
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Verily, we are free ['j from you and whatever you 
worship besides Allah, we have disbelieved in you and 
hostility and hatred has become apparent between us and 
you forever until you believe in Allah Alone . 

Indeed, this was the excellent example of al-Bara’ from Shirk and its people 
that Prophet Ibrahim and those who were with him, left behind for 

those who hope for Allah and the Last Day. For verily, Allah 4 nullifies 
the 1man of those who do not severe ties with the people of Shirk and 
distance themselves from their polytheistic beliefs, practices, traditions, and 
systems of governance. Thus, He H says: 


Ijaj 5^4 (J \ 

(j 1 j I 


138 The expression TawhTdur-Rububiyyah refers to Allah’s Oneness in regards to His actions, 
while TawhTdul-Asma’i wa’s-Sifdt denotes Allah’s Oneness in regards to His Beautiful 
Names and Majestic Attributes. As for the term TawhTdul-Uluhiyyah it represents the act of 
singling Allah out Alone for acts of worship and devotion. These are the three fundamental 
principles of TawhTd , which are alluded to in Allah’s statement, “Lord of the heavens and 
the earth , and all that is between them , so worship Him and abide patiently in His worship. 
Do you know of any who is similar to Him?” [Surah Maryam (19):65] 

139 Surah al-Mumtahinah (60):4 
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And had they believed in Allah and in the Prophet, and in 
what has been revealed to him, never would they have 
taken them as A wliydbut many of them are rebellious. 

140 


The word Awliya’ [AAjl], that appears in this noble verse, is the plural form 
of the term Wall [<As], which essentially means to be close, to show love and 
affection, or to offer aid and assistance. The term at-Tawalli [which is 
derived from the same root word as Wall] generally refers to the act of either 
turning towards, or away from, someone or something. For example, Allah H 
says: 


^ all I jU i^Jjj jU Jall! °\ydb\ Ji 



Say: ‘Obey Allah and the Messenger’. But if they turn 
away [' A A], then Allah does not like the disbelievers. 141 


Al-Jihad: an expression of al-Bara ’ 

The believer is forbidden from turning towards the disbelievers, offering 
them love and affection, and thereby establishing close relationships with the 
enemies of Islam. For indeed Allah i said: 


allT <j\. jAjli 
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O you who believe! Do not take the Jews and the 
Christians as Awliya’, as they are but Awliya’of each 
other. And if any among you [fAAd turns to them [taking 

140 Surah al-Ma’idah (5):81 

141 Surah Ali ‘Imran (3):31 
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them as Awliya’], then surely, he is one of them. Verily, 

Allah guides not those people who are the wrongdoers. 142 

This noble verse indicates that the act of violating the principle of al-Bara ’ 
from Shirk and its people is an act of Kufr that removes the perpetrator from 
the fold of Islam. Thus the believer is required to maintain a relationship of 
Bara’ and animosity with those who associate partners with Allah 4 . The 
animosity that exists between the believers and the disbelievers is not a 
recent phenomenon; rather it is characteristic of an ancient old conflict that 
began when Shaytan refused to prostrate to the Father of mankind, and then 
arrogantly said to his Lord: 


p 0 pJ iLJ Jli 
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Because You have sent me astray, I will surely sit in wait 
against them on Your straight path. Then I will come to 
them from before them and behind them, from their right 
and from their left, and You will not find most of them to 
be grateful. 143 

Imam Ibn Kathlr narrated that ‘“AIT bn. Abl Talhah reported that Ibn 
‘Abbas said: and You will not find most of them to be grateful means, 
Muwahhidin’ [i.e. monotheists].” 144 Therefore, the believer is engaged in a 
conflict in which the battle lines are defined by the principles of Tawhld and 
Shirk. This reality can also be understood from the narration in which the 
Messenger of Allah said: 

o' 


142 Surah al-Ma ’idah (5):51 

143 Surah al-A 'rdf (7): 16&17 

144 Tafslr Ibn Kathlr (2/190) 
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“/ was sent with the sword just before the Hour, until Allah 
alone is worshipped without any partner .” 145 


Jihad in the cause of Allah ft is thus the greatest expression of severing ties 


and freeing oneself from Shirk and the Mushrikm. For the Mujahid sacrifices 


his wealth and his life in order to eradicate Shirk, destroy its institutions, and 
to punish its people. This is the legacy of the last Messenger |gfc, and the 
final judgement regarding the relationship between the people of Tawhid and 
the people of Shirk. The fact that the last Surah to be revealed to the Prophet 
HI was Surah at-Tawbah testifies to this reality, as Allah # says in its 
opening verses: 




Freedom \}Aj*\from [all] obligations [is declared] from 
Allah and His Messenger to those of the Mushrikm, with 
whom you made a treaty’’...[until His statement]... So 
when the Sacred Months have passed, then kill the 
Mushrikm wherever you find them, and capture them 
and besiege them, and lie in wait against them in each 
and every place of ambush. But if they repent, establish 
the Salah, and give the Zakah, then leave their way free. 

Verily, Allah is Oft-Forgiving, Most Merciful. 146 

It is therefore imperative for the Muslim to understand the nature of the 
struggle in which he is involved. He should not be deceived into thinking 


145 Jami’ as-Saghlr (2828), (aka. Sunan at-TirmidhT). Adh-DhahabT declared it SahTli in Siyar 
‘Aldrn an-Nubala (15/509), as did Ahmad Shakir in his Takhrij of Musnad Ahmad, and also 
by al-Albanl in his Sahih al-Jdmi’ (2831) 

146 Surah at-Tawbah (9): 1-5 
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that the conflict between Islam and the so-called international community is 
about natural resources or terrorism. On the contrary, the disbelievers have 
made themselves perfectly clear about their aims and objectives. For 
instance, the British war criminal Tony Blair 147 declared that they, “Are 
fighting a war, but not just against terrorism but about how the world should 
govern itself in the early 21st century, about global values.” — 

During a security conference in Munich, former British Prime Minister 
David Cameron also stated that, “Islamist extremism is a political ideology 
supported by a minority. At the furthest end are those who back terrorism to 
promote their ultimate goal: an entire Islamist realm, governed by an 
interpretation of Sharia. Move along the spectrum, and you find people who 
may reject violence, but who accept various parts of the extremist 
worldview, including real hostility towards western democracy and liberal 
values”.— 

Hence, the conflict between Islam and the outside world is not about 
terrorist activity, it is a conflict in which the battle lines are defined by 
religious beliefs, ideology, and customs. It is a war of values that is being 
waged on a global scale. This is the nature of the war with which the 
believers are faced, it is an issue of whether the laws of Tawhid govern the 
world polity or the principles of Shirk prevail. It is the same conflict during 
which Fir’awn persecuted Prophet Musa and BanI Isra’Tl, in order 

to preserve the political, economic, and social order over which he presided, 
hence he said: 


147 In addition to being an ally of some of the most evil tyrants in the Middle East, this enemy 
of Islam is also guilty of committing mass atrocity crimes against innocent Muslim 
populations. Such unjust aggression against the Ummah pre-dates the illegal 2003 invasion of 
Iraq, which sealed the country’s political, economic, and social devastation. Indeed, Blair is 
responsible for the death of half a million Muslim children who were subjected to barbaric 
economic sanctions during 1990s. 

Denis J Halliday, who served as the UN’s Humanitarian Coordinator in Iraq, described these 
sanctions as genocidal stating that, “We disregarded our own charter, international law, and 
we probably killed over a million people”. Outraged by the lies that Blair told to the British 
public in order to justify the 2003 invasion of Iraq, a third of those who took part in a poll 
conducted by YouGov expressed that Blair should be tried as a war criminal. 

148 Tony Blair, An Arc of Extremism, an address to the World Affairs Council in Los Angeles, 
01 August, 2006 

149 PM’s Speech at Munich Security Conference, 5 February, 2011 
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Leave me to kill Musa, and let him call upon his Lord! 

Indeed, I fear that he may change your religion, or that 
he may cause mischief to appear in the land! 150 

Imam Ibn Kathlr idsfej stated that, “Fir'awn was afraid that Musa would lead 
his people astray and change their ways and customs”. 151 So, there is no 
difference between the campaign that Fir’awn waged against the Muslims of 
his time and the oppression that the contemporary Fira’inah unleash 
against the believers today. Thus the current Prime Minister of Britain 
Theresa May declared to the British public that “We are in the middle of a 
generational struggle against a deadly extremist ideology”. She continued by 
stating, “We will be engaged in this struggle for many years, probably 
decades. We must give ourselves all the legal powers we need to prevail”.— 

The Mujahid is therefore required to acknowledge and understand that the 
nature of this conflict will not change, and that Iman and Kufr cannot co¬ 
exist in an individual’s heart. 154 There is no neutral ground in this conflict, so 
one either belongs to the camp of Iman or belongs to the camp of Kufr. Many 
countries, groups, and organisations who identify themselves as Islamic have 
failed to comprehend this reality, and consequently have joined the ranks of 
the disbelievers. 


Some employ non-violent means, such as intellectual and media campaigns, 
in order to achieve the international community’s aims and objectives. On 
the other hand, others have either deployed their armed forces and security 
agencies, or have sponsored or formed militias in order to engage the 
soldiers of Tawhid in combat zones across the world. The identities of such 


150 Surah al-Ghafir (40):26 

151 Tafsir Ibn Kathir (4/68) 

152 The term Fara ’inah is the plural form of the title Fir ’awn 

153 The Telegraph, Theresa May: New laws to tackle British jihadists, 22 August, 2014 

154 This is supported by the Hadlth of Abu Hurayrah isgpg who narrated that the Prophet <jjt 
said, “Imam and Kufr does not combine in the heart of an individual. ” [Shu ’bul-Iman (8577) 
and Silsilatus-Sahihah (1050)] 
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individuals, groups, organisations, or states does not exempt them from the 
ruling of Kufr, effectively being legitimate targets for the Mujahidin, as 
Allah & says: 




Those who believe fight in the Came ofAllah, and those 
who disbelieve fight in the cause of the Taghut. So fight 
the Awliyd’ of Shaytan; verily the plot of Shaytan is 
feeble. 155 


Inclining towards the disbelievers 

The attitude of Kufr and its people is extremely hostile towards Islam and its 
adherents and, despite claiming to cherish and to promote values such as 
mutual respect and tolerance of different faiths and beliefs, the disbelievers 
will never cease their aggression against the believers until the latter abandon 
Islam. The disbelievers have coined various terms, such as Islamism and 
extremism, in an attempt to conceal their animosity towards the religion of 
truth and in order to create divisions in the ranks of the Muslims. Indeed, 
speaking of a campaign against Islamist extremism, as opposed to a war on 
Islam, is intended to pacify those are who considered to be moderate 
Muslims and to isolate those who refuse to conform to societal norms that are 
inimical to Islam. However, counter-extremism strategies such as the UK’s 
PREVENT Strategy, as well as western foreign policy in general, clearly 
express the hatred that the disbelievers Harbour towards Islam and its people. 
For such Draconian laws and aggressive policies are not merely directed at 
what some may refer to as a fringe group of radicalised Muslims. Rather, 
they aim to demonise and outlaw even the most basic principles and values 


155 Surah an-Nisa ’ (4):76 
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of the religion, while criminalising and persecuting those who refuse to 
renounce them. 156 


Indeed, despite the efforts that a number of Muslim groups and organisations 
have made to prove that they are law-abiding citizens , the enemy continues 
to vilify them and demands more compromise. Such concessions even 
include refraining from interpreting world events that affect Muslims 
objectively, and require Muslim communities to embrace the enemy’s 
subjective narrative thereof. A recent report released by the Tony Blair 
Institute [TBI] clearly demonstrates this in its conclusions regarding five 
Muslim activist groups based in the UK. The report acknowledges that these 
groups “are neither violent nor encourage or incite violence by others nor act 
unlawfully in promoting terrorism”. However, it accuses them of promoting 
“a worldview that significantly overlaps with that of a proscribed Islamist 
extremist organisation”. It describes such worldview as one that “portrays 
Muslims as victims who are in a constant struggle against western 

i rn 

oppression and a global anti-Muslim conspiracy”.— 

David Cameron also displayed a similar intolerance towards Muslim 
communities that hold on to basic Islamic traditions and values, expressing 
his disapproval of societies that stand “neutral between different values”. He 
asserted that a “genuinely liberal society does not say to its citizens as long 
as you obey the law we will just leave you alone”. In conclusion, Cameron 
averred that a “genuinely liberal society says to its citizens this is what 

1 CO 

defines us as a society: to belong here is to believe in these things”.— The 
Muslim should therefore acknowledge the fact that: 


(JXiP' 


156 For instance, a senior Ofsted inspector accused an Islamic school in Britain of failing “to 
show proper respect for women”, due to a female school governor choosing to sit “out of 
sight of the male governors in an adjacent room”. In a statement released by the school, the 
woman in question stressed that her request to sit as she pleased was a way of “demonstrating 
the school’s strong promotion of both Islamic and British values”. However, the regulatory 
body insisted that the school displayed a lack of proper respect for women. BBC News, 
Muslim female governor 'chose to sit apart from men\ 25 November, 2015 

157 Narratives of Division: The Spectrum of Islamist Worldviews in the UK , Tony Blair 
Institute for Global Change, 18 January, 2019 

158 PM’s Speech at Munich Security Conference, 5 February, 2011 
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Never will the Jews or the Christians be pleased with you 
till you follow their Millah [i.e. their religion, laws and 
customs]. 159 

So it is no secret, the disbelievers are uncompromising in their hatred of 
Islam and are intolerant towards those who remain firm to its principles and 
values: 



And they will never cease fighting you until they turn you 
back from your religion, if they are able to do so. 160 

This is the nature of Kufr and its people, the Mujahid must therefore bear this 
in mind should he be invited to peace negotiations and conferences by the 
disbelievers. The aim of such gatherings of deceit is but to extinguish the 
light of Islam and prevent its resurgence in the lands of the Muslims. From 
Geneva to Astana and from Astana to Sochi, the Muslims have repeatedly 
experienced nothing but treachery from the so-called world powers, due to 
the fact that “ With regard to a believer, they respect neither the ties of 

1 /r 1 

kinship nor of covenant!” 

Indeed, nothing prevented the UN Member States from fulfilling their 
international obligations towards the oppressed Muslims of Myanmar, 
Yemen, East Turkistan and Syria other than their hatred of Islam and its 
people. This is a reality that they make no attempt to conceal, hence despite 
the mass atrocity crimes committed by the Assad regime against innocent 
Muslims, the disbelievers openly declare that, “If the extremism did not 
discolour and discredit the opposition - fracturing it and international 
support for change - then they could have had our support unqualified and 
absolute.” — 


159 Surah al-Baqarah (2): 120 

160 Surah al-Baqarah (2):217 

161 Surah at-Tawbah (9): 10 

162 Tony Blair, The Depth of the Challenge, Centre on Religion & Geopolitics, 4 December 
2015 
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Sadly, many have failed to acknowledge or understand the nature of the 
conflict between the camp of Iman and the camp of Kufr. Consequently, in 
the name of Siyasah [i.e. diplomacy], they have entered into agreements with 
the enemies of truth that not only betray the aims and objectives of the Jihad , 
but which also serve to advance and protect the interests of the disbelievers. 
The leaders of the Jihad must not forget that they bear a mighty burden: they 
are carrying an Amanah the likes of which was rejected by the heavens and 
the earth. 

Those who occupy leadership positions within the Islamic resistance, as 
previously mentioned, have been entrusted with securing and protecting the 
Maqdsidush-SharT’ah, by waging Jihad against those who seek to violate 
them. Allah’s Religion is the most sacred of these sanctities, as it is His 
Right over mankind that He % Alone is worshipped and served on earth. 
Thus there can be no negotiations of peace that result in a compromise in this 
regard, as such concessions constitute a violation of al-Bara ’from Shirk and 
its people. It is for this reason that Allah H warned His Messenger ^against 
inclining towards the wrongdoers, saying: 





Verily, they were about to tempt you away from that 
which We have revealed to you, in order that you 
fabricate something other than it against Us, and then 
they would certainly have taken you as an intimate 
friend! And had We not made you stand firm, you would 
nearly have inclined towards them a little. In that case 
We would have made you taste a double portion in this 
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life and a double portion after death, then you would 

1 ZTQ 

have found none to help you against Us. 


The prohibition of compromising Allah’s Religion, in order to appease Kufr 
and its people, was revealed during the Makkan period of the Islamic call. It 
is important to note that fighting against the disbelievers during this stage of 
the mission was forbidden, despite the fact that the Muslims were weak, 
oppressed and ill-treated. Nevertheless, Allah H commanded the believers 
during this period of hardships and trials to: 


LAj jS y* ^ A=mj y& 
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Follow what has been sent down to you from your Lord, 
and follow not any Awliya’ besides Him. Little is it that 
you remember! 164 

Imam al-Qurtubl sSfe) stated that the, “Meaning is that you should not 
worship anything besides Him, and nor should you take whosoever deviates 
from Allah’s Religion as a Wall. Anyone who is pleased with a particular 
Madhhab 165 then the people of that Madhhab are his Awliya 166 Following 
what had been revealed to the Messenger m, while turning away from the 
Mushrikln, is therefore an expression of al-Wala’ wal-Bara . It is for this 
reason that despite the persecution that the believers were subjected to during 
this period, they were obliged to follow that which had been revealed to the 
Messenger and to be patient with the harm that the disbelievers inflicted 
upon them. Indeed, they were not permitted to compromise the message and 
thus incline towards the disbelievers, as Allah H said: 


163 Surah al-Isra' (17):73-75 

164 Surah al-A ’raf (7): 3 

165 The Arabic term Madhhab essential refers to a doctrine, adopted procedure, ideology, or 
school of thought. 

Al-Jami’u li’Ahkamil-Qur’dn (7/142) 
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So stand firm and straight as you have been commanded, 
along with those who turn in repentance with you, and 
transgress not. Indeed, He is All-Seer of what you do. 

And incline not towards those who do wrong lest the Fire 
should touch you, and you have no Awliyii besides Allah, 

i fin 

nor would you then be helped. 

‘All bn. Abl Talhah said that Ibn ‘Abbas commented on Allah’s 

statement “And incline not towards those who do wrong”, saying that it 
means “Do not compromise with them.” Ibn Jarir reported that he also 

i 

said that it means, “Do not incline towards those who do wrong.” 
Therefore, despite being a persecuted minority in Makkah who were 
forbidden to fight against their persecutors, the Muslims were obliged to 
remain steadfast in the face of Kufr and its supporters. 


Seeking assistance from the disbelievers 

Moreover, there has been much discussion about the permissibility of 
seeking assistance from the disbelievers in matters related to war, and 
whether it violates the principles of al-Bara from Shirk and its people or 
not. Differences of opinion in relation to this issue is not a new development, 
rather the ‘Ulama of the past also differed in this regard. Nevertheless, it is 
important to note that although a difference of opinion does exist regarding 
the permissibility of this act, there is a consensus that to seek aid from the 
disbelievers against the Muslims is an act of Nifaq [hypocrisy] and apostasy. 
For indeed, Allah i says: 


167 Surah Hud (11): 112-113 

168 Refer to Tafsirlbn Kathir (2/420) 
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Give the hypocrites the tidings that for them there is a 
painful torment. Those who take the disbelievers as 
Awliya ’ instead of the believers, do they seek honour with 
them? Verily, then to Allah belongs all honour. 169 

He H also says: 




Ujl4» U-llaA-^ Lc- 4X1 (j I Jl\ 


O you who believe! Do not take the disbelievers as 
Awliya’ instead of the believers. Do you wish to offer 
Allah a manifest Sultan against yourselves? 

Imam Ibn Kathlr sife; commented on this verse stating that: 


“Allah forbids His believing servants from taking the disbelievers as 
Awliya ’ instead of the believers. This includes associating with them 
and being friends with them, advising them, being intimate with 
them and exposing the secrets of the believers to them. In another 
verse, Allah said: Let not the believers take the disbelievers as 
Awliya’ instead of the believers; and whoever does that will never 
be helped by Allah in any way, except if you indeed fear a danger 
from them. And Allah warns you against Himself } 11 meaning He 
warns you against His punishment if you fall into what He has 
prohibited. This is why Allah said here, Do you wish to offer Allah 


169 Surah an-Nisd’ (4):138&139 

170 Surah an-Nisd ’ (3): 144 

171 Surah Ali ‘Imran (3):28 
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a manifest Sultan against yourselves meaning, proof against you 
that warrants receiving His torment.” 172 

Indeed, seeking assistance from the disbelievers against the believers 
involves advising the former against the latter and revealing the secrets of the 
Muslims to the enemies of Islam. It is therefore an act that violates the 
principles of al-Bara from Shirk and its people and nullifies Iman, as was 
mentioned by Shaykh Muhammad bn. ‘Abdul-Wahhab in his treatise 
entitled Nawaqidul-Islam. As for seeking aid from the disbelievers against 
another group of disbelievers, it is in relation to the permissibility of this act 
that the ‘Ulama have differed. Those who hold the opinion that it is not 
permissible base this position on the Prophet’s response to a Mushrik 
[polytheist] who sought to accompany the Muslim army. After inquiring 
whether he had embraced Islam or not and he replied in the negative, the 
Messenger of Allah ^§§>said to him: 

£ 

173 

“Go hack! I will not seek assistance from a Mushrik .” 

However, those who hold the opinion that it is permissible to accept help 
from the disbelievers against another group of disbelievers support their view 
with a number of other Ahadith, such as the narration in which it is stated 
that the Messenger of Allah |gfc sought help with Safwan bn. Umayyah 
before the latter embraced Islam . 174 It is also narrated that the Prophet 
said: 


^ f- ? ,_^ 


172 TafsTrlbn KathTr (1/507) 

173 Sahlh Muslim (1817) 

174 Safwan bn. Umayyah narrated that the Messenger of Allah borrowed coats of mail 
from him on the day of [the battle of] Hunayn. He asked, “Are you taking them by force, O 
Muhammad?” He replied, “No, it is a loan with a guarantee [of their return]”. Recorded in 
Sunan AbT Dawud (3562) and authenticated by Al-AlbanT 
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‘ You [Muslims] will make a security pact with the Romans 
then, along with them, you will fight an enemy behind 
you. 


175 


In this Hadith, the Messenger of Allah |§fe informs the Muslims that the 
Romans will fight alongside them against a common enemy. However, he 
did not condemn this act, nor is there a prohibition in the Shar ’ forbidding 
such an alliance. It is based on such texts that some of the people of 
knowledge opine that to seek help with one group of disbelievers against 
another is permissible, although the majority stipulate conditions for such 
permissibility while others apply the texts in an unrestricted manner. For 
instance, Imam an-NawawI commented on the Prophet’s statement, “Go 
back! I will not seek assistance from a Mushrik , \ stating that: 


“It has been narrated in another Hadith that the Prophet |gfc sought 
assistance from Safwan bn. Umayyah before he embraced Islam. So 
a group of ‘ Ulamd understood this Hadith to be unrestricted [in 
regards to its ruling]. However, ash-Shafi’I and others stated that if 
the disbeliever has good opinions about the Muslims, and there is a 
need to seek his help, then his assistance can be sought. If this is not 
the case, then it is disliked [to do so], and he applied the two Hadlths 
to these two situations.” 177 


Whilst listing the lessons that can be deduced from the story of the treaty of 
Hudaybiyyah, Imam Ibn Qayyim observed, “that seeking help from a 
trustworthy Mushrik, while [waging] Jihad, is permissible if there is a need 
[to do so]. Because his [i.e. the Prophet’s] spy, [who was] from the Khuza’ah 
tribe, was a disbeliever at that time.” Imam Muhammad bn Isma’Il as- 
San’an’I concluded that: 


“The [various] narrations can be combined, by [either saying] the 
one who was turned back on the day of Badr he [i.e. the Prophet ^] 
perceived in him that he desired [to embrace] Islam, so he turned 
him back in the hope that he would. Or [it could have been] that 


175 Sunan AblDawud (4292) 

176 Sahih Muslim (1817) 

177 Al-Minhaj Shark al-Jami ’ as-Sahih (4/1921) 

178 Zadul-Ma ’ad (2/126) 
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seeking help [from the disbelievers] was prohibited then it was 

17Q 

permitted, and this is more plausible.” 


Making al-Bara ’from Muslims 

The permissibility of seeking assistance from disbelievers, against another 
group of disbelievers, does not justify the Mujahidin becoming financially or 
militarily dependent upon those who have rejected the message of the 
Prophets This is because this will inevitably result in compromising 

the aims and objectives of the Jihad , as the Syrian case has clearly 
demonstrated. Hence, such support should ideally only be sought from the 
believers, as the relationship between Muslims is one based upon the 
principle of al- Wald ’, which is the opposite of al-Bara 

Furthermore, there are some situations in which the believer must declare 
himself to be free from another Muslim, should the latter commit an act of 
transgression or fall into disobedience. For instance, the Messenger of Allah 
# said: 


“7 am free from every Muslim who lives among the 

Mushrikinf 

The people inquired, “Why, O Messenger of Allah?” He |§| replied: 

Ljfcljb f.1 jZ N 

“Their fires should not be seen by each other.” 180 


179 Subulus-Saldm (4/68) 

180 Abu Dawud in his Sunan (2645), al-Jami’ at-Tirmidhi (1604). This does not mean that 
those Muslims who reside among the disbelievers are themselves disbelievers as a 
consequence thereof. For indeed, Allah mentions two categories of believers in relation 
to Hijrah : those who have believed and then performed Hijrah, and those who have believed 
but who have failed to perform this noble deed. He declares those who have performed 
Hijrah free of any obligation towards those who remain in Darul-Kufr, stating: 
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The Messenger of Allah thus freed himself from any obligation towards 
the Muslims who abandoned Hijrah, thereby giving preference to residing 
among the people of Shirk. It is important to note that al-Wala’ and al- 
Bara are acts of worship through which Allah’s Pleasure is sought. 
Therefore, the believer’s relationship with others is based upon that which is 
pleasing to his Lord. This requires him to maintain a relationship of al- Wald ’ 
with those who pursue the Pleasure of Ar-Rahman, and to declare al-Bard ’ 
from those who draw upon themselves the anger of al-Qahhar. 

Hence, the Mujahidin are obliged to distance themselves from the mistakes 
and acts of transgressions that take place in the battlefield, and should not 
support those who are given to wrongdoing. Failure in this regard is not only 
contrary to seeking the Pleasure of Allah #, but it places the aims and 
objectives of the Jihad in jeopardy. It is for this reason that when Khalid bn 
Walld mistakenly killed some people from the tribe of BanI Jadhlmah, 
the Messenger of Allah ^ raised his hands and implored his Lord, saying: 

jJL>- If dXJ} (3| 

“O Allah! I Declare to You that I am free [' ^'] from what 
Khalid has done." 182 


“Verily, those who believed, and emigrated and waged Jihad with their property 
and their lives in the cause of Allah, as well as those who gave [them] asylum 
and help, these are [all] Awliya to one another. And as for those who believed 
but did not emigrate, you owe no duty of protection to them until they emigrate, 
but if they seek your help in religion, then it is your duty to help them except 
against a people with whom you have a covenant [of peace]; and Allah is the 
All-Seer of what you do.” [Surah al-Anfal (8):72] 

181 Those who are exempt from the obligation of Hijrah, due to a legitimate Shar’T reason, are 
not considered sinful for their inability to perform this noble duty, as Allah said [which 
means]: “Except the Mustad'fin [i.e. the weak and oppressed] among men, women and 
children, who cannot devise a plan nor are they able to direct their way. These are they 
whom Allah is likely to forgive, and Allah is Ever Oft-Pardoning, Oft-Forgiving. ” [Surah 
an-Nisa’ (4):98] Imam An-Nawaw! says: “If the Muslim is weak in Darul-Kufr, [and 
thus] is not able to openly practise the religion, it is Hardrn for him to reside there and Hijrah 
to Darul-Islam is obligatory upon him. However, if he is incapable to perform Hijrah then he 
is excused until he is able [to do so].” [Rawdatut-Talibin (10/282)] 

182 Sahih al-Bukhari (4339). 
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The Mujahidin may be confronted with a situation in which they are required 
to make al-Bara from other groups who identify themselves as Islamic. 
Such may occur as a result of ideological differences, acts of transgression, 
or a conflict of interests, etc. However, this issue will be discussed soon, In 
sha ’Allah, under the chapter entitled Preserving the Bond of Iman. 183 


183 For a more detailed discussion on the Islamic concept of Al- Wald ’ wa ’l-Bara refer to the 
three-part book entitled Al-Wald’ wal-Bara’, according to the ‘AqTdah of the Salaf by 
Shaykh Muhammad Sa’Id al-Qahtanl, Al-Firdous Ltd, 1993 
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Prioritising the Masalih of Jihad 


* ^ . 
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“ Whoever tights so that the Word of Allah is the highest, then 
he is in the cause of Allah." 


Sahih al-Bukhan ( 2810 ) 
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The Arabic word Masalih [^i'—is the plural form of Maslahah 
which means exigency, benefit, interest, advantage, welfare, etc. The 
opposite of Maslahah is Mafsadah a term used to describe a source of 

corruption, perversion, depravity, or evil. The term Mafasid L^'-H is the 
plural form of Mafsadah. The divine Shan’ah revolves around securing and 
preserving the Masalih of the slaves, and eradicating the Mafasid, or at least 
limiting the harm thereof. Thus Allah 4 described His noble Messenger m 
as someone who: 



...commands them to do good and forbids them from 
evil; he makes lawful for them the pure things, and 
forbids them from the impure things, he releases them 
from their heavy burdens and from the fetters that were 
upon them. 184 


Thus, the Masalih and the Mafasid are determined by that with which the 
Messenger of Allah |gfcwas sent, and it is for this reason that some have 
defined as-Siyasatush-Shar’iyyah as “[The act of] guiding the people to their 
religious and worldly welfare [ Masalih ] through the rulings of the Islamic 
Shari’ah”. The Masalih of mankind therefore can only be attained and 
preserved by strictly adhering to the Book of Allah H and the Sunnah of His 
Messenger |gfc. Deviance therefrom, in pursuit of one’s desires, only results 
in corruption, perversion, depravity, and evil [Mafasid], as Allah H says: 



And if the truth had been in accordance with their 
desires, the heavens and the earth, and whosoever is 


184 


Surah al-A ’raf (7): 157 
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therein would indeed have been corrupted [cj-iuil]/ Nay, 
We have brought them their reminder, but they turn away 
from their reminder. 185 


Submission to the Book 

Indeed, diverse are the opinions and desires of men, it is thus impossible to 
secure the general Masalih of mankind and eradicate the Mafasid by 
following the dictates and whims of human beings. One only needs to take a 
glance at the politics of the disbelieving nations to fully appreciate this fact. 
For instance, in 2013 the divide in US politics had become so severe that the 
government itself could not function and had to endure a partial shutdown, 
due to the House of Representatives and Senate failing to agree upon the 
annual fiscal Federal Budget. Consequently, over 700,000 federal employees 
faced unpaid leave with no guarantee of any compensation. The former 
President of the United States Barack Obama lamented, stating that, “This 
shutdown was completely preventable. It should not have happened”, ... 
“And the House of Representatives can end it as soon as it follows the 
Senate’s lead, and funds your work in the United States Government without 
trying to attach highly controversial and partisian measures in the 
process”.— Indeed: 

'■£. i 





Their enmity among themselves is very great. You would 
think they were united, but their hearts are divided. That 


is because they are a people who understand not. 


Nothing can unite the Masalih of the people except their belief in Allah i 
and His noble Messenger |gfc, coupled with their unconditional submission to 


185 Surah al-Mu’minun (23):71 

186 BBC News, US begins government shutdown as budget deadline passes, 1 October, 2013 

187 Surah al-Hashr (59): 14 
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the divine revelation. The Mujahid, in pursuit of his objectives, thus defines 
the Masalih of his Jihad according to what has been decreed by Allah 4 in 
His Book, as the Messenger |gt; said: 

* * . 

4JJ! ^ LUll ^ aU! HdS" OjSaJ JjIS q * 

“Whoever fights so that the Word of Allah is the highest, 

— 188 

then he is in the cause of Allah.” 

Failure to define the Masalih of Jihad in this manner will inevitably result in 
disunity among the Muslims, and will also prevent the realisation of the aims 
and objectives of this noble act of worship. Shaykul-Islam Ibn Taymiyyah 
eloquently highlighted this fact, when he said: 

“And the religion of Islam [decrees] that the sword must follow the 
Book. So if knowledge of the Book and the Sunnah comes to light, 
and the sword follows that, the authority of Islam will be 
established. However, if the sword agrees with the Book sometimes 
and contradicts it at others, then the religion of whoever behaves in 
this manner will be according to that.” 189 

The battle of Badr provides an excellent example that highlights the fact that 
the Masalih, for which the Mujahid strives, are determined only by Allah #. 
Thus before the two armies met at the wells of Badr, the believers desired to 
capture the caravan of the Quraysh. However, Allah m decreed that it would 
not be the case and that they would confront the forces of Kufr in battle as an 
alternative. He i mentions this desire of the believers and informs them that 
His Will was to prevail, stating: 


188 Sahih al-Bukhari (2810) 

189 Majmu ’ al-Fatawa (20/393) 
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And [remember] when Allah promised you one of the two 
parties, that it should be yours; you wished that the 
unarmed one should be yours, but Allah willed to 
establish the truth by His Words and to cut off the roots 
of the disbelievers. That He may establish the truth and 
bring falsehood to nothing, even though the criminals 


Thus Allah § made it known to the believers that although they desired to 
capture the caravan, Allah’s Pleasure was to be found in other than that; and 
in this there is an admonition for those who seek nothing but Allah’s Grace: 





> r 




Is then one who follows the Pleasure of Allah like the 
one who draws upon himself the Wrath of Allah, and His 
abode is Hell? And worse indeed is that destination! 191 


Imam Ibn Kathlr commented on this noble verse stating, “This refers to 
those seeking that which pleases Allah by obeying His Legislation, 
thereby earning His Pleasure and tremendous Rewards, while being saved 
from His severe Torment. This type of person is not similar to one who earns 
Allah's Anger, has no means of escaping it and who will reside in Jahannam 

1 QO 

on the Day of Resurrection, and what an evil destination it is.” 


190 Surah al-Anfal (8):7&8 

191 Surah Ali ‘Imran (3): 162 

192 Tafslr Ibn Kathlr (1/373) 
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A clash of Masalih 

The SharT’ah, in its comprehensiveness and clarity, does not only specify the 
aims and objectives of fighting in the cause of Allah <$,, but it also prioritises 
each Maslahah according to its level of importance. This is a mercy from Ar- 
Rahman, Who has not left the believers in a state of confusion regarding the 
aims of Jihad and how they are to be pursued. 

According to the principles of Fiqh [Islamic jurisprudence], whenever a 
clash of Masalih occurs then priority must be given to the most important 
thereof. 193 Therefore, when confronted with such a scenario, the Mujahid 
must give preference to the most important Maslahah of the Jihad , even if 
this entails failing to acquire or safeguard a lesser one. This principle places 
an obligation upon the Mujahid to possess knowledge of how to prioritise the 
Masalih of Jihad, as stipulated in the divine Law. 

Undeniably, the most importantl Maslahah of Jihad is the Maslahah of 
Tawhid. This is because it is Allah’s Right that He Alone should be 
worshiped, as it is for this purpose alone that the whole creation exists, and it 
is the primary reason behind the legislation of Jihad. Thus Allah || says: 


ojj4y. Sfj jsj\j y-i dJli Uj! 


And I created not the jinn and mankind except that they 
should worship Me. 194 


He & also said: 
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193 This principle is expressed thus, “In the occurrence of a clash of interests, priority is given 

to the greatest [thereof]; the converse is true regarding evil and harms”. [ ^ p* 

194 Surah adh-Dhariyat (51):56 
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And fight them until there is no more Fitnah and the 
religion is [all] for Allah [Alone]. But if they cease, let 
there be no aggression except against 
wrongdoers/oppressors. 195 

In relation to this verse, Imam Al-QurtubI says, “And it is an 

unrestricted command to fight; the disbelievers’ initiation [of hostilities] is 
not a precondition. The evidence for that is His Statement: ‘[until] the 
religion is [all] for Allah’, and he said: 7 have been commanded to 

fight the people until they say there is none worthy of worship except Allah’. 
Therefore the verse and the HadTth indicate that the reason for fighting is 
Kufr, because He said: ‘ until there is no more Fitnah meaning Kufr. Thus, 
He made the objective [of fighting] the non-existence of Kufr, and this is 

1 Q 

apparent [from the texts].” 

It is therefore not permissible for the Mujahid to give priority to any other 
Maslahah of the Jihad over the Maslahah of Tawhld, lest he exposes himself 
to the Wrath of his Lord Who says: 


(j'j oi 
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Say: If your Fathers, your sons, your brothers, your 
spouses, your kindred, the wealth that you have gained, 
the commerce in which you fear a decline, and the 
dwellings in which you delight are dearer to you than 
Allah and His Messenger, and Jihad in His cause, then 


195 Surah al-Baqarah (2): 193 

196 Al-Jami’ li’Ahkamil-Qur’dn (2/723) 
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wait until Allah brings about His decision [torment]. And 
Allah does not guide the people who are rebellious. 197 

Indeed, giving priority to the Masalih of the religion over every other 
Maslahah is a principle of Iman, as the Messenger of Allah |gfc said: 

t- t- t- 

^ji 


“By Him in Whose Hand is my soul, none of you believe 
unless 1 am more beloved to him than his Father, his 

198 

children, and all of mankind.” 

The STrah of the Messenger ffft provides numerous examples of the believers 
giving priority to the Masalih of the religion over all of the other 
Maqasidush-SharT’ah; the treaty of Hudaybiyyah is but one example in this 
regard. This event occurred during the sixth year of the Hijri calendar, when 
the Prophet ffft set out in the company of his Sahabah intending to 

perform ‘ Umrah. When he reached Dhul-Hulayfah he had the sacrificial 
animals garlanded and marked and assumed the state of Ihram , so as to 
reassure the Mushrikin that he did not intend a military engagement. He then 
sent several men from the tribe of Khuza’ah to gather information for him 
about the Quraysh and then proceeded until he reached a place called ‘Usfan. 

It was at this place that his spies informed him about the activities of the 
enemy, who had gathered with the intention of preventing the Muslims from 
reaching the Sacred House. Upon receiving this information, the Messenger 
of Allah m held a Shura meeting with the Sahabah the conclusion of 
which was to avoid confrontation unless obstructed from visiting the Sacred 
House in Makkah. 199 After out manoeuvring Khalid bn. Walld and his 

197 Surah at-Tawbah (9):24 

198 Sahih al-Bukhari 14) 

199 While consulting the Sahabah in relation to this issue, the Messenger of Allah % 

said [which means], “Give me your opinion, O people! Do you think we should attack the 
families and offspring of those who seek to prevent us from reaching the House? If they 
should come to us [for peace], then Allah would have destroyed a spy from the Mushrikin, or 
otherwise we will leave them in a miserable state.” Abu Bakr replied, “O Messenger of 
Allah! You have marched out only intending to visit the House, not to kill anyone or start a 
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cavalry, the Messenger of Allah |gfc continued advancing until he reached the 
Thanlyah. 200 At this point the she-camel of the Prophet |g| sat down. The 
people tried their best to cause her to rise, but it was in vain, so they began to 
say, “Al-Qaswa’ has become stubborn! Al-Qaswa’ has become stubborn!” 
The Prophet ^ said: 


c Jfls-o LgJ i)!.i L*j L* 




“ Al-Qaswa ’ has not become stubborn for stubbornness is 
not her habit, but she was stopped by He Who stopped the 

elephant .” 

The Messenger of Allah |gfc then said to the Sahabah 

* * s- 

uw mi juj 

“By Him in Whose Hands is my soul, they will not ask me 
for anything that will exalt the sanctities of Allah 
except that I will grant it to them.” 

Indeed, the Prophet was determined to preserve the sanctities of Allah 
and made that his priority in what was to follow. The Quraysh eventually 
sent Suhayl bn. ‘Amr to the Messenger |gfc in order to conclude a peace 
treaty between them and the Muslims, the conditions of which were to 
enrage some of the Sahabah For in addition to agreeing to the 

postponement of his visit to Makkah and acceding to Suhayl’s demand to 
write his name Muhammad bn ‘Abdullah as opposed to Muhammad the 
Messenger of Allah, the Prophet |gt; consented to a condition that obliged 
him to return any Muslim who came to him from Makkah to the 


war. Therefore, head towards it and whoever stands in our way, then we will fight him.” He 
Igt then said [which means]: “Proceed on, in the Name of Allah” \Sahih al-Bukhan 
(4178 &4179)] 

200 The term Thamyh refers to a mountainous path that was along the route, and through 
which it was possible to advance on the Qurayah 
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Mushrikm , 201 The Quraysh, however, were not obligated to return any 
Muslim that fled to them from Madlnah. This condition was extremely 
difficult for the Muslims to bear, as was evident from their statement, 
“SubhanAllah! How can a person be returned to the Mushrikm after he has 
become a Muslim?” 

To make matters worse, while the Sahabah were in this state, Abu 

Jandal bn. Suhayl bn. ‘Amr came staggering in chains after fleeing 
from Makkah and fell down among the Muslims. Suhayl said, “O 
Muhammad! This is the very first term with which we make peace with you, 
that is, you shall return Abu Jandal to me.” The Messenger of Allah |§| 
pointed out that the agreement had not been written yet, but Suhayl retorted, 
“Then by Allah, I will never conduct a peace pact with you.” The Prophet m 
insisted, saying to Suhayl: 



“Release him to me.” 

However, Suhayl was adamant on not granting the Prophet m his request 
and thus refused. At this point, Abu Jandal addressed the Sahabah 
appealing to their /man, “O, Muslims! Am I to be returned to the Mushrikln 
although I have come [to you] as a Muslim?! Don’t you see how much I 
have suffered?!” Indeed, this was a severe test for the believers, as can be 
understood from ‘Umar bn. Al-Khattab’s reaction to the unfolding events. 203 


201 The believing women were exempt from this agreement, as Allah said [which means]: “O 

you who believe! When believing women come to you as emigrants, examine them; Allah 
knows best as to their Iman , then if you ascertain that they are true believers, send them 
not back to the disbelievers. They are not lawful for the disbelievers nor 

are the disbelievers lawful for them. But give them [disbelievers] that which they have 
spent [on their Mahr).” [Surah al-Mumtahinah:lO] Thus it was not permissible to send them 
back to the Mushrikm. 

202 Abu Jandal had been tortured severely by the Mushrikm for the cause of Allah #, whilst 
residing in Makkah. He later got himself released from the disbelievers and joined Abu Baslr, 
who had fled from the Mushrikln earlier. They were also joined by those from Quraysh who 
embraced Islam and were persecuted as a result thereof while residing in Makkah. They 
continued to grow in number until they formed a strong group, and thereafter whenever they 
heard about a caravan of the Quraysh heading towards ash-Sham, they stopped it, attacked 
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The socio-political impact of the treaty 

The sanctity of the Muslim’s life and honour is well documented in the 
divine texts. For instance, the Messenger of Allah |gfc said: 

if t- * f- f. t- t- 

icl)!j j\ 4JI j cl)l IjwLg-do Jjlil cl)l O yI 

^ caJJI 

^4 lj 4./gp 

4JJI 

“/ have been commanded to fight the people until they 
testify that none deserves to be worshipped except Allah, 
and that Muhammad is the Messenger of Allah, and that 
they establish the Salah, and give the Zakah. If they do 
that, then they safeguard their blood and their wealth from 
me, except for that which is the right of Islam, and their 
reckoning is with Allah.” 204 

However, as previously stated, the Maslahah of the religion takes precedence 
over all of the other Maqdsidush-SharVah and it was for this reason that the 
Messenger of Allah ^ accepted the terms stipulated by the Quraysh, despite 
the harmful consequences that the agreement entailed for the Muslims 
residing in Makkah. That was because the treaty of Hudaybiyyah opened the 
door for what was later to be acknowledged as a great victory for Islam and 
the Muslims. 

A number of factors testify to this reality, among which was the 
establishment of an environment wherein the people of the Arabian 
Peninsula were free to hear the Islamic message and choose between I man 
and Kufr without any fear of persecution. During this period the believers 

and killed the disbelievers and took their wealth, [refer to SahTh al-Bukhan (2731) for more 
details regarding this story] 

203 For more details about this incident refer to Imam Ibn Qayyim’s Zadul-Ma’ad (2/1 lb- 
136), or Imam Ibn Kathlr’s Al-Bidayah wa ’n-Nihayah, (3/ 336-350) 

204 SahTh al-Bukhan (25), SahTh Muslim (22) 
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had the opportunity to travel to previously unexplored areas and spread the 
Da’wah, resulting in many people embracing the call to Tawhid and 
complete submission to Allah % Alone. Moreover, in light of the articles of 
the treaty, the Quraysh had effectively given up their claim to exclusivity, in 
regards to religious and social leadership; as by merely entering into a peace 
pact with the Prophet ^ they had recognised the Muslims’ political 
legitimacy. 

This is something that the international community strives to prevent the 
believers from achieving, under the pretext of waging a war on terrorism and 
a campaign against Islamist extremism. For usage of the term terrorism often 
serves to demonise one’s political opponent and deny them any legitimacy, 
as was pointed out by Michael Vlahos who argued that: 

“Terrorism is an expression of conflict, much like a battle in a war. 

But war is a legalized conflict in which both parties recognise each 
other’s political legitimacy, so negotiation is war’s central process. 

In contrast, terrorism operates within a political construct in which 
one or both parties refuse to recognise the other’s legitimacy. In fact 
one goal of a legitimate political entity fighting a political movement 
seeking legitimacy is to disallow negotiation. Terrorism and terrorist 
are thus significant legal instruments. Successfully labelling a group, 
a movement, or even a state as terrorist denies it political legitimacy. 

It can then be dealt with as a merely criminal organisation. One 
doesn’t negotiate with criminals; one simply brings them to justice.” 

205 

Thus, after the treaty of Hudaybiyyah the Quraysh began to deal with the 
Muslim community as a legitimate political entity that was entitled to its own 
social and religious order. And it is for this reason that Allah H said: 



205 Michael Vlahos, Terror’s Mask: Insurgency Within Islam, Johns Hopskins 
University/Applied Physics Laboratory, May 2002 [Michael Vlahos is an author who 
previously directed the Security Studies program at The Johns Hopkins University School of 
Advanced International Studies and was Director of the State Department’s Centre for the 
Study of Foreign Affairs] 
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906 

Verily, We have given you a manifest victory. 

Imam Ibn Kathlr stated that, “Abdullah bn. Mas’ud and other Sahabah 
said, ‘You consider the conquering of Makkah to be al-Fath [the victory], 
and while to us al-Fath is the treaty conducted at Hudaybiyyah.’ Jablr [bn. 
‘Abdullah] said, ‘We only considered al-Fath to be the day of 
Hudaybiyyah’.” The Messenger of Allah m was granted the wisdom and 
foresight to perceive that this was to be a great victory for Allah’s Religion, 
and as such he accepted the conditions of the treaty stipulated by the 
Mushrikin despite the resultant harm it entailed for the Muslims residing in 
Makkah. Ibn Qayyim slfe; derived a number of benefits from this incident 
and explained: 

“That to make a peace treaty with the Mushrikin, some of which 
entails injustice [or harm] to the Muslims, is permissible [in order to 

908 

secure] a greater Maslahah and to repel what is more evil than it. 

In it [i.e. Hudaybiyyah] is the [act of] repelling the greater of two 
evils with the probability of the lesser of the two [occurring].” 209 

Therefore, the Maslahah of the society at large takes precedence over the 
Maslahah of the individual; while the Maslahah of Tawhid is given priority 
over the Masalih of the people, even if this entails harm for them. ‘Ubadah 
bn. as-Samit sip; narrated a Hadith that highlights this important principle: 


t- t- 

^Lp l)I IJp AsM alk*jLi J||f UIpo 

cLJip Sjjlj 

if if f. f. (■ f. 

4-Ul yA (,\^-\Jj \01 4-L &\ ^j\jj ^ cl)lj 

cl)U jJ 


“The Prophet called us and we gave him Bay \ah 
[pledge of allegiance]. So regarding that for which he took 


206 Surah al-Fath (48): 1 

207 Tafslr Ibn Kathlr (4/164) 

208 This is a reference to the principle that states, “In the occurrence of a clash of interests, 
priority is given to the greatest [thereof]; the converse is true regarding evil and harms”. 

209 Zddul-Ma ad (2/129) 


97 



Distance of a Month’s Journey Publications 



Bay 'ah from us he said [it included] hearing and obeying, 
in our activeness and in that which we dislike, as well as in 
times of hardship and ease, even if someone is given 
preference over us. And for us not to dispute with the 
people of authority regarding the issue of leadership, 
unless you see clear Kufr, for which you have clear proof 
with you from Allah.” 210 

Thus, the Muslim is not to rebel against those in authority in order to secure 
his personal Maslahah, as this would result in greater evil, such as societal 
turmoil and the spilling of Muslim blood. However, should the ruler violate 
the sanctities of Allah ft by making the Halal Haram, or the Haram Halal , 
or by governing the servants of Allah H with other than His Sharl’ah, then he 
is to be removed even if that leads to the spilling of blood. This is because 
not only does ruling by other than what Allah # has revealed corrupt 
societies and violate the rights of the creation, it infringes upon that which is 
exclusive to the Creator: Tawhid in His Hukm [judgement, rule, decision, 
etc.] In relation to this HadTth, Imam an-NawawI quotes al-Qadl ‘Iyyad 
£istu4as saying: 

“The scholars have a general consensus that the leadership should 
not be given to a disbeliever, and if Kufr should occur from him then 
he is to be removed.”... “Therefore, if Kufr and a change of the 
Shar’ should occur from him, or an innovation, then he has exited 
the ruling of sovereignty and obedience to him is waived. And it is 
obligatory upon the Muslims to rise up against him and remove him 
and appoint a just Imam, if that is possible for them. If this cannot be 
carried out except by a group [of the believers], it is then mandatory 
upon them [i.e. that group] to remove the disbeliever.” 


210 Sahih al-Bukhari (7055&7056), Sahih Muslim (1709) 

211 The presence of a group of the believers who strive to establish the religion of Allah % and 
to remove the evil that corrupts socieities is a religious duty binding upon the Muslims, as 
Allah says: “Let there arise out of you a group of people inviting to all that is good, 
enjoining al-Ma’riif [all that Islam orders] and forbidding al-Munkar [all that Islam has 
forbidden]. And it is they who are the successful. ” [Surah Al ‘Imran (3): 104] 

212 Al-Minhaj Shark al-Jdmi ’ as-Sahih (6/440) 
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The necessity of prudence 

Therefore the Shar’ demands that the Mujahidin pay due attention to the 
issue of prioritising the Masalih of Jihad, so as not to jeopardise a greater 
Maslahah for that which is of lesser importance. Indeed, it is not sufficient 
for the Mujahid to restrict himself to considering the ruling of a given act, 
rather he must possess foresight and weigh up the possible consequences of 
his actions in the field of operations. Allah § says: 





£ 1 ^ t ♦ > S 9 s 9 

13 all* s/2 


We give life to the dead, and We record that which they 
send before [them], and their traces [f* j^] and all things 
We have recorded in Imam Mubin [a clear Book]. 

The Arabic word Athar [jj'], which is the singular form of the word Athar 
[jdi] that appears in this noble verse, literal means trace, impression, effect, 
etc. In commenting on this verse, Shaykh ‘Abdur-Rahman bn. Nasir as-Sa’dl 
said, “[and their Athar], and that is the effects of good and the effects of 
bad that they have caused [through their actions] during their lifetime and 
after their death, as well as those actions that ensued as a result of their 
speech, actions, and affairs.” 214 So, the slave is responsible for both his 
actions and their consequences. It is thus necessary for the Mujahid to look 
beyond the permissibility of his actions, or the impermissibility thereof, and 
consider the possible outcome of any act he intends to carry out in pursuit of 
the Masalih of Jihad. This was the Sunnah of the Messenger of Allah 
who refrained from executing the leader of the Mundfiqin [i.e. the 
hypocrites], fearing the negative repercussions that such action would have 
in relation to the reputation of Islam and the Muslims. 215 


213 Surah YasTn (36): 12 

214 Taysirul-Kanmir-Rahman fi Tafsiri Kalamil-Mannan (p.661) 

215 It is narrated that when ‘Abdullah bn. Salul [the leader of the hypocrites] said, “They [the 
Muhajrln] have summoned [each other] against us; so when we return to Madlnah, surely the 
more honourable will expel therefrom the less honourable.” Unon hearing this, ‘Umar bn. Al- 
Khattab sagfe; said, “Should we not kill this impure one, O Messenger of Allah?” The Prophet 
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Moreover, the scholars of Usui have divided the Haram matters into two 
categories, the first of which includes those actions that are either inherently 
harmful, immoral, or evil fj*-]. Deeds such as murder, fornication, and 
theft fall into this category. The second category consists of those things 
which are either beneficial, moral, or good within themselves but inevitably 
result in harm or evil An example of this type of Haram includes 

a proposal of marriage to a woman who has already been proposed to, as this 
would result in harming someone else and causing enmity between Muslims. 
The act of proposing to a woman is in itself permissible, however causing 
harm to others and creating enmity between the believers is Haram, and it is 
for this reason that it is not permissible to make such a proposal to a woman 
already engaged in marital talks. 


The issue of target selection 

Hence, although an action may be permissible within itself, if performing it 
will jeopardise a more important Maslahah, or result in greater harm, then 
under such circumstances it would not be permissible to carry out this act. 
This principle also applies to the act of enjoining the good and forbidding the 
evil, of which Jihad in the cause of Allah H is the apex. For indeed, the aim 
of enjoining the good and forbidding the evil is to attain the Masalih of 
mankind and prevent the occurrence of the Mafasid among them. Hence, if 
performing this deed should lead to a greater evil than the Mafsadah that one 
is trying to prevent or remove, it becomes impermissible to engage in this 
act. In this regard, Shaykhul-Islam Ibn Taymiyyah says: 

“Although commanding [the good] and forbidding [the evil] implies 

attaining a Maslahah and repelling a Mafsadah, that which 

contradicts it must be considered. So, if it causes the Masalih to be 

lost or the occurrence of more Mafasid, then one is not ordered to 

perform it. Nay, it is impermissible [to perform it] if its Mafsadah is 

216 

more than its Maslahah 


replied, “[No], lest the people should say that he [the Prophet] used to kill his companions. 
[SahTh al-Bukhan (3518)] 

216 Majmu ’ al-Fatawa (28/129) 
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Additionally, it is worth mentioning the importance of considering the value 
of an enemy target, as well as the probability of undesired results when 
carrying out operations against the disbelievers. For instance, although the 
basic rule is that it is permissible to violate the disbeliever’s blood and 
wealth, driving a vehicle into a group of disbelievers indiscriminately on the 
streets of Europe, for example, yields very little if any benefit for the 
contemporary Jihad. On the contrary, such attacks often feed into the 
enemy’s narrative and are used to implement otherwise opposed legislation, 
and to justify illegal acts of aggression against the Muslims in their lands. 
The believer should therefore always pursue that which will procure the 
maximum benefit for the Ummah, and thus seek to strike the foundations 
upon which global Kufr is established and maintained, as Allah % says: 




{Q) (j 


Those before them indeed plotted, but Allah struck at the 
foundation of their building, thus the rooffell down upon 
them from above them, and the torment overtook them 
from directions they did not perceive. 217 

The foundations of global Kufr, in military terms, can be understood to be 
the enemy’s moral and physical centres of gravity. Determining the 

217 Surah an-Nahl (16):26 

218 The concept of Centres of Gravity , as it relates to war, was advocated by Carl von 
Clausewitz who said, “As a centre of gravity is always situated where the greatest mass of 
matter is collected, and as a shock against the centre of gravity of a body always produces the 
greatest effect, and further, as the most effective blow is struck with the centre of gravity of 
the power used, so it is also in War.” [On War, 1832] 

The Mujahid should not make the mistake of perceiving centres of gravity to be certain 
characteristics, capabilities, or specific locations; rather they are dynamic and powerful 
physical or moral agents of action or influence that possess certain characteristics and 
capabilities , and benefit from a given location or terrain. It is equally important for the 
Mujahid to appreciate the adversarial nature of centres of gravity, which makes them relevant 
only in relation to an opponent. That is to say, centers of gravity do not exist as separate 
entities within themselves; rather they are determined the predominant relations that exist 
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enemy’s centres of gravity, and thereafter striving to either destroy or 
neutralise them, proves more effective in securing a decisive victory against 
the disbelievers [In shd’Allah], as opposed to focusing one’s efforts on 
killing groups of random individuals. Indeed, operating in this manner does 
not only yield the greatest Masalih for the Ummah, but it falls in line with 
the Sunnah of Allah # and is the execution of His command: 



Then fight against the leaders of Kufr, for surely, their 
oaths are nothing to them, so that they may cease [their 

91 Q 

evil actions]. 


between both parties, as was indicated by Clausewitz who said: “That the great point is to 
keep the overruling relations of both parties in view. Out of them a center of gravity ... will 
form itself.” [ibid.] Therefore, whenever two adversaries decide to engage in a conflict, thus 
employing physical and [or] moral strength against each other, it is only at that moment, and 
until the conflict comes to an end, that centers of gravity emerge and become [and remain] 
active agents of power. 

219 Surah at-Tawhah (9): 12 
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Avoiding the Shubuhat 


* * > 

<UJ! C AjLio U ^jJl lili 


“ Thus, if you see those who follow that which is not entirely clear 
thereof, then they are those who Allah has named; so, beware of 

them .” 


Sahih al-Bukhan (4547) 
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The Arabic term Shubuhat is the plural form of the word Shubhah, which 
linguistically means ambiguity, obscurity, or equivocality. However, 
according the Shar ’ this term refers to “that which appears to be ambiguous 
or obscure; hence it is not known whether it is Halal or Haram, true or 
false.” A number of derivatives of this term appear in the divine texts, all 
of which convey the same or similar meaning. For instance, when the Jews 
were commanded to slaughter a cow they said to Prophet Musa : 




Call upon your Lord for us to make plain to us what it is; 
for verily, to us all cows are alike [Tashabaha]. And 
surely, if Allah wills, we will be guided. 


Thus the Jews claimed that since to them all cows were Tashabaha [alike], 
the command that they had been given was ambiguous and needed further 
clarification . 222 

Allah has clearly specified the aims and objectives of Jihad and has also 
clarified its related rulings. Nevertheless, there are some matters the reality 
of which are unclear to many and therefore should be avoided, as the 
Messenger of Allah |§| said: 



220 Al-Mu ’jamul-Wasit 

221 Surah al-Baqarah (2):70 

222 In reality this was not the case, they only intended to defy the noble Messenger Musa and 


to cause trouble. This is evident from the fact that after their excessive questioning “they 
slaughtered it [Le. the cow] though they were near to not doing so.” [Surah al-Baqarah 
(2):71] Indeed, nothing destroyed those who preceded this Ummah except their excessive 
questioning and opposition to their Prophets. [Sahih Muslim (1337)] 
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“ Verily, the Halal is clear and the Haram is clear, and 
between the two [there are some] unclear matters 
[Mushtabihat], which are unknown to many people. So 
whoever avoids the Shubuhat will safeguard his religion 
and his honour; while whoever indulges in the Shubuhat 

— 223 

falls into the Haram f 


A clear path 

This Hadith indicates that there is absolutely no Shubuhat regarding the 
Halal and Haram matters, as Allah ft has clarified such matters. It also 
highlights that there are some issues the rulings of which are not clear to 
many and as such are categorised as Shubuhat. Note that the Messenger of 
Allah m did not say that the reality of such matters are not known to 
anyone; rather, he said that they “ are unknown to many people ”. Imam Ibn 
Rajab al-Hanball commented on this Hadith , explaining that between 

the Halal and the Haram there are some matters that are “obscure to many 
people, [thus they question] ‘are they from the Halal or the Haram! ’ As for 
those who are fully grounded in Knowledge, this is not obscure to them and 
they know to which category these things belong.” 224 

It is therefore imperative for the Mujdhid to possess or acquire Shar’T 
knowledge pertaining to Jihad and its related rulings. As a minimum 
requirement, he should be acquainted with the matters that have been clearly 
defined as either Halal or Haram , as such knowledge is readily accessible 
from the Book and Sunnah. Thus Allah H says: 


(jVxj .X*_> iLayj La yi 

40 j~lc- oi 


And Allah will never lead a people astray after He has 
guided them until He makes clear to them what they 


223 Sahih al-Bukhan (52), Sahih Muslim (1599) 

224 Al-Jdmi’ul- ‘Ulum wa ’<l-Hikam , (p.68) 
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should avoid. Indeed, Allah is the All-Knower of 
everything. 

Additionally, the Messenger of Allah |§| said: 

^JJ *)! ULg-LJ C C ' j> -ti 

dJJLa 

“7 /jflve /<?// yon on o c/eor zY.v night is like its day, 

[and] none deviates from it after me except he who is 
destroyed'.” 226 

As for those matters that have not been clearly defined as either being Halal 
or Haram, and thus appear unclear to most people, then such issues must be 
referred to the trustworthy people of sound knowledge, as the Messenger of 
Allah m said that “ whoever avoids the Shubuhat will safeguard his religion 
and his honour; while whoever indulges in the Shubuhat falls into the 
Haram.” 227 Moreover, the Jihad must be led by people of knowledge who 
not only possess the ability to derive rulings from the divine texts, according 
to the principles of Islamic jurisprudence, but who also witness the hardships 
and horrors of war first hand. This was the understanding of the Salaf hence 
Shaykhul-Islam Ibn Taymiyyah quotes ‘Abdullah bn. al-Mubarak and 
Ahmad bn. Hanbal ’My&j as saying: 

“If the people differ regarding anything, then consider what the 
people in the lands of Rib at are upon. For indeed the truth is with 
them because Allah says: As for those who strive hard for Our 

99O 

Sake, We shall surely guide them to Our Paths.” 

In fact the Shaykh also expressed that “In relation to the affairs of Jihad , it is 
compulsory to consider the opinion of the people of sound religion [and] 
who have experience in what the people are upon, as opposed to the people 
of religion who are overwhelmed by superficial contemplation of the 
religion. Their opinion should not be taken, neither should the opinion of the 

225 Surah at-Tawbah (9): 115 

226 Sunan Ibn Majah (45) 

227 Sahih al-Bukhari (52), Sahih Muslim (1599) 

228 Majmu ’al-Fatawa (28/442) 
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people of religion who have no experience in the worldly affairs [be taken].” 

229 ' 


Imams of misguidance 

So, knowledge of the religion is an indispensable provision that the Mujdhid 
must take along with him as he traverses the path of Jihad. Failure in this 
regard will inevitably result in one losing his way along the journey, 
subsequently failing to achieve the noble aims and objectives of this great act 
of worship. One should not forget that Shay tan has sworn to lay in ambush 
against the son of Adam as he traverses Allah’s straight path. He has sworn 
to attack them from every direction and will employ any means necessary to 
achieve his aim, as Allah i> said to him m -uJ: 




And gradually fool those whom you can from among 
them with your voice, send your cavalry and your 
infantry against them, share with them in wealth and 
children, and make promises to them. But Shaytan 
promises them nothing but deceit. 230 


The evil scholars and Imams of misguidance are from among Iblls’ infantry 
whose role is to deceive the people with their voices and their pens. The 
harm that they inflict upon the Ummah is indeed tremendous and unrivalled; 
hence, the Messenger of Allah |gfc said: 


f- f. f. 



229 Al-Fatawa al-Kubra (4/609) 

230 Surah al-Isra' (17):64 
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“ Verily, 1 do not fear anything for my nation other than 
Imams who misguide. Thus, whenever the sword is raised 
against my nation, it will not be lifted from them until the 
Day of Standing.” 231 

The enemies of Islam acknowledge how effective the Imams of misguidance 
can be, in hindering people from the path of Allah 1 and in discrediting the 
Mujahid’s cause. Thus in an attempt to extinguish the Light of Allah that 
illuminates the hearts of the Muslims, they stipulate that, “This work has to 
be led by respected clerics and theologians within Islam who have the 
knowledge and credibility to provide the scriptural reasoning for peaceful co¬ 
existence”.— Such tactics have been adopted by the Tawaghlt who govern 
the Muslim lands for decades and has proven to be quite an effective tool 
against the Mujahidin. 

However, while such criminals are generally easy to identify, due to either 
their affiliation with the disbelievers or their allegiance to the apostate 
regimes, some of the Imams of misguidance are often more difficult to 
recognise. This is especially so if they are of those who have been classified 
as Islamists by the enemy, or are from among those who portray themselves 
as scholars and supporters of Jihad. 

There are a number of ways through which such individuals can be exposed, 
nevertheless one of the simplest ways to identify them is by their reliance 
upon the Mutashdbihat 233 to support their arguments and positions. Thus 
Allah # says: 


231 Musnad Ahmad and ad-Darami (1/70) 

232 Tony Blair, The Depth of the Challenge , Centre on Religion & Geopolitics, 4 December 
2015 

233 The Muhkamat are the verses that explain the abrogating rulings, the Halal and the 
Haram, the limits, obligations, and that which should be believed in and implemented. As for 
the Mutashabihat verses, they include the abrogated verses, parables, oaths, and what should 
be believed in, but not implemented. Refer to Ibn Kathlr’s Tafsir of Surah Ali ‘Imran (3):7 
for further details regarding this matter. 
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It is He Who has sent down to you the Book. In it are 
verses that are Muhkamat [entirely clear], they are the 
foundations of the Book; and others are Mutashabihat 
[not entirely clear]. So as for those in whose heart there 
is a deviation they follow that which is not entirely clear 
[Tashabaha] thereof, seeking Fitnah, and seeking its 

234 

meanings. 

While commenting on this noble verse, Imam Ibn Kathlr highlights the 
danger of following those who rely upon the Mutashabihat to support their 
positions, stating, “They refer to the Mutashabih because they are able to 
alter its meanings to conform to their false interpretation, since the wordings 
of the Mutashabihat encompass such a wide area of meanings. As for the 
Muhkam [i.e. the clear] verses, they cannot be altered because they are clear, 
thus they constitute unequivocal proof against the misguided people.” 


Considering the masses 

Therefore, in order to avoid falling into Shubuhat while waging Jihad in the 
cause of Allah one should shun those who base their positions on the 
Mutashabihat, while turning away from the Muhkamat. This was the advice 
of the most truthful of mankind, as was narrated by the mother of the 
believers ‘A’ishah bint Abl Bakr that the Messenger of Allah |§| 

recited the aforementioned verse, then said: 


234 Surah Ali ‘Imran (3):7 

235 Tafsirlbn Kathir (1/303) 
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“Thus, if you see those who follow that which is not 
entirely clear [Tashabaha] thereof, then they are those 
who Allah has named; so, beware of them." 

In addition, it is important for the Mujahid to interact with the masses in a 
manner that does not arouse suspicion about himself, his group, or its aims 
and objectives. That is to say, he should avoid statements and actions that 
will cause the people, particularly the Muslims who reside in his working 
environment, to fall into Shubuhat regarding him and his mission. If for one 
reason or another such actions cannot be avoided, then he should clarify his 
mode of conduct to the masses prior to, or immediately after, such actions 
are carried out. 

The Muslim has been warned against indulging in issues that fall into the 
realm of Shubuhat, likewise he should not cause others to fall into such 
matters with his speech or actions, effectively being the cause of their 
misguidance. It is for this reason that when the Messenger of Allah ^ was 
escorting his wife back home one night, after she came to visit him in the 
Masjid, he said to the two men who passed them by: 


!Lj! 

“She is Safiyahl" 

Surprised at this, the two men glorified Allah # as they would never think 
badly of the Prophet |f|. However, the Messenger of Allah |gfc explained 
that: 


— 237 

“Shaytan circulates in the human body as blood does." 


236 Sahih al-Bukhari (4547) 

237 Sahih al-Bukhari (7171) 
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Such was the keenness of Allah’s Messenger m to avoid drawing suspicion 
upon himself. Indeed, if anything that he said or did had the potential to 
cause people to harbour such thoughts or beliefs, he |gfc would immediately 
clarify the issue so as to not allow his actions to be a source of misguidance. 

The Mujahid should thus take heed of this prophetic guidance and ensure 
that his speech and actions do not cause those whom he strives to protect to 
fall into deviance. Indeed, it is narrated that ‘All bn. Abl Talib said, 
“Speak to the people according to that with which they are acquainted, 
would you like that Allah and His Messenger should be denied?”. 
Similarly, the Mujahid should not be hasty in his judgement of the people, 
acting upon doubt and uncertainties. Rather, he is obliged to verify any 
information with which he has been provided, or has come across, and 
should clarify any Shubhah before acting. Failing in this regard can result in 
the violation of protected blood and wealth, as occurred on an occasion 
during the prophetic era resulting in the revelation of Allah’s statement: 


yin i yfjjLs ajiil (3 3^4] 1 
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O you who believe! When you travel in the cause of Allah 
verify [the truth], and say not to anyone who greets you 
with Salams [the greeting of peace], ‘You are not a 
believerseeking the perishable goods of the worldly life. 
There is much more booty with Allah. Even as he is now 
so were you yourselves before, till Allah conferred upon 
you His Favours. Therefore, verify [the truth] Allah is 
Ever Well-Aware of what you do. 


238 Sahih al-Bukhari: Kitabul- ‘Ilm (127) 

239 Surah an-Nisa’ (4):94 
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Imam Ibn Kathlr narrates that, “Al-Bukharl recorded that Ibn ‘Abbas 
commented, and say not to anyone who greets you: ‘You are not a 
believer ‘A man was tending his sheep and the Muslims caught up with 
him. He said, as-Salamu ‘alaykum . ’ However, they killed him and took his 
sheep. Allah revealed the verse: And say not to anyone who greets you with 
Salant: ‘You are not a believer; seeking the perishable goods of the worldly 
life.' Ibn ‘Abbas said, ‘The goods of this world were those sheep’.” 240 

So, the believer is required to avoid the Shubuhat, irrespective of the form in 
which they are presented, and is obliged to stay within the clearly defined 
matters. In adhering to this prophetic guidance, the Mujdhid does not only 
stand a chance of achieving the aims of the Jihad, but he also “ will safeguard 
his religion and his honour.” 241 On the other hand, failure in this regard does 
not only jeopardise the Masdlih of Jihad, but also it will eventually lead to 
falling into the Haram matters. Indeed, the Messenger of Allah |gfc warned 
this Ummah against indulging in those matters that fall in the realm of 
Shubuhat, and strove until his death to clarify the path that leads to the 
Pleasure of Allah H. Thus, it is upon the Mujdhid to remain firm upon the 
guidance of the Messenger |gfc who said: 

“/ have left you on a clear path, its night is like its day, 

[and] none deviates from it after me except he who is 
destroyed 242 


240 Tafsirlbn Kathir (1/478&479) 

241 Sahih al-Bukhari (52), Sahih Muslim (1599) 

242 Sunan Ibn Majah (45) 
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Say: ‘O People of the Book! Exceed not the limits in your 
religion beyond the truth, and do not follow the vain desires of 
people who went astray before and who misled many and 
[themselves] strayed from the light path 


Surah al-Ma ’idah (5):77 
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From among the favours that Allah ft has bestowed upon this Ummah is that 
He has made it a balanced nation, one that He has described as being just, as 
it refrains from going from one extreme to the other. Thus He H says: 



Thus We have made you a Wasat nation, that you may be 
witnesses over mankind and that the Messenger may be a 


• 243 

witness over you. 


The word Wasat [-^j] literally means middle, centre, moderate, 
intermediate, etc. However, its meaning in this noble verse is just, as was 
explained by the Messenger of Allah who said: 



“M7/? and his nation will come [on the Day of 
Resurrection], thus Allah will ask [him], ‘Didyou convey 
[the message]? ’ He will reply, ‘Yes, my Lord! ’ Then He 
will ask his nation, ‘Did he convey the message to you? ’ 
They will reply, ‘No, no prophet came to us. ’ Then He will 
ask Nuh, ‘Who will stand as witness for you? ’ He will 
reply, Muhammad and his nation. Thus we will bear 
witness that indeed he conveyed [the message]. That is 
[the meaning of] His statement: [Thus We have made you 


243 


Surah al-Baqarah (2): 143 
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a Wasat nation, that you be witnesses over mankind], and 
al-Wasat means just.” 244 

Therefore the quality of justice characterises the Muslim Ummah, whose 
mission is to establish and preserve the Rights of Allah and the rights of His 
servants. It is this characteristic that makes it a balanced nation, as the act of 
being just necessitates impartiality and not unjustly leaning to one side or the 
other. Allah # says: 


^ ojdt uiij \1k_3t 
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Indeed, We have sent Our Messengers with clear proofs, 
and revealed to them the Scripture and the Mlzan that 
mankind may keep up justice. And We have sent down 
iron wherein is mighty power, as well as many benefits 
for mankind, that Allah may test who it is that will help 
Him and His Messengers in the unseen. Verily, Allah is 
All-Strong, All-Mighty . 245 

The Arabic word MTzan literally means scales or balance; however, 
according to Mujahid, Qatadah, and others beside them, its meaning in this 
verse is justice. Thus being balanced and just can only be achieved by 
adhering to the Book of Allah H and judging according to the SharVah with 
which He has sent His Messenger |g£. Failing to fulfil this obligation results 
in falling into either Tafrit or Ifrat, characteristics that are contrary to being 
balanced and just. 

The word Tafrit is the verbal noun of Farrata [-Ka], which literally 

means to abandon, forsake, or neglect. For instance, Allah A* 3 says: 


244 Sahih al-Bukharl (3339) 

245 Surah al-Hadid (57): 25 
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We have not neglected anything in the Book. 246 


While speaking about the angels who accompany the angel of death, He # 
also said: 



...and they never neglecttheir duty. 247 

Tafrit in relation to the Shar ’ can thus be defined as completely neglecting, or 
falling short in, one’s religious duties. For the Mujahid in particular, the 
consequences of falling into this error are dire, as the price of such 
shortcomings and negligence is not only paid in blood, but they also prevent 
the Jihad from achieving its objectives. The contemporary JihadT movement 
has suffered many set-backs due to the Muslims falling into one form of 
Tafrit or another. This problem has become more apparent in the Syrian 
Jihad, in which the Ummah has suffered a number of calamities as a direct 
result thereof. 

The appointment of incompetent leaders to conduct the affairs of the Jihad, 
is an example of an act of Tafnt, as it betrays the principles previously 
outlined in the chapter entitled The Issue of TawlTyah. This grave error has 
led to numerous and major setbacks during the cause of waging Jihad in 
Sham, as well as the unnecessary loss of Muslim life. It resulted in entering 
into agreements that should have been rejected, the failure to prioritise the 
Masalih of Jihad and the act of compromising its principles, relying upon the 
Tawaghit for financial and material support to the extent that many battles 
were selected and fought in order to secure the national interests of one 
Taghut or another. 

Such incompetence is also the cause of the failure to provide training 
programmes that focus not only on the Muslim’s ability to pull a trigger, but 
that also aim to develop him spiritually and intellectually. In fact, the lack of 


246 Surah al-An ’am (60):38 

247 Surah al-An ’am (6):61 
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sound knowledge and understanding pertaining to issues of ‘ Aqidah , rulings 
related to Jihad, Islamic work, and the nature of the conflict with which the 
Ummah is currently faced, is prevalent among the many of the Mujahidin in 
Sham. The result is that the Jihad in this blessed land is being waged by 
incompetent leaders and ignorant followers, and the consequences thereof 
are clear for all to see. 248 

As for the term Ifrat this refers to the act of going to extremes and 

committing excesses in matters pertaining to the religion, thereby going 
beyond the limits prescribed by the SharVah. This was the cause of the 
misguidance and Kufr that the People of the Book fell into, hence Allah <§, 
said: 
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Say: ‘O People of the Book! Exceed not the limits in your 
religion beyond the truth , and do not follow the vain 
desires of people who went astray before and who misled 
many, while they [themselves also] strayed from the right 


path \ 


249 


Various forms of Ifrat have often surfaced during the contemporary Jihad , 
causing the movement to suffer a number of major setbacks. The most 


248 Irrespective of the incompetence of the leaders and the ignorance of the followers, the 
ruling in relation to the Jihad against the contemporary forces of Kufr is Fard Ayn , and as 
such cannot and should not be neglected. Indeed, Allah says: “March forth , whether you 
are light or heavy, and wage Jihad with your wealth and your lives in the cause of Allah. 
This is better for you, if you but knew." [Surah at-Tawbah (9):41] The Muslim is therefore 
obliged to march forth irrespective of the unfavourable conditions with which he may be 
confronted. His duty is to fight and incite, to enjoin the good and forbid the evil, and to 
educate and guide those around him, as Allah says: “Then fight in the cause of Allah, 
you are not tasked [held responsible] except for yourself and incite the believers. ” [Surah 
an-Nisa’ (4): 84] 

249 Surah al-Ma’idah (5):77 
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dangerous manifestations thereof relates to the issue of Takfir , 250 Between 
the Algerian experience in the 1990s and the contemporary Jihad taking 
place in the Middle East [Syria and Iraq] and West Africa [Nigeria in 
particular], the Muslim Ummah has suffered a great deal due to the excesses 
committed in this regard. Such examples include declaring Takfir on 
individuals, groups, and whole populations based upon conjecture and 
Shubuhat. Often such judgements have been hastily pronounced in relation 
to matters that fall within the scope of Ijtihad 251 or regarding issues in which 
differences of opinions are deemed acceptable. 

Regrettably, this phenomenon has resulted in the unjustified spilling of 
Muslim blood, the plundering of their wealth, and the violation of their 
honour. This betrays the very principle of Jihad , as the blood, wealth, and 
honour of the Muslim are from among the Maqasidush-Shari’ah ; hence, the 
preservation thereof is one of the principal aims of the campaign. The cause 
of falling into this major error can often be put down to an act of Tafrit, in 
regards to seeking sound Islamic knowledge. The absence of such 
knowledge has also caused many to fall into another form of Ifrat\ 


250 The Arabic term Takfir essentially refers to the act of declaring a Muslim to be a 
disbeliever, thereby permitting the spilling of his blood and the violation of his wealth. The 
declaration of Takfir against a Muslim is justified only when he or she has fallen into one of 
the nullifiers of Islam, and thereafter all of the conditions of Takfir have been satisfied and all 
of the impediments that prevent such a declaration are absent. Should this not be the case, 
then the excommunication of a Muslim is Hararn and is an act of great injustice for which 
one will be held accountable. 

251 The Islamic concept of Ijtihad is the act of exerting one’s effort in order to acquire 
knowledge of Islamic rulings derived from the authentic Islamic sources. The person 
qualified to perform Ijtihad is called a Mujtahid. There are several conditions that must be 
satisfied before one is considered qualified to perform this act. Such prerequisites stipulate 
that one must possess: 

• A sufficient level of knowledge of the Arabic language, which includes sound 

comprehension of its principles, grammar morphology art of composition 

etc. 

• Sound knowledge of the Holy Qur’an and its sciences. 

• Knowledge of the Sunnah. 

• Knowledge of the principles of Islamic jurisprudence. 

• Knowledge of the issues upon which there is a consensus 

• Adequate knowledge of the Maqasidush-Shari’ah, the reason behind each Islamic 

ruling, and the Masalih of the people. 
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transgressing the limits in relation to respect and love for the leaders, 
scholars, and Imams. This is one of the types of Ifrat that the People of the 
Book fell into, causing them to associate partners with Allah H Who said: 


all I y? GIjjI 


£■ ° f m 


jJCd 


They [the Jews and Christians] took their rabbis and 

_ 252 

their monks as lords besides Allah. 


‘Adi bn. Hatim who was a Christian at the time, heard the Prophet 
reciting this verse and said to him ^ “We do not worship them”. The 
Prophet |gfc replied: 
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“Dow ’t they make Haram that which Allah has made Halal 
and you accept it, and don't they make Halal that which 
Allah has made Haram and you accept it?” 

‘Adi replied “Yes [we do]”. The Prophet then said: 


253 

“This is how you worshiped them.” 


The ‘moderate’Muslim 

The consequences of such excesses in relation to respect and love are 
therefore grave, as it inevitably results in the act of associating partners with 
Allah § in that which is exclusive to Him. Such was the Shirk into which the 
Jews and Christians fell; and how many times has some misguided scholar 
unjustifiably declared Takfir on a Muslim, or a group of Muslims, thereby 


252 Surah at-Tawbah (9):31 

253 Al-Jami’ at-Tirmidhi (3090), Al-Bayhaql (1/116) 
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permitting that which Allah has prohibited of the violation of blood, wealth, 
and honour? And how often has the Ummah witnessed the ignorant youth 
from among them blindly follow such Imams of misguidance, and thus obey 
them in the permitting of the Haram matters? Is this not the same crime that 
the People of the Book committed? Indeed, this was from among the greatest 
fears of the Messenger of Allah |gfc who said: 

aJV\ jJ\ Ji>! N 

“ Verily, I do not fear anything for my nation other than 
Imams that misguide 254 

The enemies of Islam are always ready to seize any opportunity to tarnish the 
image of Islam and to discredit the Mujahid’s cause. Thus when the Muslims 
fall into such excesses and begin to slaughter each other, they say things such 
as: 


“...fratricidal jihadis’ indiscriminate violence against civilians 
contributes to a permissive moral code that allows for the killing of 
their own brothers-in-arms. Those who wilfully and wantonly justify 
the mass killing of innocent civilians will not find it difficult to turn 
their daggers on fellow rebels who purportedly violate notions of 
ideological purity.” — 

Between those who fall into Tafnt and those who commit acts of Ifrat is the 
truly guided individual who maintains a balance between these two 
extremes. They neither act neglectfully, nor do they apply themselves in an 
excessive manner, rather they stay within the limits of the iShari’ah thus 
pursuing the path of moderation. Such individuals are the true moderate 
Muslims, as they refrain from anything that falls short of the divine limits, or 
that transgresses them. They are not of those who disregard such limits, as 


254 Musnad Ahmad and ad-Darami (1/70) 

255 Mohammed Hafez, Why Jihadis Lose: Fratricidal jihadis fail to learn from their mistakes, 
CTCSENTINEL, November 2017, Vol.10, Issue 10 
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such mode of conduct is in essence a clear manifestation of extremism. It 
is them about whom Allah S says: 
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Thus We have made you a Wasat nation, that you may be 
witnesses over mankind and that the Messenger may be a 

• 257 

witness over you. 


256 This definition of the term extremism is not only free from subjectivity, but is also clear, 
balanced, and just. It does not judge people according to the customs and values of a 
particular group of people; rather the criterion being used here is none other than the Scales 
of Ar-Rahman the Lord of all that exists. 

257 Surah al-Baqarah (2): 143 
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The Vanguard of the People 






ilJJd. 





You are the best of peoples ever raised up for mankind; you 
enjoin the Ma’ruf and forbid the Munkar, and you believe in 

Allah. 


Surah AH ‘Imran (3): 110 
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Since “the purpose for sending the Messengers and revealing the Books is so 
that mankind may establish justice, regarding Allah's Rights, as well as the 
rights of His mankind,” 258 it must be concluded that Mujdhid’s cause is a 
noble one. For Jihad aims to destroy the authority and power of the 
tyrannical governments and institutions that oppose the divine law, thereby 
serving as instruments of tyranny and oppression. This was understood by 
RabT’ bn. ‘Amir so upon being asked by Rustum, who was the 

Commander-in-Chief of the Persian forces, about his mission he replied: 

“Allah has sent us to deliver whoever He wills, from among His 
slaves, from the worship of the slaves to the worship of the Lord of 
the slaves, from the narrowness of the worldly life to its vastness, 
and from the injustice of other religions to the justice of Islam. He 
sent us to His creation with His Religion in order to invite them to it. 

So, whoever accepts that we will accept it from him and we will 
refrain from [fighting] him. While whoever refuses, we will fight 

_ 9SQ 

him endlessly until we attain that which Allah has promised.” 

In this manner RabT’ bn. ‘Amir clarified that Jihad is the means 

through which oppression is eradicated and justice is established and 
maintained. Hence, the Messenger of Allah ^ described the Imam 260 as a 
shield from behind whom fighting is performed and through whom 
protection is gained. Sadly, in the absence of the Khilafah system of 
governance the Muslims have lost the protection that the state provides. The 
international institutions that advocate world peace, and that are promoted as 
the defenders of human rights, have failed to prevent or halt the acts of 
genocide, war crimes, ethnic cleansing, and crimes against humanity to 
which innocent Muslim populations and communities are systematically 
subjected. This is despite the fact that the international community formally 
adopted the responsibility to protect [R2P] populations against such mass 
atrocity crimes during the 2005 United Nations [UN] World Summit. 262 

258 Majmu'al-Fatawa (28/263&264) 

259 Al-Bidayah wa ’n-Nihayah (5/286) 

260 The term Imam here refers to the general Muslim ruler, i.e. the KhalTfah. 

261 Sahih Muslim (1841) 

262 It was during this World Summit that the heads of State and Government of United 
Nations Member States assembled and formally adopted the responsibility to protect 
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However, the UN Security Council [UNSC] has consistently shown that it 
does not serve to protect the lives, wealth, and honour of the Muslims. On 
the contrary, the implementation of R2P is considered on a case-by-case 
basis following an evaluation of the respective interests of the five 
permanent members [P.5] of the UNSC. The P.5 reserve the right to veto any 
resolution endorsed by the rest of the council, should such a notion serve as 
an obstacle to procuring the national interests of any of the members of this 
select group. 

The Syrian conflict is the most recent example of such abuse of power, 
which has led to the death of hundreds of thousands of Muslims and the 
forced displacement of millions. Indeed, the veto-wielding P.5 have rendered 
the UNSC impotent in the face of the mass atrocity crimes committed against 
the Muslims of Syria. Former French foreign minister Laurent Fabius 
expressed disappointment in this regard, stating that: 

“For a long time, the Security Council, constrained by vetoes, was 
powerless in the face of the Syrian tragedy. Populations were 
massacred and the worst scenario unfolded as the regime 
implemented large-scale use of chemical weapons against children, 
women, and other civilians. For all those who expect the United 


populations from genocide, war crimes, ethnic cleansing, and crimes against humanity. R2P 
[i.e. the responsibility to protect] is based upon three fundamental pillars, which are 
documented in paragraphs 138 and 139 of the 2005 World Summit Outcome Document: 

1. The responsibility of each state to protect its population from the four 
aforementioned crimes and violations, and their incitement. The state should neither commit 
such mass atrocity crimes nor allow them to occur. 

2. The international community’s duty to encourage and assist states in exercising this 
responsibility, and in building their protection capacities. 

3. The obligation of the international community to be prepared to take collective 
action, when a state is manifestly failing to protect its population from the four specified 
crimes, in a timely and decisive manner, including ultimately with coercive military force if 
that is authorised by the UNSC. 

That the UN’s R2P has failed miserably to protect not only Muslim populations, but also 
those whose protection is not in line with the interests of the P.5, is quite evident to anyone 
who has been observing events around the globe over the past decade. For information 
regarding R2P from an Islamic perspective, refer to our forth-coming article entitled, The 
Muslim & the Islamic Responsibility to Protect [R2P], 
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Nations to shoulder its responsibilities in order to protect 
populations, this situation is reprehensible.” — 

Kofi Annan, who once served as the Secretary-General of the UN, stated 
that, “If the collective conscience of humanity ... a conscience which abhors 
cruelty, renounces injustice and seeks peace for all peoples ... cannot find in 
the United Nations its greatest tribune, there is a grave danger that it will 
look elsewhere for peace and for justice”.— The UN’s consistent failure to 
protect Muslim populations from the abuses committed against them, by 
those whose responsibility it is to protect them, serves but as empirical 
evidence that Jihad is the only refuge in which the weak and oppressed can 
find shelter. Thus Allah # says to His believing slaves: 
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And what is the matter with you that you fight not in the 
cause ofAllah and for those weak, ill-treated, and 
oppressed among men, women, and children, whose cry 
is ‘Our Lord! Rescue us from this town whose people are 
oppressors; and raise for us from You one who will 

o zrc 

protect, and raise for us from You one who will help 

This noble verse indicates that Jihad has been made mandatory upon the 
believers in order to liberate the oppressed. So, as long as the tyrants 
continue to unleash oppression against the servants of Allah <§, fighting 
against them remains an obligation, as “The ruling revolves around the 
reason for issuing it”. Therefore, “The absence of the Imam should not delay 


263 Laurent Fabius, A Call for Self-Restraint at the U.N., The New York Times, 4, October 
2013 

264 Former Secretary-General Kofi Annan, while presenting his annual report in an address to 
the 54th session of the UN General Assembly, September 1999 

265 Surah an-Nis a’ (4):75 
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Jihad, as the benefit of Jihad will be lost if it is delayed”. Indeed, the non¬ 
existence of the Islamic state only demonstrates the urgent need for Jihad 
and intensifies the obligation to perform it, as Allah <$, says: 




o i \j jS'LlJ 1 ( j£- (j 


Let there arise out of you a group of people inviting to all 
that is good, enjoining al-Ma’riif [all that Islam orders] 
and forbidding al-Munkar [all that Islam has forbidden]. 

And it is they who are the successful. 

In the absence of the Imam , the Mujahid is compelled to wage Jihad without 
the support of a legitimate Islamic state, and in effect operates behind enemy 
lines until he can secure territory. In this context he is often compelled to 
adopt guerrilla warfare tactics in the lands of the original disbelievers, as 
well as in the Muslim lands against the apostate rulers and their supporters. 
In the latter case, it is imperative for the Mujahidin to employ every possible 
measure to avoid the spilling and violation of the blood, wealth, and honour 
of the Muslim population. For just as the absence of the Imam does not 
nullify the obligation of Jihad , likewise it does not change the objectives 
thereof, namely the safeguarding of the Maqdsidush-Shari’ah. 


The reformer and populace support 

Moreover, in order to achieve true success the Mujahid must strive to 
convince the people that he is the answer to their prayers, thereby winning 
their love, affection, and support. The Muslim masses must believe with 
certainty that the Mujahid fights in order to safeguard their religion, their 
lives, wealth, and honour. They must be assured that he desires nothing but 
good for them, and their hearts must be filled with confidence that he bears 


266 Ibn Qudamah, al-Mughm (9/166) 

267 Surah Ali ‘Imran (3): 104 
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arms soley for the purpose of freeing them from the injustice and ignominy 
imposed upon them by the regimes of tyranny. 

As RabT’ bn. ‘Amir said to Rustum, Allah has sent the Mujahid “to 
deliver whoever He wills, from among His slaves, from the worship of the 
slaves to the worship of the Lord of the slaves, from the narrowness of the 
worldly life to its vastness, and from the injustice of other religions to the 
justice of Islam ”. 268 It is for this reason that Allah H says: 
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You are the best of peoples ever raised up for mankind; 
you enjoin the Ma ’ruf and forbid the Munkar, and you 

— 269 

believe in Allah. 

The Mujahid is therefore a religious and social reformer who fights in 
response to the cry of those who implore their Lord, saying, “ Our Lord! 
Rescue us from this town whose people are oppressors; and raise for us 
from You one who will protect, and raise for us from You one who will 
help”. 270 

It is imperative for the Mujahid to understand this reality, as religious and 
social reform is the purpose for which the Messengers were sent and 

is therefore the principle aim of the Jihad. Secondly, the philosophy behind 
guerrilla warfare states that “the guerrilla band is an armed nucleus, the 
fighting vanguard of the people. It draws its great force from the mass of the 
people themselves”. Popular support is therefore critical to the success of 
not only popular uprisings, but also guerrilla activity. 

For the Mujahidin operating as a guerrilla force, or who form the basis of a 
popular armed resistance movement, failure to comprehend this concept and 


268 Al-Bidayah wa ’n-Nihayah (5/286) 

269 Surah Ali ‘Imran (3): 110 

270 Surah an-Nisa’ (4):75 

271 Ernesto “Che” Guevara, Guerrilla Warfare, 1961 
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its guiding principles inevitably results in defeat. For indeed, Allah H said to 
the Prophet 



9 ^ ^ v 


He it is Who has supported you with His help and with 
the believers . 272 


Populace support is therefore one of the worldly means through which Allah 
ft aids the Mujahidin. It is thus important for the believer to avoid speech and 
actions that hinder such support, and to follow the guidance contained in the 
Hadith in which the Messenger |it says: 


e- * 
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“Have Taqwa of Allah wherever you are; follow a bad 
deed up with a good one, it will wipe it out, and deal with 

2,73 

people in a good manner .” 

This noble Hadith summarises the underlying principles of the Mujahid’s 
interaction with the Muslim population in three simple directives, the first of 
which is to have Taqwa of Allah. Sulayman bn. Buraydah narrated from his 
father that whenever the Messenger of Allah appointed a 

commander over the army, or a unit thereof, he would exhort him 
specifically to have Taqwa of Allah Ibn Rajab al-Hanball said, 
“The slave’s Taqwa of his Lord is that he places between himself and that 
which he fears from his Lord of His Anger, His Wrath, and His Punishment, 
protection that shields him from that. And that [protection] is to obey His 
commands and abstain from His prohibitions ”. 274 


272 Surah al-Anfal (8):62 

273 Jami’ at-Tirmidhi (1987) 

274 Jami ’ul- ‘Uliim wa ’l-Hikam (p. 156) 
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Husnul-Khuluq 

A sign of the Mujahid’s Taqwa of his Lord is that he shows concern for the 
welfare of the Muslims and thus employs every measure at his disposal to 
ensure their safety. He looks beyond the Shar’l ruling of his actions and 
gives thought to the possible results thereof, out of fear of violating the 
sanctity of the Muslim’s blood, wealth, and honour. For indeed: 




“All of the Muslim is Haram upon the Muslim, [this 

275 

includes] his blood, his wealth and his honour .” 

In the event of the unfortunate occurrence of a Muslim being harmed or 
killed due to the actions of the Mujahid, the Jama ’ah hastens to restore the 
rights of those concerned, and does not delay the payment of blood-money if 
required. Likewise, should a member of the Jama’ah unjustly transgress 
against any member of the population, the Mujahidin should not hesitate to 
bring such individuals to justice, even if it requires carrying out a prescribed 
punishment upon the transgressor. All of this is included in the Messenger 
ygO’s statement: 





‘.. .and follow a bad deed up with a good one, it will wipe 

•> v ?? 276 

It out. 


Moreover, such mode of conduct demonstrates the noble character of the 
believer and aids in acquiring the love and support of the Muslim population. 
The believers in general have been enjoined to adorn themselves with 
Husnul-Khuluq, however the Mujahid in particular must pay special attention 
in this regard. For actions speak louder than his words, hence the population 
will judge the Mujahid by his actions more than by what he says or claims. 
So the manner in which the members of the Jama’ah conduct themselves 
will influence the people’s perception not only of the Mujahidin, but also of 


275 Sahih Muslim (2564) 

276 Jami’ at-Tirmidhi (1987) 


129 



Distance of a Month’s Journey Publications 



the Jihad itself. It is therefore imperative for the Mujahid to adhere to the 
Prophet’s advice to follow a bad deed up with a good one: 


277 

. .and deal with people in a good manner.'’’’ 

Husnul-Khuluq is actually a characteristic of Taqwa, so mentioning it after 
commanding the believers to have Taqwa of Allah H only serves to highlight 
its importance. While commenting on the Prophet’s statement “And deal 
with people in a good manner ”, Ibn Rajab al-Hanball explained that, 
“Taqwa cannot be perfected without it. It is only mentioned specifically due 
to the need to clarify it, as many people think that Taqwa is [an act of] 
establishing Allah’s rights with the exclusion of the rights of His slaves. So 
He specified the command to observe Ihsan in [one’s] relations with 
people”. Ibn Qayyim Safe; also highlighted the wisdom behind mentioning 
Husnul-Khuluq alongside Taqwa, stating: 


“The Prophet m combined between Taqwa of Allah and Husnul- 
Khuluq because Taqwa of Allah rectifies that which is between the 
slave and his Lord, while Husnul-Khuluq rectifies what is between 
him [the slave] and His [Allah] servants. So, Taqwa of Allah grants 
him Allah’s love, while Husnul-Khuluq causes the people to love 


Thus a Mujahid adorned with Taqwa of Allah # and Husnul-Khuluq is loved 
by his Lord and also attains the love and admiration of the people. Various 
definitions of Husnul-Khuluq have been narrated from the Salaf however 
what has been narrated from ‘Abdullah bn. al-Mubarak will suffice for 
this discussion. Ibn Rajab narrated that ibn al-Mubarak said that Husnul- 
Khuluq is to have “A cheerful face, to spread al-Ma ’ruf and to abstain from 
harming [others].” Al-Ma ’ruf is essentially all that the Shan’ah enjoins, 
recommends, and commends. And from among that which Islam has been 
enjoined is the act of being merciful, compassionate, and humble towards the 


278 Jami ’ul- ‘Uliim wa ’l-Hikam (p. 179) 

279 Kitabul-Fawa ’id (p. 151) 

280 Jami ’ul- ‘Uliim wa ’l-Hikam (p. 180) 
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believers. This involves being respectful towards others, being concerned 
about their well-being, and to show empathy so as to assure them that one 
desires nothing but good for them. Such was the character of Allah’s 
Messenger ^§|, as is mentioned in the Book: 




Verily, there has come unto you a Messenger from 
among yourselves. It grieves him that you should receive 
any injury or difficulty. He is anxious over you; towards 

981 

the believers he is full of pity, kind, and merciful. 

Indeed, the Mujahid responds to the cries of the oppressed Muslims as a 
result of the Iman that resides in his heart and that connects him to his 
brothers and sisters in Islam. This is how the Messenger |gk has described 
the true believers: 
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‘The believers in their mutual love, mercy and compassion 

are just like one body. When one of the limbs suffers, the 

282 

whole body responds with insomnia and fever.” 

Regarding the Prophet’s statement “the whole body responds ”, Imam an- 
Nawawl said, “Meaning some parts of it call other parts to share in 
that”. Therefore, the Mujahid who truly strives in pursuit of Allah’s 
Pleasure is merciful, compassionate, and humble towards His slaves. He is 
concerned about their blood, wealth, honour, and general well-being, he 
treats them respectfully and is not unjustly harsh towards them. He neither 
harbours ill-thoughts about them, nor is he hasty in his judgement regarding 
their speech and actions, the consequences of which often are often 

281 Surah at-Tawbah (9): 128 

282 Sahih Muslim (2586) 

283 Al-Minhaj Shark Al-Jami ’ as-Sahih (5/2526) 
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manifested as unjustified declarations of Takfir. Such mode of conduct will 
inevitably cause the Mujahidin to lose the support of the host population and 
eventually result in failure for the Jihad in that area. It is for such reasons 
that Allah § said to His Messenger 0y. 
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And by the Mercy of Allah, you dealt with them gently. 
And had you been severe and harsh-hearted, they would 
have broken away from about you; so pardon them, and 
seek forgiveness for them; and consult them in the 
affairs. Then when you have taken a decision, put your 
trust in Allah, certainly, Allah loves those who put their 
trust [in Him]. 284 


A war of perceptions 

Mohammed Hafez, who is said to be a specialist in Islamist movements, 
political militancy, and violent radicalisation, concluded that “the defeat of 
violent jihadis usually follows from their own mistakes, not from the 
strategic prowess of the powers that oppose them”.— From among such 
mistakes Hafez highlights the use of indiscriminate violence against civilian 
populations. He stated that, “Their outrageous tactics inspire fear, but not 
admiration. When communities have an opportunity to turn their back on 
these fratricidal extremists, they seize it with a vengeance”.— Hafez has not 
said anything in this regard that Allah H has not already warned the believers 
against: 


2X4 Surah AH ‘Imran (3): 159 

285 Mohammed Hafez, Why Jihadis Lose: Fratricidal jihadis fail to learn from their mistakes, 
CTCSENTINEL, November 2017, Vol.10, Issue 10 

286 ibid. 
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And had you been severe and harsh-hearted, they would 

987 

have broken away from about you. 

The Mujahid ’s mode of conduct and his treatment of the host population thus 
determine whether he wins or loses in the battle for the hearts and minds. For 
this battle is a war of perceptions thus public opinion is a decisive factor, 
especially in guerrilla conflicts and popular uprisings. The disbelievers 
understand this reality and do not hesitate to seize any opportunity to 
capitalise on the mistakes of the Mujahidin, with a view to portrarying them 
in a negative light. For instance, when the believers made the mistake of 
killing Ibn HadramT [one of the disbelievers of Quraysh] during the Sacred 
Month of Rajab, the Mushrikin began to publically accuse them of violating 
the sanctity thereof in an attempt to vilify the Muslims. It was in relation to 
this incident that Allah 4 revealed: 
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They ask you concerning fighting in the Sacred Months. 

Say, ‘Fighting therein is a great [transgression] but a 
greater [act of transgression] with Allah is to hinder the 
path of Allah, to disbelieve in Him, to prevent access to 

al-Masjid al-Haram, and to drive out its inhabitants. And 

288 

Fitnah is worse than killing’. 

Shaykh Safi Ar-Rahman al-MubarakpurT mentions this incident in his 
award winning work entitled ar-Rahiqul-Makhtum, stating that “The 
Mushrikun found in what had occurred an opportunity to accuse the Muslims 
of permitting what Allah had prohibited, and much gossip took place 
regarding that until revelation was sent down, terminating such statements 


287 Surah Ali ‘Imran (3): 159 

288 Surah al-Baqarah (2):217 
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and [highlighting] that what the Mushrikun were upon was greater and more 

9&Q 

significant than that which the Muslims had committed”. 

The Mujahidin are therefore required to be mindful of their speech and 
actions, and to avoid presenting opportunities to the enemy which, in turn, 
can be used to undermine their cause and hinder the much needed support 
that they receive from the people. Moreover, they must not allow the 
disbelievers to control the narrative by remaining silent when accusations are 
levelled against them, or when the enemy seeks to defame the principles 
upon which the Jihad is based. For such vilification serves only to discredit 
the Islamic movement and to demoralise the Muslims. Hence, when the 
Quraysh accused the believers of permitting what Allah had prohibited, He 
H said: 
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Say, ‘Fighting therein is a great [transgression] but a 
greater [act of transgression] with Allah is to hinder the 
path of Allah, to disbelieve in Him, to prevent access to 
al-Masjid al-Haram, and to drive out its inhabitants. And 
Fitnah is worse than killing’. 

Thus whenever the enemy accuse the Mujahidin of deliberately targeting 
civilians, the reply should consist of truths, such as the fact that western 
governments “have brought down on the Middle East, and much of the rest 
of the world, the prospect of terrorism and suffering on a scale that al-Qaeda 
could only imagine”.— Likewise, when they utter statements such as 
“terrorism hit France, not because of what it is doing in Iraq and Syria...but 


289 Ar-RahTqul-Makhtum Bahth fis-STratin-Nabawiyyah. English reference, The Sealed 
Nectar: Biography of the Noble Prophet , Maktaba Dar-us-Salam, Riyadh [1996] 

290 Surah al-Baqarah (2):217 

291 John Pilger, Who are the Extemists ?, 22 August, 2003 
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for what it is”, the Mujahid should remind them that such is not the case. 
On the contrary, the West is reaping the fruits of the foreign-policy decisions 
that it has taken and implemented in the Muslim world over the course of 
several decades. 

Hence, although it is recommended that the Mujahid should publically 
acknowledge his mistakes and, as previously stated, should hasten to restore 
the rights of those affected, he must not fail to expose the deceit of the 
disbelievers, who ignore the fact that they are guilty of committing mass 
atrocity crimes against the Ummah whilst pointing the finger of blame at the 
believers. Such was the mode of conduct exhibited by the Quraysh during 
the lifetime of the Prophet m, they ignored the fact that they were guilty of 
committing atrocities against the believers and sought to highlight the 
mistakes into which the latter fell. Indeed, 


OQQ 

Their hearts are alike. 

Meaning the hearts of the contemporary disbelievers “are just like the hearts 
of those before them, containing Kufr, stubbornness and injustice”. 294 So, 
they arrogantly assert that, “when people say ‘it's because of the involvement 
in the Iraq War that people are attacking the West’, we should remind them: 
9/11 - the biggest loss of life of British citizens in a terrorist attack - 
happened before the Iraq War”.— Thus they seek to portray an image that is 
intended to deceive the people into believing that nothing contributed to the 
events of 9/11 or those that have ensued after that date. That is to say, 
“history began the day the planes hit the tower”, so they avoid mentioning 
atrocities such as the UN sanctions on Iraq that killed over half a million 
Muslim children. The colossal loss life that occurred during this period was 



292 Former French Prime Minister Manuel Vails, BBC News, Paris Attacks: Belgian police 
raid properties linked to suspects, 19 November, 2015 

293 Surah al-Baqarah (2): 118 
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295 David Cameron, Extremism: PM Speech, Ninestiles School, Birmingham, 20 July, 2015 
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considered to be a price worth paying, in order to secure US interests, 
according to the then US ambassador to the UN Madeline Albright.— 


Practising what one preaches 

Indeed, in its attempt to extinguish the light of Islam and undermine the 
Mujahid’s cause, the West dismisses the real root causes of the attacks 
directed against it, and assert that the source is the promotion of an extreme 
ideology. The ‘ Ulama ’, the students of knowledge, and Islamic preachers, 
should therefore strive to refute such fallacies and to clarify to the Muslim 
masses the true nature of the campaign that is currently being waged against 
Islam and its people. 297 

In addition to such clarifications and Da ’wah campaigns, the Jama ’ah must 
ensure that its mode of conduct is representative of that to which it invites 
the people. That is to say, the Mujahid should practise what he preaches, for 
failure in this regard is a major cause of losing the people’s trust and 
confidence. He must exemplify the good that he enjoins upon others, as 
opposed to being the embodiment of that from which he forbids the people. 
He should not forget that the Messenger of Allah |§| said: 

t- f- 

“Indeed, I have been sent in order to perfect good moral 
conduct 298 

The Mujahid must represent such moral principles with his actions and 
should not elevate himself above the people, simply because he carries a 
weapon, thus considering himself above the law. What applies to the people 


296 Iraqi Sanctions: Were They Worth It?, Global Policy Forum, January, 2004 

297 The Islamic worker, however, should avoid getting “bogged-down” in senseless debates 
and refutations, due to responding to every accusation, innovation, or Shubhah. For the 
enemy uses the tactic of overwhelming the Mujahid with such disputation in order to distract 
him from more important issues. One should know when it is necessary to respond to the 
arguments presented by the people of misguidance, and when to simply allow one’s silence 
do the the talking. 

298 Al-Hakim and others, graded Sahih by al-Albanl in Sahihil-Jdmi’ 
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also applies to the Mujdhid, if he commits an act of transgression, then he 
should be held accountable for his wrongdoing. Such was the justice that the 
Prophet Hj£ established, as the incident involving a woman from BanI 
Makhzum who stole demonstrates. When Usamah bn. Zayd sought to 
intercede on her behalf, the Prophet ^ asked him, “Do you intercede in a 
punishment prescribed by Allah?” He then stood up and delivered a 
sermon in which he said: 
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“ What destroyed the nations preceding you, was that if a 
noble person among them stole they would forgive him, 
and if a weak person [i.e. someone from a lower class] 
amongst them stole, they would apply the legal punishment 
to him. By Allah! IfFatimah the daughter of Muhammad 
stole, / would cut off her hand.” 299 

Certainly, the best example is to be found in the guidance of Allah’s 
Messenger H§£, unto whom the Holy Book was revealed. 

In addition to exemplifying that which one enjoins upon the people, through 
one’s interaction with them, the Mujahidin should not fail to carry the 
Muslim population along with them. That is to say, the Jama ’ah must make 
it their duty to not only let their actions demonstrate their good intentions 
towards the people, but they should also encourage and facilitate their 
participation in the mission. This was the example set by Dhul-Qamayn, to 
whom the people said: 


\iSj uil oi fjf* dis 


299 Sahih al-Bukhan (3475) 
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“O Dhul-Qarnayn! Verily, Ya ’juj and Ma juj are doing 
great mischief in the land. Shall we then pay you a 
tribute in order that you might erect a barrier between us 
and them?” 300 

In response to their request, Dhul-Qarnayn said: 




“That in which my Lord had established me is better. So 
help me with strength, I will erect between you and them 
a barrier. ” 301 

In this manner Dhul-Qarnayn came to the aid of the people. He refused to 
accept any reward for his help and only solicited their collective participation 
in order to achieve the objective of the mission. Upon completion of the task, 
Dhul-Qarnayn said to the people: 



302 

“This is a mercy from my Lord. ” 


Operating among the disbelievers 

While commenting on this noble verse, Imam Ibn Kathlr observed that this 
was a mercy from Allah, “for the people, when he placed a barrier between 
them and Ya’juj and Ma’juj, to stop them from spreading evil and corruption 

orvo 

on earth”. Thus Dhul-Qarnayn did not attribute success to himself; rather 
he reminded the people that all that the help that he provided came from 


300 Surah al-Kahf ( 18):94 

301 Surah al-Kahf (18):95 

302 Surah al-Kahf (18):98 

303 Tafsirlbn Kathir (3/100) 


138 




Al-Jihad In The Light of As-Siyasatush-Shar ’iyyah 


none but Allah |§. Such is the humble nature of the true servants of Ar- 
Rahman. 

So, from this it can be deduced that the Mujahid should not seek any reward 
from the people whilst waging Jihad against the tyrannical regimes that 
oppress them. Rather, he should consider himself as nothing more than a 
servant of Allah H who has been sent to deliver His Mercy. He seeks from 
the people only that which is required in order to achieve the aim of the 
mission: their collective support in repelling the forces of evil, and in this 
manner he demonstrates his sincerity to the principles upon which the 
Islamic Jihad is based. 

The Jama ’ah that conducts itself in this manner will not only win the hearts 
and minds of the host population, but it will also be well on its way to 
achieving victory over the enemy, by the Grace of Allah H. Mus’ab bn. Sa’d 
said that Sa’d [ibn Abl Waqqas] thought that he was favoured above 
others besides him, so the Prophet said: 




“Are you granted victory and livelihood except through the 
weak among you?” 304 

As for operating in the lands of the original disbelievers, 305 wherein the 
Muslims live as minorities, the Mujahidin should not expect to enjoy the 
same type of support that they can receive from a predominantly Muslim 
population. 306 However, there is no situation within which the believer finds 
himself except that it is good for him, it is just a matter of being able to 


304 SahTh al-Bukharl (2896) 

3°5 ex p ress j on or igi n al disbeliever [Kafir AslT\ refers to someone who was not born to 
Muslim parents, and as such has never entered the fold of Islam. As for those who were bom 
into Islam, or who later embraced it, then changed their religion, they are referred to as 
Murtaddin [apostates]. The rulings relating to these two types of disbelievers differ, however 
such discussion is beyond the scope of this work. Refer to ash-Shaybanl, Fiqh of Jihad: 
Understanding the Obligation [chapters 10 & 11] for a detailed discussion regarding the 
rulings related to these two groups. 

306 A predominantly Muslim population has the potential to provide the Muhjdhid with moral, 
financial, and logistical support, in addition to serving as a vital source of recruitment and a 
means through which the ranks of the Jama ’ah can be replenished. 
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identify and acquire the good therein. The Mujahid should bear in mind that 
the blood, wealth, and honour of the Muslim is sacred and therefore 
protected under Islamic law, even whilst residing among the disbelievers. 
Thus, in as much as it is possible, it is important to avoid actions that will 
result in the violation of such sanctities. One must not forget that the 
victorious party has been described as being: 




...humble towards the believers, stern towards the 
disbelievers, fighting in the way of Allah, and never 
fearing the blame of the blamers . 307 


These are the characteristics of those whom are loved by Allah 4, 
irrespective of their geographic location, hence the Mujahid must adorn 
himself with such qualities even whilst operating in the lands of the 
disbelievers. Moreover, Muslim communities located in the lands of the 
enemy can still provide the Mujahid with aid and support, which is actually a 
religious duty binding upon those who are able to fulfil it. Indeed, “Jihad is 
obligatory upon every person, whether he actually joins the fighting or 
remains behind. Whoever remains behind is required to give support, if 
support is warranted; to provide aid, if aid is needed; and to march forth if he 

QfJO 

is commanded to do so. If he is not needed, then he remains behind.” 
Reminding such communities of their obligation in this regard, through 
Da’wah efforts, education, and media campaigns, is included in Allah’s 
statement: 



...and incite the believers . 309 


307 Surah al-Ma ’idah (5):54 

308 Tafsirlbn Kathir (1/220) 

309 Surah an-Nisa’ (4): 84 
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Shaykh ‘Abdur-Rahman bn. Nasir as-Sa’dl ’M&s said, “and incite the 
believers to fight, and this includes everything that will cause the believers to 
be active and that will strengthen their hearts, by encouraging them and 
informing them about the enemy’s weakness and his faint-heartedness, and 
about what Allah has prepared for the fighters as a reward, and the 
punishment that awaits those who remain behind. So this and the likes 

Q1A 

thereof is all included in inciting [the believers] to fight.” 

A major obstacle that the Mujahid will encounter when attempting to incite 
Muslim communities located in the West to fight against the enemies of 
Islam, or to at least support the Jihad, is convincing them that the 
disbeliever’s counter extremism campaign is in reality a war on Islam. This 
is because western authorities strive ardently to portray the conflict as a war 
against a fringe group of extremists who seek to spread hatred and to divide 
western communities. They assert that these extremists promote a poisonous 
ideology that distorts the teachings of mainstream Islam, which they claim is 
completely compatible with western values. For instance, while serving as 
British Home Secretary Theresa May stressed that: 

“We must always take care to distinguish between Islam - a major 
world religion followed peacefully by the overwhelming majority of 
one billion Muslims worldwide - and Islamist extremism. Islam is 
entirely compatible with British values and our national way of life, 
while Islamist extremism is not - and we must be uncompromising 
in our response to it.” — 

The Mujahid’s media and Da’wah efforts should therefore address such 
issues and clarify the misconceptions and fallacies propagated by the enemy, 
in an attempt to undermine support for the Islamic movement. Furthermore, 
in addition to enlightening Muslim communities about the reality of the 
conflict between global Kufr and Islam, it is necessary to expose the futility 
of striving for Islamic reform within the framework of civil debate and other 
such mechanisms established by the disbelievers. For Jihad will not be 
accepted as the only means through which true liberation can be attained, 


310 Tayslrul-Karimir-Rahman JT Tafslri Kaldmil-Manndn (pgs,170&171) 

311 A Stronger Britain, Built On Our Values, Home Secretary: A Partnership in Defeating 
Extremism, 23 March, 2015 


141 



Distance of a Month’s Journey Publications 



unless the Muslims acknowledge the error of pursuing this aim through 
methods approved by the enemy. 

The Mujahid must strive to convince the Muslims that the governments and 
institutions of Kufr do not desire or intend any good for them. He should 
remind them of the consistent failure of the international community to 
protect life, wealth, and honour where Muslims are concerned, as the Syrian 
conflict, the atrocities perpetrated against the Muslims of Yemen, the horrors 
inflicted upon the Muslims of East Turkistan, as well as the plight of the 
Rohingya Muslims have clearly demonstrated. Besides the abundance of 
such empirical evidence that illustrates this colossal failure, Allah § has 
informed the believers that: 



Neither those who disbelieve among the People of the 
Scripture [Jews and Christians], nor the Mushrikln, like 
that there should be sent down unto you any good from 

01 rs 

your Lord. 

He # also said: 



And they will never cease fighting you until they turn you 
back from your religion, if they are able to do so. 

Thus the Mujahid has all that he needs to prove the futility of fighting for 
religious, civil, and human rights through the means prescribed by the 
disbelievers. As for the disbelieving population, there are a number of 
benefits that the Mujahid can derive from them. By exploiting popular 
grievances, highlighting the government’s violation of civil liberties, and 

312 Surah al-Baqarah [2]: 105 

313 Surah al-Baqarah [2]: 217 
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exposing the crimes they commit at home and abroad, the Mujahid can turn 
public opinion against the enemy, cause social disorder, and agitate 
campaigners. Such tactics have the potential to divide the enemy’s attention, 
stretch government resources, and to increase political pressure on 
authorities. 

Moreover, by carrying out sustained operations that inflict significant 
financial loss and human casualties in the lands of the enemy, the believers 
can provoke critical thinking, causing sections of the population to question 
their government’s foreign policies. Thus Allah 4 says: 

40 ’]> & 


So if you gain the mastery over them in war, then 
disperse by [means of] them those behind them that 
perhaps they will be reminded . 314 

Regarding Allah’s statement, “then disperse by [means of] them those 
behind them ”, ad-Dahhak Uy says it means, “Make an example of out of 
them”, while az-Zujaj 'Sy said, “Kill them in a manner that will disperse 

O 1C 

those behind them”. Indeed, attacks such as the 9/11 raids, the Woolwich 
attack of 2013, and the blessed Charlie Hebdo operation have caused many 
to question and challenge western foreign policy in the Muslim world. For 
instance, former CIA chief of the bin Laden unit Michael Scheuer stated that: 

“The focused and lethal threat posed to U.S. security arises not from 
Muslims being offended by what America is, but rather from their 
plausible perception that the things they most love and value - God, 
Islam, their brethren, and Muslim lands - are being attacked by 
America. What we as a nation do, then, is the key casual factor in 

_ ^ 1 f\ 

our confrontation with Islam.” 


314 Surah al-Anfdl (8): 57 

315 Al-Jami’u li’Ahkdmil-Qur’dn (4/390) 

316 Imperial Hubris: Why the West is Losing the War on Terror 
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As previously stated, the Mujdhid should select targets of high strategic 
value, as opposed to targeting random individuals, the slaying of whom 
yields minimum benefits for the cause. Attacks that send a strong message to 
the enemy population, resulting in public opposition to the foreign-policy 
decisions taken and implemented in Muslim lands, are more in line with the 
Masdlih of the Jihad than such random attacks. Allah H says: 



Then fight against the leaders of Kufr, for surely, their 
oaths are nothing to them, so that they may cease [their 

017 

evil actions]. 


Although some argue that such attacks make life difficult for Muslims living 
in the lands of the enemy, the general Maslahah of the Ummah is given 
precedence over the Maslahah of a group of individuals thereof. Indeed, the 
believer is warned against residing among the evil-doers lest what is decreed 
to befall them should also afflict him, as can be understood from Allah’s 
statement: 




And fear the Fitnah [afflictions and trials] which affects 
not in particular [only] those of you who do wrong, and 
know that Allah is Severe in punishment . 318 

It is also recorded that the mother of the believers A’ishah bint Abl Bakr 
narrated that the Messenger of Allah |§| said: 



317 Surah at-Tawbah (9): 12 

318 Surah al-Anfal (8):25 
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“An army will march forth in order to attack the Ka ’bah. 

Thus, when they reach a desert part of the land the first 
and the last of them will be sunk [in the earth].” 

The mother of the believers inquired, “O Messenger of Allah! How is it that 
the first of them and the last of them will be sunk in the earth, while among 
them are their markets, as well as those who are not from among them?” The 
Messenger of Allah ^ replied: 




“The first of them and the last will be sunk [in the earth], 
and then they will be resurrected according to their 

■ . „ 319 

intentions. 

Shaykh Muhammad Ibn Salih al-‘UthaymIn ’M&z, says: “And in this Hadlth 
there is an admonition; whoever associates with the people of falsehood and 
the people of transgression and aggression, then he will be punished with 
them, the righteous as well as the corrupt. Whenever the punishment befalls 
it is encompassing and does not leave anybody out, [thus everybody will be 
punished] then they will be resurrected according to their intentions. Allah ft 
says: ‘And fear the Fitnah which affects not in particular [only] those of 
you who do wrong, and know that Allah is Severe in punishment. ’ [Surah 
al-Anfal (8):25].” 320 


319 Sahih al-Bukhan (2218), Sahih Muslim (2884) 

320 Sharhu Riyadis-SalihTn (1/18) 
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Islamic Unity 


I ^ j ^ ^ ij —\wWV^*lJ ! Aj . I AA*^ 


“77?e believers in their mutual love, mercy and compassion are just 
like one body. When one of the limbs suffers, the whole body 
responds with insomnia and fever.” 


Sahih Muslim (2586) 


Al-Jihad In The Light of As-Siyasatush-Shar ’iyyah 


Western governments often assert that it is the Islamist extremists who seek 
to promote “the idea of a war on Islam to create a them and us narrative and 
stoke division”.— However, what the disbelievers refer to as a them and us 
narrative is in reality the very nature of the message of Tawhld, as Allah if 
says: 



(J-s las JjiJ jA 


Verily, it is a Word that separates . 322 


Imam al-Qurtubl commented on this verse, stating that, “The Qur’an 
separates between the truth and falsehood”. Thus since the sending of the 
first messenger, the children of Adam have been divided into two camps: the 
soldiers of Iman and the camp of Kafr. This is indicated in Allah’s statement: 


alii \jSib\ J Sf €\ idjf 
Ole. i(j \ ijd^i aiiLhd 



And We have indeed sent a Messenger to every Ummah 
[saying]: ‘Worship Allah [Alone], and shun the Taghut\ 

Then among them were some whom Allah guided, and 
among them were some who deserved to be left to stray. 

So travel through the land and see the end of those who 
denied [the truth ]. 323 

Nothing unites the believers in brotherhood and in arms except their disbelief 
in Taghut and their belief in Allah % and His Messenger Hj£. That is to say, 
Iman is the foundation upon which the unity of the Muslims rests, and it is 
under its banner alone that they wage Jihad against the forces of Kufr. This 


321 Counter-Extremism Strategy, [Cm 9148] October 2015 pg.22 

322 Surah at-Tariq (86): 13 

323 Surah an-Nahl (16):36 
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is a sacred bond, one that Allah § had ordained for the Messenger and his 
followers, as is documented in the Holy Book: 




He has legislated for you the same religion which He 
ordained for Nuh, and that which We have revealed to 
you, and that which We ordained for Ibrahim, Musa, and 
‘Isa, [commanding] that you [should] establish the 
religion and make no divisions therein. Intolerable for 
the Mushrikln is that to which you call them. Allah 
chooses for Himself whom He wills, and guides unto 
Himself who turns to Him in repentance . 324 


Warning against disunity 

The Messengers were thus commanded to establish Allah’s Religion, 

and to avoid creating divisions therein. The Mujahidin , as part of the mission 
to establish the Islamic Sharl’ah, are therefore duty-bound to maintain unity 
within their ranks, as Allah # addresses them directly with His command: 



And hold fast to the Rope of Allah together, and be not 
divided among yourselves. 

Additionally, the Messenger of Allah ^ said: 


324 Surah ash-Shura (42): 13 

325 Surah Ali ‘Imran (3): 103 
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“Indeed, Allah is pleased with three things for you: That 
you worship Him and do not associate anything with Him, 
and that you hold on to the rope of Allah together and be 
not divided [among yourselves], and that you advise those 
whom Allah has appointed over your affairs .” 326 

Division is one of the greatest causes of defeat and ultimate failure in any 
conflict, hence Allah H warns the believers against falling into that which 
often results in disunity in the ranks, saying: 


j>Jo j 




...and do not dispute with one another, lest you lose 
courage and your strength departs . 327 

The enemies of Tawhid understand the importance of unity and the strength 
that it affords those who maintain it. Hence, they strive ardently to split the 
ranks of the believers with a view to preventing the Islamic movement from 
achieving its goals. For instance, Thomas L. Friedman stressed the 
importance of moving, “the struggle to where it belongs: to a war within 
Islam over its spiritual message and identity, not a war with Islam”.— Cheryl 
Benard opined that contemporary Islam is “engaged in an internal and 
external struggle over its values, its identity, and its place in the world”, and 
stated that “the West is making an increased effort to come to terms with, to 
understand, and to influence the outcome of this struggle”.— Across the 
Atlantic, David Cameron spoke of empowering the “moderate and reforming 
voices who speak for the vast majority of Muslims that want to reclaim their 


326 Sahlh Muslim (1715) 

327 Surah al-Anfal (8):46 

328 Thomas L. Friedman, the New York Times, War Of Ideas, 2 June, 2002 

329 Cheryl Benard, Civil Democratic Islam: Partners, Resources, and Strategies, [MR-1716], 
The RAND Corporation, 2003 
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religion”,— while Theresa May stressed that the government, “must always 
take care to distinguish between Islam - a major world religion followed 
peacefully by the overwhelming majority of one billion Muslims worldwide 
- and Islamist extremism”.— Thus the enemy works very hard in order to 
divide the Ummah, as well as to increase existing divisions, for indeed they 
fear nothing more than Muslim unity, as Allah says: 






", 


Indeed, you are more frightening in their breasts than 
Allah. That is because they are a people who understand 


Disunity has historically led to the Muslims being vanquished and dominated 
by the forces of Kufr, as was demonstrated during the ruthless campaigns 
initiated against the Muslims of Andulus by the Christian King Alfonso 
VIII, which paved the way for Ferdinand III and Isabella’s conquest of the 
whole Peninsula. Regrettably, the Ummah continues to suffer such calamities 
as a result of failing to learn from history and to take a united stance against 
the enemies of Tawhid. The Jama’ah must therefore strive to not only 
maintain harmony within its ranks, but to also unify the Muslim Ummah 
under the banner of an Islamic global resistance against the tyrannical 
systems of oppression that corrupt both the religious and worldly affairs. 


330 David Cameron, Extremism: PM Speech, Ninestiles School, Birmingham, 20 July, 2015 

331 A Stronger Britain, Built On Our Values, Home Secretary: A Partnership in Defeating 
Extremism, 23 March, 2015 

332 Surah al-Hashr (59): 13 

333 Al-Andalus was the name of the Iberian Peninsula [present day Spain and Portugal] 
during the period in which the region was under Muslim rule [711-1492CE]. 
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Preserving the bond of Iman 

Indeed, “there is nothing more compulsory after Iman than repelling the 
assailing enemy who corrupts the religion and the worldly affairs”. The 
people of Iman must therefore be united in discharging this religious duty, 
thereby fulfilling the command to “...hold fast to the Rope of Allah 
together, and be not divided among yourselves ”. 335 


Despite comprising several distinct cultural areas, the Muslim Ummah is but 
one body bound together through a single civic-religious framework: the 
Islamic SharT’ah. This divine law extends new ideational, political, and 
economic dimensions to cultural identity. Thus, a true believer primarily 
defines his identity in Islamic terms rather than according to race, ethnicity 
or nationality. Indeed, the believer understands that the most important issue 
with Allah 4 is the state of his heart and the manner in which he conducts 
himself. He H makes this explicitly clear in His Book, addressing the whole 
of mankind in the following manner: 




i yA .0 Aa’IjLLa- l!j<j 
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O mankind! We have created you from a male and a 
female, and made you into nations and tribes that you 
may become acquainted with one another. Verily, the 
most honourable of you with Allah is he who has the 
most Taqwa. Verily, Allah is All-Knowing, All-Aware. 336 

The Muslim’s connection with his Lord is thus based upon Taqwa, and it is 
upon this basis that his relationship with the Muslim Ummah rests, as He # 
says: 


334 Al-Fatawa al-Kubra (4/608) 

335 Surah Ali ‘Imran (3): 103 

336 Surah al-Hujurat (49): 13 
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The believers are nothing but brothers; so reconcile 
between your brothers, and have Taqwa of Allah that you 
may receive mercy . 337 

So nothing binds the believers together in brotherhood except the bond of 
Iman, a connection that exists between them irrespective of race, ethnicity, or 
geographical location. It is a bond that increases in strength in proportion to 
one’s Iman, and it inspires mutual feelings of love, mercy, and empathy in 
the hearts of those who believe. It is this mutual bond that motivates the 
Muslim to sacrifice his wealth and his life in order to liberate his oppressed 
brothers and sisters in Iman. Hence, the Messenger of Allah |gfc said: 


lil (J^>JI Ji* jt-g-a J gUjj pJoljJ ^ Ji* 

“The believers in their mutual love, mercy and compassion 
are just like one body. When one of the limbs suffers, the 

338 

whole body responds with insomnia and fever.” 

The task of uniting the ranks of the Mujahidin differs in its approach from 
the method applied in reconciling the hearts of the Muslim masses. Since the 
Mujahid who truly strives in the cause of Allah H has reached a certain level 
of understanding and acceptance, more direct means can be adopted in order 
to achieve unity in the ranks. The following points are intended to serve as 
basic guidelines for the achievement of this noble aim: 

Unity of understanding: this refers to establishing and maintaining a 
unified understanding of the following: 

1. The Islamic ‘ AqTdah : the Arabic term ‘Aqidah is a derivative of 
the word ‘Aqada [■“&], which literally means to make firm, to tie firmly. 


337 Surah al-Hujurat (49): 10 

338 Sahih Muslim (2586) 
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etc. Thus, the ‘Arabs say Rabata ‘Uqdah -Wj], when a knot has 
been firmly tied, and ‘Aqadal-Bay ’ [<y^' -^] when one ratifies and 
contracts a sale or agreement. An example of this is Allah’s statement: 


’^=44 3 J&i fid i] 
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Allah will not punish you for what is unintentional in 
your oaths, but He will take you to task for your 

** 339 

deliberate oaths [i.e. those which you ‘f&c.’]. 


It can be understood from this noble verse that if one says ‘Aqadtu 
such and such, it means that one has a firm intention to do something 
or that one’s heart is firm upon that which has been declared. 
Therefore, in relation to religious or ideological beliefs, the term 
‘Aqidah refers to “the creed that one’s heart is firmly upon, and to 
which it is fixed without any wavering and devoid of any supposition, 
doubt or suspicion”. The Islamic ‘Aqidah is based upon two 
fundamental principles: disbelief in at -Taghut and belief in Allah §, 
Who says: 


40 jlAZ ^ fidjX '4 pUiil i 


Whoever disbelieves in at-Taghut and believes in Allah, 
then he has grasped the most trustworthy handhold that 
will never break . 340 


There was no messenger sent to his people except that he called them 
to these two principles, the acceptance or rejection of which 
determined their fate both in this life and in the hereafter. And as 
previously stated, the message is divisive: separating between those 
who believe and those who disbelieve. Thus there is absolutely no 


339 Surah al-Ma ’idah (5):89 

340 Surah al-Baqarah (2):256 
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compromise in regards to these two principles, nor is there any neutral 
stance that one can claim to hold: one either believes in Allah H or 
worships Taghut. There can be no unity established or maintained 
between these two camps, as He H says: 



a 





La 




6 ^ 


Those who believe fight in the cause of Allah, and those 
who disbelieve fight in the cause of the Taghut. So fight 
the Awliya ’ of Shaytan; verily the plot of Shaytan is 


feeble. 


341 


2. The aims and objectives: a sound understanding of the Islamic 
Aqldah aids the Muslim to comprehend the purpose of the Jihad: 
fighting against the forces of tyranny in order to elevate the Word of 
Allah 4l above every other creed, religion, system of governance, 
policy, value or tradition. This is the general aim of the Islamic 
movement, which in military terms can be considered to be the 
Mujdhid’s strategic objective. There rarely occurs any difference of 
opinion between the true Mujahidin regarding this being the ultimate 
aim of the campaign, as the Messenger of Allah said: 

* ^ 

“Whoever fights so that the Word of Allah is the highest, 

— 342 

then he is in the cause of Allah.” 


However, differences of opinion do arise when it comes to specifying 
operational or tactical objectives. 343 In general, the selection of such 


341 Surah an-Nisa’ (4):76 

342 Sahih al-Bukharl (2810) 

343 Modem military theory divides war into three levels: strategic, operational, and tactical 
levels. The strategic level centres on defining and supporting national policy and relates 
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objectives is not a matter that is connected to the Islamic ‘ Aqldah : 
rather it usually comes down to the issue of military experience and 
situational awareness. 344 Although it is unreasonable to expect 
everyone to possess the same level of military expertise, a cohesive 
understanding of the operational and tactical environments is 
something that the Mujahidin should strive to achieve. 

3. The situation of the Ummah and the priorities of the movement: 

this is closely related to situational awareness, as it refers to the 
perception of the situation within which the Ummah finds itself, the 
circumstances with which it is confronted, and an understanding of the 
enemy that it faces in any given time and space. Such awareness does 
not only afford the Muslims with the ability to select targets according 
to either their strategic, operational, or tactical value, but it also enables 
them to prioritise the Masdlih of the Jihadl mission. Indeed, a mutual 
understanding of the environment, the enemy, and one’s disposition 
enables the Mujahidin to plan effectively and achieve greater results, by 
the Grace of Allah <§,. 

For instance, were the Mujahidin to collectively understand the reality 
of the conflict, in which they are currently engaged, operations would 
not only be more coordinated on an international scale, but they would 


directly to the outcome of the conflict. Since war is essentially “an act of violence aimed at 
compelling the enemy to submit to one’s will”, modern wars and conflicts are usually won or 
lost at this level, as opposed to the other levels of war. 

The operational level focuses on the employment of military forces in a given theatre of war 
or operations, with a view to obtaining an advantage over the enemy and thereby attaining 
strategic goals through the design, organisation, and conduct of campaigns and major 
operations. A campaign consists of a series of related military, economic, and political 
operations aimed at accomplishing a common objective in a given time and space, thus the 
Messenger of Allah 4fif said: “Wage Jihad against the Mushrikln with your wealth; your 
lives, and your tongues ” [Sunan Abi Dawiid (2504)] 

Since the various operations that make up a campaign essentially consist of maneuvers, 
engagements, and battles, the tactical level translates potential combat power into successful 
battles and engagements through decisions and actions that create advantages when either in 
contact with or in proximity to the enemy. 

344 Situational awareness: the perception of environmental elements and events with respect 
to time and space, the comprehension of their meaning, and the projection of their future 
status. 
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also be more effective against the global threat with which the Ummah 
is faced. Indeed, the contemporary Muslims are not merely up against a 
tyrant or two located in a particular country, after whose defeat the 
black flag can be raised and an Islamic state declared. On the contrary, 
the situation in which the Ummah currently finds itself is more akin to 
what was described in the HadTth of Thawban who narrated that 
the Messenger of Allah said: 
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“The nations will soon summon one another against you 
just as diners invite each other to share in their meal. ” He 
[Thawban] then said, “We asked, O Messenger of Allah! 

Will it be due to our small number at that time?” He said, 

“You will be numerous at that time: but you will be scum 
and rubbish, like the scum and rubbish of a torrent. Fear 
[of you] will be removed from the hearts of your enemy, 
and Wahn will be placed into your hearts. ” He [Thawban] 
said, “We asked, and what is Wahn?” He said, “Love of 
life and hatred for death.” 345 

The UN Member States, the permanent members of the Security 
Council in particular, currently represent the threat that the Messenger 
of Allah iff described in this noble HadTth. For indeed, it is around the 
tables of the UN Security Council and the General Assembly that the 
nations from around the globe gather to pass resolutions and decrees 
that sanction the violation of the blood, wealth, and honour of the 
Muslims. The UN has been used as a tool by western nations in 


345 Sunan Abi Dawud (4297), Musnad Ahmad (21890) 
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particular to devastate and plunder Muslim lands and to commit mass 
atrocity crimes against the people thereof for decades. 

Additionally, these same western nations have galvanised the 
international community against Islam and its people, under the pretext 
of countering an extreme ideology and defeating terrorism. The reality 
of the matter, however, is not only clear for any intelligent person to 
perceive, but has been openly declared by the leaders of Kufr who 
arrogantly state, “We are fighting a war, but not just against terrorism 
but about how the world should govern itself in the early 21st century, 
about global values.” — It is therefore imperative for the Mujahid to 
understand the reality with which he is faced, in order to be able to 
prepare adequately and operate effectively. He must strive to unite the 
Ummah under the banner of an Islamic global resistance, through 
effective media and Da ’wah efforts with a view to achieving a unity of 
understanding within the Muslim ranks, as “He will win whose army is 
animated by the same spirit throughout all its ranks.” 347 


Following the Manhaj of the Salaf: the importance of following the 
Manhaj [methodology] of the Salaf was highlighted in the Prophet’s [|gfc] 
statement: 




“Bam Isra ’ll split into seventy-two sects, and my Ummah 
will split into seventy-three sects, all of them will be in the 
Fire except one.” 


The Sahabah asked: 


J \j+»j b 


346 Tony Blair, An Arc of Extremism, an address to the World Affairs Council in Los Angeles, 
01 August, 2006 

347 Sun Tzu, The Art of War, Translated from the Chinese by Lionel Giles, M.A. [1910] 
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“O Messenger of Allah! Which sect is that?” 


He m replied: 



“The sect that is upon that which I and my Sahabah are 



Deviation from the Manhaj of the Salaf therefore does not yield the desired 
results: rather the opposite is true, as this noble HadTth clearly indicates. 
Moreover, it can be understood from this divine text that turning away from 
the Manhaj of the Salaf is a major cause of disunity. For the Messenger of 
Allah |gfc described the saved sect as being adherents to that upon which he 
and his Sahabah p&gfcg, were upon: those who deviated from this path split 
into various sects and will continue to do so. Indeed, nothing can unite the 
Ummah except that which united the Salaf, as He # says: 



And He has united their hearts. If you had spent all that 
is on the earth you could not have united their hearts, but 
Allah has united them. Certainly He is All-Mighty, All- 

Wise. 349 


The Prophet m reminded the Ansar of this blessing, when they were 
disappointed over not receiving a share of the war booty after the battle of 
Hunayn, addressing them in the following manner: 



348 At-Tirmidhi (2641), and declared to be Hasan by Shaykh al-Albani in Sahihil-Jami’ 


(5343) 

349 Surah al-Anfdl (8):62&63 
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“O Ansar! Did I not find you misguided and Allah guided 
you through me? And were you not divided and Allah 
united you through me? And were you not poor and Allah 
enriched you via me?” 350 

Thus the Messenger of Allah ^ was the means through which Allah 4 
united the previous generation of believers, and it is only through this means 
that those who come after them can establish and maintain unity within their 
ranks. Although the Prophet m is not among the believers today in person, 
the Manhaj upon which he and his Sahabah were upon is still among 
them. The Messenger of Allah |gfc said: 

fiji ^ fg-LJ 

dJJl& 


“/ have left you on a clear path, its night is like its day, 

[and] none deviates from it after me except he who is 
destroyed 351 

And from among this blessed Manhaj is the noble act of waging Jihad 
against those who oppose Allah H and His Messenger This is the clear 
path upon which the Messenger |gt; and his Sahabah traversed, and it is the 
means that the believers have inherited from the Salaf and thus employ in 
order to elevate the Word of Allah §, Who says: 




^ ^ \ t ^ 

(J1 






l i£ 


jL? 




|Q . ^ ^ £ 3 


But the Messenger and those who believed with him 
waged Jihad with their wealth and their lives. Such are 
they for whom are the good things, and it is they who will 
be successful. 352 


350 Sahih al-Bukhdri (4330) 

351 Sunan Ibn Majah (45) 

352 Surah at-Tawbah (9):88 
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In addition to being united on the path of Jihad, the Salaf were also in 
agreement about its aims and objectives and understood it to be a 
comprehensive mission. Hence, they did not neglect any aspect of this great 
act of worship, nor did they commit excesses in relation to other aspects 
thereof. Although they would prioritise the Masalih of the Jihad, they would 
turn away from the prophetic Manhaj, in an attempt to appease the 
disbelievers or to acquire worldly benefits. Such was the way of the Salaf, 
the Mujahid should thus avoid opposing their path as Allah # says: 




j Ua Jjo 





And whoever contradicts and opposes the Messenger 
after the right path has been shown clearly to him, and 
follows other than the believers' way, We shall keep him 
in the path he has chosen and burn him in Jahannam, 
what an evil destination! 


Mutual agreement on a source of adjudication: the fact that the Book of 
Allah # is the only legal source of legislation, thus forming the basis of all 
governance and judgements, is one that is not denied or rejected by the true 
Muwahhidin. For indeed, the belief that legislation is an exclusive right of 
Allah H Alone is a fundamental principle of TawhTd, the violation of which 
constitutes an act of Shirk, as He says: 


03 iJo-l 


iiJJ. 4 j!JS f) 


And He makes none to share in His Hukm. 


354 


The Muwahhid thus acknowledges that there is no difference between 
associating partners with Allah in His exclusive Right to legislate laws 
for mankind and the evil act of worshipping other gods besides Him H. 
Indeed, both acts are manifestations of Shirk, as was explained by the great 
scholar Muhammad al-Amln ash-Shinqltl Ztikby. 


353 Surah an-Nisa ’ (4): 115 

354 Surah al-Kahf (18):26 
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“Associating partners with Allah in His Hukm is the same as 

associating partners with Him in His worship. Regarding His Hukm 

He said: ‘and He makes none to share in His Hukm \ [Al-Kahf 

(18):26]_ Concerning associating partners with Him in His 

worship, He said: ‘So whoever hopes for the meeting with his Lord, 

let him work righteousness and associate none as a partner in the 

worship of his Lord’. [Al-Kahf (ISf.llO] So, the two [acts of Shirk ] 

— — 

are the same, as you can clearly see In sha ’Allah f 

The issue of a mutual agreement on a source of adjudication here therefore 
refers to the individuals or body whom the Mujahidin all accept as an 
independent source of arbitration, should any dispute arise between the 
Jihadl groups. This body should consist of independent qualified scholars, 
whom are known for their moral integrity, bravery, and independence from 
the various groups participating in the Jihad. Such criteria are critical for the 
establishment and maintenance of justice and for settling disputes, as 
incompetence, dishonesty, cowardice, and subservience to one group or 
another has proven to be counter-productive in this regard. The 
establishment of such a body should not be considered optional, if it is not 
possible to appoint just arbitrators from among each disputing party, as 
Allah H says: 


hs 


o A 9 ^> 
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355 Adwa ’ul-Bayan (7/120) 

356 If it is possible to select just arbitrators from each disputing group for the purpose of 
reconciling between them, then this is praiseworthy. The dispute that took place between 4 All 
bn. Abl Talib and Mu’awiyyah bn. Abl Sufyan serves as an excellent example in this 
regard. However, the Syrian case has shown that it is not always possible to follow this 
example. In such situations it is obligatory to establish an independent source of arbitration 
through which disputes between the various JihadT groups can be settled according to the 
command of Allah 
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And if two parties among the believers fall into fighting 
[each other], then make peace between them both. But if 
one of them transgresses against the other, then fight you 
[all] against the one that which transgresses till it returns 
to the command of Allah. Then if it returns [to it], then 
make reconciliation between them justly, and be 
equitable. Indeed, Allah loves those who are the 
equitable. The believers are but brothers. So make 
reconciliation between your brothers, and have Taqwa of 


Allah that you may receive mercy. 


This noble verse provides the Mujahid with sufficient guidance in relation to 
the settlement of disputes that occur between the believers. The first directive 
is to reconcile between the disputing parties should disagreements arise, 
while the second command is the order to fight together against any party 
that transgresses against the other until they return to the command of Allah 
H. It is important to consider the statement, “till it returns to the command 
of Allah” in this noble verse. This serves to remind the believers that: 



And in whatsoever you differ, the judgement thereof is 
with Allah. Such is Allah, my Lord in Whom I put my 


trust, and to Him [Alone] I turn in repentance. 


Hence, Imam Ibn Kathlr Ssfe) stated that Allah’s statement, “But if one of 
them outrages against the other, then fight you [all] against the one that 
transgresses till it returns to the command of Allah”, means, “Until the 
rebellious group refers to the commands of Allah and His Messenger for 

357 Surah al-Hujarat (49):9&10 

358 Surah ash-Shura (42): 10 
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judgement and they listen to and obey the truth”. 359 As for His statement, 
“Then if it returns [to it], then make reconciliation between them justly, 
and be equitable ”, this indicates that there can be no reconciliation without 
returning to the command of Allah <§,, as it is a conditional sentence and the 
principle of Fiqh states: 

“In order for something to be accomplished, its conditions 
must be fulfilled and [any] preventative factor should be 

absent.” 360 


Returning to the command of Allah H is a condition for reconciliation, as is 
indicated in verse nine of Surah al-Hujurdt, while the act of refusing to do so 
is a preventative factor. Hence, there can be no reconcilitation with any 
group that refuses to return to the divine law, which is the only source of 
justice. Moreover, those who have been appointed as arbitrators are 
ordered to be equitable, they should therefore not be prejudiced during the 
process of reconciliation. It should not be forgotten that He % says: 


^0 9 ^ 


alii \j£\j ^4=4^16^ \ *rj» 1 5»jS*jiff uig 
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The believers are but brothers. So make reconciliation 
between your brothers, and have Taqwd of Allah that you 

Q/TO 

may receive mercy. 

Therefore unity is established upon a foundation of Iman, Taqwd, and 
justice, which cannot be maintained except by referring all disputes back to 
Allah i and His Messenger |gfc. Failure to conduct one’s affairs in this 
manner does not only betray the very principle upon which Jihad is based, 
but it also indicates a lack of Iman or the complete absence thereof, as Allah 
4l says: 


359 Tafslr Ibn KathTr (4/189) 

360 This principle of Fiqh is expressed in Arabic as, [f-^ o' V] fk V «^'j] 

361 Refer to The Fiqh of Jihad: Understanding the Obligation [Chapter 12] by ‘Abdullah ash- 
ShaybanT for a more detailed discussion regarding fighting the Bugha ’ 

362 Surah al-Hujarat [49]: 9-10 


163 



Distance of a Month’s Journey Publications 



^(^°) La_^__ i . . O ?• ^ 1 ^ 


But no, by your Lord! They do not believe until they 
make you judge in [all the] disputes [that occur] between 
them, then find in themselves no resentment towards 
your decisions, while accepting [them] with complete 
submission . 363 


Adhering to Islamic Akhlaq: the Islamic concept of Husnul-Khuluq, in 
relation to the Mujdhid’s interaction with the Muslim population, has 
previously been mentioned. 364 During that discussion it was defined as 
having “a cheerful face, to spread al-Ma ’ruf and to abstain from harming 
[others].” This mode of conduct is not the exclusive right of host 
populations, nor is it enjoined soley upon the Mujahidin. Rather, this was the 
Prophet’s way of life and the excellent example that he left behind for all of 
those who hope for Allah and the Last Day, hence he ^ said: 

t- f- 

(JibL’-'bh Lj! 

“ Verily, 1 have been sent in order to perfect moral conduct 
[Akhlaq ].” 366 

So, every Muslim is required to adorn himself with the Akhlaq of Allah’s 
Messenger |§| about which Allah % said: 




And verily, you are on an exalted [standard of] character. 

367 


363 Surah an-Nisa’ [4]: 65 

364 Refer to the chapter entitled The Vanguard of the People, (p. 122) for this discussion. 

365 Jami ’ul- ‘Uliim wa ’l-Hikam (p. 180) 

366 Al-Hakim and others, graded Sahih by al-Alban! in Sahihil-JamV 

367 Surah al-Qalam (68):4 


164 




Al-Jihad In The Light of As-Siyasatush-Shar ’iyyah 


Imam Ibn Kathlr sSfe) narrates that, “It has been mentioned to us that Sa’d 
bn. Hisham asked ‘ A'ishah about the character of the Messenger of Allah, so 
she replied: ‘Have you not read the Qur’an? Sa'd said, ‘Of course’. Then she 
said, ‘Verily, the character of the Messenger of Allah was the Qur’an.’ 
‘Abdur-Razzaq recorded similar to this and Imam Muslim recorded it in his 
Sahih on the authority of Qatadah in its full length.” 368 The Mujahid’s 
character should therefore be a reflection of that for which he sacrifices his 
wealth and his life. His mode of conduct in the battlefield, his interaction 
with the people, and his relations with his brothers-in-arms, should all be an 
exemplification of the Holy Book. The honourable qualities that those who 
wage Jihad in the cause of Allah H are expected to possess were made 
mention of in His statement: 



lUI (jybllilj 



Those who repent, who worship [Him Alone], who praise 
[Him], who fast, who bow down, who prostrate 
themselves, who enjoin good and forbid evil, and who 
observe the limits set by Allah. And give glad tidings to 
the believers . 369 


There is a difference of opinion among the scholars of interpretation 
regarding this noble verse, some stating that it is connected to the one that 
immediately precedes it, thus being a condition that must be fulfilled by 
those included within the covenant. Ibn ‘Atiyyah in what appears to 
be a rejection of this view, stated that, “this statement narrows and restricts 
[the issue], however the meaning of the verse is as the statements of the 
scholars and the Shar ’ necessitate, which is that they are the perfect qualities 
of the believers. Allah mentions them [here] so that the people of Tawhld 
would compete with one another in order to be [included] within the highest 


368 Tafslr Ibn Kathlr (4/363) 

369 Surah at-Tawbah (9): 112 

370 The verse referred to here is verse (9:111) of Surah at-Tawbah 
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ranks.” 371 Undeniably, the believers are required to strive to exemplify and 
perfect moral conduct, for this is also a type of Jihad: one that is waged 
against the internal enemy [i.e. the Nafs] and Shaytan. 


The popular cause 

Indeed, such noble characteristics are essential for maintaining cohesion in 
the ranks of the Mujahidin, as well as for resolving disputes and uniting the 
hearts of the believers. For the Muslim endowed with these qualities lives 
among the people in a moral and just manner, should a dispute arise between 
himself and another Muslim, or between two other Muslims, he does not 
hesitate to refer the case to Allah H and His Messenger and to humbly 
accept and submit to their judgement. This is the true believer, and the likes 
of such individuals in the ranks of the Mujahidin does not only help to 
maintain unity, rather it is one of the factors that contribute to victory, by the 
Grace of Ar-Rahman. 

As previously mentioned, less direct means may be required in order to unite 
the Muslim masses under the banner of Tawhid and Jihad. This is because 
the enemies of Islam consistently portray the conflict between the camp of 
Iman and the camp of Kufr as a campaign against extremists, who identify 
themselves as Muslims but who do not represent the religion. They assert 
that the extremists are a threat to world peace, as they seek to promote a 
distorted version of Islam and resort to violent means to achieve their aims. 
This narrative aims to discredit the Mujahid’s cause, demonise him in the 
hearts and minds of the Muslim masses, and thereby detach the defenders of 
Tawhid from their support base. Sadly, to some extent the enemies of Islam 
have achieved some success in this regard, as not only is a large section of 
the Ummah detached from the Islamic movement, the Mujahid is generally 
perceived to be an enemy even by those for whose rights and honour he 
strives to protect. 

Such indirect means would include what has been previously mentioned 
regarding influencing public opinion, by exploiting popular grievances, 
highlighting government atrocities violations of civil liberties, and the likes. 

371 Al-Jami’ li’Ahkdmil-Qur’dn (8/585) 
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Indeed, tactics of this nature serve as a preliminary means to reconcile and 
unite the hearts of the believers, irrespective of ethnicity, geographical 
location, social status, or level of religious knowledge and commitment. 
They are effective in reconnecting the general Muslim communities and 
populations to the universal Islamic body, the organs of which respond to 
each other’s pain, as was described by the Messenger of Allah |gfc in the 
Hadith , 372 Shaykh Abu Mus’ab as-Surl describes this as Islamic sympathy 
and compassion, which he argues is the first stage of the call to global 
Islamic resistance, stating “This sympathy and compassion causes the one 
who possesses it to participate in the field of civil resistance or the 
sympathetic reactions that correspond to the raging of such sentiments [that 
are present] in the depth of the heart.” 373 

Although under normal circumstances the Muslims are required to wage an 
offensive Jihad against the disbelievers, the principle aim of which is to 
bring the people into the servitude of their Lord, it is important to understand 
that the contemporary conflict with which the Ummah is confronted is a 
defensive struggle. It is a response to the mass atrocity crimes that are 
systematically committed against the Muslims in places such as Palestine, 
Afghanistan, Iraq, Syria, Somalia, and the likes. Indeed, it is the answer to 
the prayers of the oppressed who have been failed by the UN’s R2P and thus 
cry out: 


9 j * * * y y ' Y 
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372 Sahlh Muslim (2586) 

373 ‘Umar ‘Abdul-Haklm a.k.a. Abu Mus’ab as-Surl, The Call to Global Islamic Resistance , 
December 2004 
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“■Our Lord! Rescue us from this town whose people are 
oppressors; and raise for us from You one who will 
protect, and raise for us from You one who will help. ” 374 

The Jihad today is being waged to liberate the lands and Holy sites of Islam 
from the occupying forces of the external enemy and their allies from among 
the apostate rulers. It is a campaign to defend Islam and its authority, its 
people, its heritage, its values, and its traditions against those who have 
invaded the Islamic homeland under the banner of waging a war “not just 
against terrorism but about how the world should govern itself in the early 
21st century”, a conflict which they say is “about global values”.— 

Therefore, in order to gain the support of the Ummah, the Mujahid must 
appeal to their hearts and minds, highlighting the terrible plight of their 
oppressed brethren and drawing the attention of the Muslim masses to the 
onslaught that is being unleashed against their religion and its values. He 
must understand that a vicious media campaign is being waged against 
Islam, distorting its message and the people’s perception thereof. Hence, he 
must address them in a manner that paves the way for a more direct 
approach, as per the advice of All Abl Talib who said, “Speak to the 
people according to that with which they are acquainted, would you like that 
Allah and His Messenger should be denied?” 376 

So, although the Mujahidin are the vanguard of the Ummah, they must not 
forget that the believers are but one body: one that is bound together by the 
bond of Iman. It is this sacred bond that not only obliges them to repel “the 
assailing enemy who corrupts the religion and the worldly affairs”, 377 but it 
also requires them to unite the Ummah under the banner of Tawhid and 
Jihad, as Allah H says: 


cJi O ! p c -=s \ a ^s = c ]jj 


374 Surah an-Nisa ’ (4):75 

375 Tony Blair, An Arc of Extremism, an address to the World Affairs Council in Los Angeles, 
01 August, 2006 

376 Sahlh al-Bukhdri: Kitabul- ‘Ilm (127) 

377 Al-Fatawa al-Kubra (4/608) 
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Let there arise out of you a group of people inviting to all 
that is good, enjoining al-Ma 'ruf [all that Islam orders] 
and forbidding al-Munkar [all that Islam has forbidden]. 
And it is they who are the successful. 378 


378 Surah Ali Imran (3): 104 
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Respecting One f s 
Covenants 



Those who are faithfully true to their Amanat and to their 

covenants. 

Surah al-Mu’minun (23):8 
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Al-Jihad In The Light of As-Siyasatush-Shar ’iyyah 


Islam is the religion of truth and justice, it instructs its adherents to uphold 
these noble principles and warns against betraying them. And from among 
the principles of truth and justice is the noble act of fulfilling the covenants 
into which one enters and the oaths that one makes, thus Allah H says: 


o > A 


J-*_> \y siaJLo alii 


And fulfil the covenants [taken in the Name] ofAllah 
when you have taken them, and do not break the oaths 
after you have confirmed them. 

He H also said: 






And fulfil the covenant; indeed, the covenant [is 
something that one] will be questioned about . 380 

Imam Ibn Kathlr says that Allah’s statement, “And fulfil the covenant ”, 
refers to, “Everything that you promise people, and the covenants that you 
agree to, because the person who makes a covenant or a promise will be 

QOI 

asked about it”. Indeed, this is a major issue, as the Messenger of Allah 
warned the Ummah against this sin, stating that: 

f- ft t- 

La\s- ^ 1jJlf- 

“On the Day of Judgement a flag will be raised for every 
betrayer, according to the extent of his betrayal; and there 


379 Surah an-Nahl (16):91 

380 Surah al-Isrd’ (17):34 

381 Tafslr Ibn Kathlr (3/38) 
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is no betrayal that is greater than [the treachery 

382 

committed by] the leader of the people .” 


A trait of Nifaq 

It has previously been mentioned that Allah’s Messenger m was “on an 
exalted [standard of] character.” 383 His speech was a reflection of the 
divine revelation, which he also exemplified with his mode of conduct. And 
since the Muslim is required to follow his example, violating one’s 
covenants are therefore not benefitting of him. Moreover, the believer has 
been described as a person who honours his agreements and promises. He is 
far removed from being characterised as someone who does not uphold the 
pledges that he makes, as the successful believers have been described as 
those who: 




...are faithfully true to their Arnanat and to their 

384 

covenants. 

Imam ibn Kathlr says, “When they are entrusted with something, they 
do not betray that trust, rather they fulfil it, and when they make a promise or 
make a pledge, they are true to their word.” 385 

Dishonouring one’s promises and covenants is a practise of those who have 
drawn upon themselves the Wrath of Allah 4, namely the Jews about whom 
He says: 


h y jUy yj s.'xz uiry 


382 Sahlh Muslim (1738) 

383 Surah al-Qalam (68):4 

384 Surah al-Mu’minun (23):8 

385 Tafsir Ibn Kathir (3/226) 
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Is it not [the case] that every time they make a covenant, 
some party among them throw it aside? Nay! Most of 

o oz: 

them believe not. 

Al-Hasan al-Basrl regarding Allah’s statement, “Nay! Most of them 
believe not”, said, “There is not a promise that they make, but they break it 
and abandon it. They make a promise today and break it tomorrow.” 
Disregarding one’s covenants and breaking promises is therefore contrary to 
Imam, it is but a characteristic of the Jews and a trait of Nifaq, as the 
Messenger of Allah |gfc said: 

^ s£ f. 
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f- 

lilj APj CjJlf- JlaIp 

“ There are four characteristics, whoever possesses them 
all is a sheer Munafiq, and whoever has one of these traits 
then he has a trait of Nifaq until he gives it up: when he 
speaks he lies, when he makes a covenant he betrays it, 
when he promises he breaks it, and when he disputes he 

388 

resorts to obscene speech .” 

Despite the nobility of the Mujahid’s cause, he is not exempt from fulfilling 
his obligations in relation to the treaties, agreements, and truces that he 
ratifies with the disbelieving enemy. Thus Hudhayfah bn. al-Yaman 
said, “Nothing prevented me from attending [the battle of] Badr except that I 
came out with my Father Husayl, then we were caught by the disbelievers of 
Quraysh. They said, ‘You intend to go to Muhammad’. We said, ‘We do not 
intend to go to him, but we intend to go to Madlnah’. So, they took a 
covenant in the Name of Allah that we would go back to Madlnah and would 
not fight on his side. When we came to the Messenger of Allah we informed 
him about the incident. He said: 


386 Surah al-Baqarah (2): 100 

387 Tafslrlbn Kathir (1/117) 

388 Sahih al-Bukhari (3178), Sahih Muslim (58) [The wording is that of Muslim] 
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“Both of you proceed [to Madinah], we will fulfil the 
covenant made with them and seek Allah’s help against 


them.' 


389 


Aii important condition 

Thus despite the importance of the battle of Badr, Hudhayfah and his father 
were commanded to fulfil their obligations in regards to the covenant 
that they had with the Quraysh. This incident indicates that irrespective of 
the virtue of one’s mission, the Muslim must not fall short in honouring the 
pacts and agreements into which he enters. However, this rule is applicable 
only if the conditions stipulated in the covenant do not make the Haram 
matters Halal , or make the Halal matters Haram, as the Messenger of Allah 
said: 


L>- 

j\ ^y>- U?0c Ul y>- 

1 * 1 y>- 

“Reconciliation is permissible between the Muslims, except 
for such reconciliation that makes the Halal Haram, or the 
Haram Halal. And the Muslims are bound by their 
conditions, except conditions that make the Halal Haram, 
or the Haram Halal.'” 390 

And it is from this HadTth, and the likes thereof, that the scholars of Usui 
derive the principle that states. The basic rule regarding conditions is [that] 

391 

they are valid and binding, except for that which opposes the Shar\ 


389 Sahlh Muslim (1787) 

390 Jami’ at-TirmidhT (1352) 

391 This principle is expressed in Arabic as, [£V] ^.j jUlj laiWVI] 
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Conditions that oppose the Shar’ are thus invalid and rejected, as the 
Messenger ^ also said: 

* * 

^ & 
b jt> Oir d\j cjlsb ^ ?b yj Ujti 


“ What is the matter with [some of the] men from among 
you, [those who] stipulate conditions that are not present 
in the Book of Allah? Any condition that is not in the Book 
of Allah is invalid, even if they were hundred conditions .” 

392 


The basic rule 

Additionally, it is important to note that it is not permissible for the Mujahid 
to enter a covenant that harms the Muslims, as this would be contrary to the 
purpose for which he bears arms. This is the general rule regarding this issue; 
however, should there be a clash of Masalih while contracting an agreement 
with the enemy, the priority must be given to the most important thereof. 393 
This was the situation the Messenger of Allah |§| was faced with at 
Hudaybiyyah, when he agreed to return the believing men who fled from the 
persecution that they were subjected to in Makkah. And from among the 
lessons to be derived from this incident is, “That to make a peace treaty with 
the Mushrikln, some of which entails injustice [or harm] to the Muslims, is 
permissible [in order to secure] a greater Maslahah and to repel what is more 
evil than it. In it [i.e. Hudaybiyyah] is the [act of] repelling the greater of two 
evils with the probability of the lesser of the two [occurring].” 394 

The Messenger of Allah ^ agreed to the conditions stipulated at 
Hudaybiyyah, despite that it entailed harm for the oppressed Muslims in 
Makkah, as the Maslahah of Tawhid takes precedence over the Masalih of 


392 Sahlh al-Bukhari (2563) 

393 This issue has previously been discussed in more detail in the chapter entitled Prioritising 
the Masalih of Jihad on p.86 of this work 

394 Zddul-Ma ad (2/129) 
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the slaves. Such is the case even though the basic rule regarding the blood, 
wealth, and honour of the Muslim is that it is protected under Islamic law. As 
for the disbelievers, the basic rule regarding their wealth and blood is that it 
is permissible for the Muslim to expropriate and spill respectively. The 
divine texts are explicitly clear on this point, all indicating that as a general 
principle the disbeliever’s wealth and blood is not protected under Islamic 
law. For instance, the Messenger of Allah |gfc said: 

u* f- * f- f- f- f- 

iOlj 4 -Ul j \ 4JI 2 cl)l IjwLg-do Jjlil OyI 
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4JJI 

“7 wfl.v commanded to fight the people until they testify that 
there is none worthy of worship except Allah and that 
Muhammad is the Messenger of Allah, and establish the 
Salah and give the Zakah. If they do that, then they 
safeguard their blood and wealth from me, except that 
which is the right of Islam, while their reckoning is with 

Allah.” 395 

The disbelievers are therefore primarily fought as a result of their Kufr ; their 
initiation of hostilities against the Muslims in the Islamic homeland only 
serves to intensify the obligation of Jihad. Kufr is thus the principal cause for 
waging war against the enemy, so as long as they persist in their corrupted 
beliefs and practices, their blood and wealth remain permissible for the 
Muslims. For indeed, man has been created in order to lead a life of servitude 
to his Lord, while wealth has been created in order to facilitate this noble 
purpose. The disbeliever uses neither his life nor his wealth to fulfil this 
obligation, therefore he does not deserve either of them. 

In explaining the wisdom behind referring to the wealth of the disbelievers 
that falls into the possession of the Muslims without a fight as Fay \ Shaykul- 
Islam Ibn Taymiyyah says, “It has been called Fay’ because Allah has 


395 Sahih al-Bukhari (25) 
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Afd ’ahu [»<^] to the Muslims, meaning He has returned it to them. For the 
fundamental principle is that Allah has created wealth to assist in 
worshipping Him, as He has only created the slaves so that they worship 
Him. Hence, the disbelievers have made their lives, which they do not use to 
worship Him, and their wealth, which they do not use to aid them in His 
‘Ibadah, permissible for His believing slaves who worship Him.” Such is 
the basic rule regarding the blood and wealth of those who disbelieve in 
Allah and the Last Day, and it is only by either embracing Islam or entering 
into a legitimate covenant with the Muslims that they can safeguard their 
lives and possessions. 

As for the preservation of blood and wealth through embracing Islam, the 
aforementioned Hadith clearly indicates that by performing this act one 
safeguards them both. However, those who choose to remain in a state of 
Kufr can safeguard their lives and wealth only by means of entering into a 
legitimate covenant with the Muslims. This can be understood from the 
Messenger’s [Hs&] statement: 

& s- 

Up 

y — 397 

“ Whoever kills a Mu ’ahad will not smell the scent of 

Jannah, despite that its scent can be perceived from a 

398 

distance of forty years.” 

This Hadith indicates that it is not permissible to kill any disbeliever with 
whom one has conducted a legitimate covenant. That is to say, the Mu ’ahad 
is exempt from the basic ruling regarding the blood and wealth of the 
disbelievers. Other exceptions to this general rule include women, children, 
monks, the insane, and the feeble old-aged men from among those who 
disbelieve. So long as the people that belong to these categories do not fight 
against the Muslims, either in word or deed, they are exempt from the 
general rule and thus it is not permissible to intentionally target them. 


396 At-Ta’liqat ‘ala As-Siyasatush-Shar’iyyah (pgs.l20&121) 

397 This is the person who has entered into a legitimate covenant of Aman with the Muslims 

398 Sahih al-Bukhari (3166) 
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The disbeliever who falls under this general rule is referred to as a Harbi [a 
combatant] according to the Shar\ irrespective of whether he actively 
participates in hostilities against the Muslims or not. 399 The same rule applies 
to Darul-Kufr. a land in which the disbelievers are in authority and that is 
governed with the laws of Kufr. That is to say, any land in which the 
authorities are not Muslims, and that is governed by other than the Islamic 
SharVah , is essentially a Dar of Kufr [a land of disbelief], for Allah says: 


399 Whenever an attack is carried out by the Mujahidin in the lands of the disbelievers, it is 
quite common for many Muslims, leaders and laymen alike, to assert that Islam prohibits the 
intentional targeting of civilians from among the disbelievers. The problem regarding this 
issue, however, begins with the terminology used to determine legitimate or illegitimate 
targets, according to the Shari’ah ; the term civilian is a prime example in this regard. 

The Oxford Dictionary defines this term as a person who is not a member of the armed forces 
or the police , a definition that is clearly at odds with the criteria stipulated by Islamic law. As 
the disbelievers’ membership or non-membership of the armed services or the police force is 
not a factor that is considered in the Shari’ah , when determining whether it is permissible to 
intentionally target them or not. It is important to note that the Messenger of Allah said, ‘7 
was commanded to fight the people until they testify that there is none worthy of worship 
except Allah and that Muhammad is the Messenger of Allah, and establish the Salah and give 
the Zakah. If they do that, then they safeguard their blood and wealth from me, except that 
which is the right of Islam, while their reckoning is with Allah.” [Sahih al-Bukhdri (25)] 
Therefore, the principle reason for fighting against the disbelievers is due to their Kufr. 
disbelief in Allah and His Messenger is what justifies intentionally targeting the disbelievers. 
However, the Shari’ah divides the disbelievers into a number of categories in relation to the 
laws governing war. These categories can essentially be divided into two groups: non- 
combatants and combatants. Those who are included within the first group include women 
and children, the elderly, the blind and disabled, those suffering from a chronic illness, 
monks, and the likes. The wisdom behind exempting these categories of people from the 
general ruling is that traditionally they do not participate in the fight. Thus when he came 
across the corpse of a woman who had been killed during one of the battles, the Messenger of 
Allah said, “ She was not of those who fight.” [Sunan Abi Dawud (2669), Musnad Ahmad 
(15562)] 

As for the disbelieving male adult, who is sane and free, he is regarded as a Harbi 
[combatant] and is therefore a legitimate target for the Mujahidin , irrespective of whether he 
is a member of the armed services or not. To assert that deliberately killing such individuals 
is impermissible, due to not being members of the armed services or police, is to legislate a 
law that opposes the Law of Allah and to stipulate a condition that is not found in His Book, 
while He says: 66 Or have they partners with Allah who have legislated for them a 
religion for which Allah has not granted any permission ?” [Surah ash-Shura (42):21] 
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And whosoever does not judge by what Allah has 
revealed, such are the disbelievers. 400 

Imam Ibn Qayyim al-JawzIyah highlights the distinguishing factor 

between Ddrul-Isldm and Darul-Kufr, stating that, “ Darul-Islam is that [land 
in] which the Muslims dwell and that is governed by the laws of Islam. As 
for that [land] which is not governed by the laws of Islam, it is not Darul- 
Islam, even if it adjoins [i.e. neighbours] it.” 401 


Covenants of Aman 

Consideration is therefore given to who and what is governing a particular 
society when classifying lands, as such determines the ruling regarding its 
status of being either a Dar of Islam or one of Kufr. And as is the case with 
the original disbeliever, the basic rule regarding the Darul-Kufr is that it is a 
Dar of Harb [an abode of war], even if it is not actively at war with the 
Islamic state, as Allah H says: 


.< 5 , ■f ' > 5 yl Z, *> \ 
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And fight them until there is no more Fitnah and the 
religion is [all] for Allah [Alone]. But if they cease, let 
there be no aggression except against 
wrongdoers/oppressors. 402 

Hence, the general rule regarding Darul-Harb and its disbelieving habitants 
is one of blood shed, plunder, and humiliation. And like the case of the 
individual Harbi, such hostilities will continue until the disbelieving state 


400 Surah al-Ma’idah (5):44 

401 Ahkamu Ahl’idh-Dhimmah (1/366) 

402 Surah al-Baqarah (2): 193 
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either accepts Islam, or enters into a legitimate covenant of Aman with the 
believers. 

For the sake of clarity, before discussing the various types of such Aman, it is 
important to define this term. The Arabic word Aman [dM] is the verbal 
noun of Amina [6?5], which conveys the meaning of feeling safe and secure. 
There are various derivatives of this term, such as Ammana [6*5], which 
means to reassure or safeguard, and Amana [6*'], which denotes belief in 
something, or to grant somebody safety, security, or protection. For instance, 
Allah «#, says: 


^ aJ ^ 9 ^ ^ ^ 0 ^ 9 ^ ^ 

ry* ^ y>- fy (J) 



So, let them worship the Lord of this House. Who has fed 
them against hunger, and has made them safe from 

fear. 403 


Another example is present in the traditional farewell greeting often said by 
one Muslim to another, FT Amanil-lah [<&' jU qA|, which literally means in 
Allah’s security or protection. The noble verse quoted above indicates that 
the term Aman, and its related derivatives, is the opposite of Khawf 
which means fear. This is also apparent in Allah’s statement: 


^ $ * 0 * ^ 9 } Q }, ^ * s' \ 
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Allah has promised those among you who believe and do 
righteous good deeds, that He will certainly grant them 

403 Surah Quraysh (106):3&4 


180 






Al-Jihad In The Light of As-Siyasatush-Shar ’iyyah 


succession in the land, as He granted it to those before 
them, and that He will grant them the authority to 
practise their religion which He has chosen for them. 

And He will surely give them in exchange security ['-“!] 
after their fear [if] they worship Me and do not 

associate anything with Me. But whoever disbelieves after 
this, they are the rebellious. 404 

With this understood, it is important to note that there are different types of 
covenants, according to Islamic law, that guarantee Aman for those who 
enter into them. Such agreements include: 

• Adh-Dhimmah [4-*^']: this is an agreement of safety and protection 
of the disbeliever’s life and property. It is not considered in relation 
to a specific time, rather it remains effective as long as the disbeliever 
fulfils the conditions stipulated by the Muslims. This covenant is 
contracted when the disbeliever agrees to pay the Jizyah 405 and to 
abide by Islamic law whilst residing in Darul-Islam, in return for the 
protection of their lives and property. The basis for the legality of this 
practice is Allah’s statement: 



Fight against those who believe not in Allah, nor in the 
Last Day, nor forbid that which has been forbidden by 
Allah and His Messenger, and those who acknowledge 
not the religion of truth from among the People of the 
Book, until they pay the Jizyah in willing submission, 
while in a state of humiliation. 406 


404 Surah an-Nur (24):55 

405 For a more detailed discussion regarding the payment of the Jizyah , refer to Imam al- 
Qurtubi’s Al-Jami’ li’Ahkdmil-Qur’dn, under the Tafsir of Surah at-Tawbah (9):29 

406 Surah at-Tawbah (9):29 
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The DhimmT, in return for paying the agreed upon rate of Jizyah, is 
afforded full state protection in regards to his life, family, and his 
wealth. In addition, he is not obliged to fulfil any military obligations 
or to pay the Zakah, nor is he compelled to renounce his religion and 
his corrupted beliefs, as Allah H says: 



There is no compulsion in religion. Indeed, the right path 
has become distinct from the wrong path. Whoever 
disbelieves in the Taghut and believes in Allah, then he 
has grasped the most trustworthy handhold that will 
never break. And Allah is All-Hearer, All-Knower. 407 

This type of Aman can only be granted by the Imam of the Muslims, 
or his deputy. 

• As-Sulh [gl-M]: a truce or an agreement that involves the cessation 
of hostilities between Ddrul-Isldm and Darul-Kufr, or between the 
state and an armed group, or between two or more armed groups, for 
a specified period of time. During this period, the parties involved are 
safe from each other’s harm in regards to life and property and do not 
aid each other’s enemies against one another. The treaty of 
Hudaybiyyah serves as an example of this type of Aman. Some of the 
‘Ulama ’ opine that this type of agreement should not exceed a period 
of ten years, relying upon the treaty of Hudaybiyyah as the basis for 
this ruling. Others state that the time period is determined by the 
situation and the interests and needs of the Muslims involved in the 
agreement, even if this extends past the ten year period. The legality 
of such agreements, as well as the evidence that this practice has not 
been abrogated, is found in the Prophet’s statement: 


407 Surah al-Baqarah (2):256 
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“Fou wz// make a secure peace agreement with Rome, then 
you and them will fight [against] an enemy behind you 
[together]." 408 

The practice of the Sahabah, such as Mu’awiyah bn. Sufyan’s 
bilateral peace treaty with the Romans, also indicates that they did not 
consider signing pacts of non-aggression with the disbelievers as an 
abrogated practice. 409 

• Amanur-Rusul cM]: this was a tradition that was observed by 
the people during the lifetime of the Messenger irrespective of 
their religious beliefs and practices, which. This unwritten rule 
stipulated that those conveying a message from one state to another, 
or between two or more tribes or communities, were not to be harmed 
or molested during the process. The Messenger confirmed this 
tradition when Musaylimah the liar Aud] se nt an emissary to him. 
Imam Ibn Kathlr ’MZAj, in relation to this incident, said, “When 
Musaylimah the Liar sent an emissary to the Messenger of Allah, he 
HI asked him, ‘ Do you testify that Musaylimah is a messenger from 
Allah?' He said, ‘Yes’. The Messenger of Allah said: 


dJjuP cj jjo) J\ Ot ^j} 


7 would have cut off your head, were it not that emissaries 
are not killed. ’ 

That man, Ibn an-Nawwahah, was later beheaded when ‘Abdullah bn. 
Mas’ud was the governor of al-Kufah. When it became 

known that he still testified that Musaylimah was a messenger from 
Allah, Ibn Mas’ud summoned him and said to him, ‘You are not 
delivering a message now!’ He commanded that Ibn an-Nawwahah 


408 Sunan Abi Dawud (2767), authenticated by al-Albani 

409 Refer to Ibn KathTr’s Tafsir (2/293) of Surah al-Anfal (8):58 for further details 
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be decapitated, may Allah curse him and deprive him of His mercy.” 

410 

• Al-Jiwar should any of the disbelievers seek refuge, 

protection, or safe passage from the Muslims, in order to learn about 
Islam, then it should be granted to them, as Allah # says: 



And if anyone from among the MushrikZn seeks your 
protection, then grant him protection so that he may hear 
the Word of Allah and then escort him to his place of 
safety and security; that is because they are people who 
know not. 411 

Some of the people of knowledge state that the apparent of this noble 
verse indicates that this type of Aman is reserved exclusively for 
those who desire to hear the message of the Qur’an. They argue that 
granting such protection for other reasons is determined by what it 
entails of benefits for the Muslims. 412 However, Imam Ibn Kathlr 
states that: 

“Ibn Abl Najlh narrated that Mujahid said that this verse, 
‘Refers to someone who comes to you to hear what you say 
and what was revealed to you [O Muhammad], Therefore, he 
is safe until he comes to you, hears Allah’s Words and then 
proceeds to the safe area from where he came’. The Messenger 
of Allah |it used to thereafter grant safe passage to those who 
came to him for guidance or to deliver a message.” 

The Imam concluded his commentary on this verse, adding that, 
“Those who come from Darul-Harb to Darul-Islam, delivering a 
message, for business transactions, to negotiate a peace treaty, to pay 

410 Tafsir Ibn Kathir (2/307) 

411 Surah at-Tawbah (9):6 

412 Refer to Al-Jdmi’ li’Ahkdmil-Qur’an (8/427) 
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the Jizyah, to offer an end to hostilities, and so forth, and request safe 
passage from Muslim leaders or their deputies, should be granted safe 
passage, as long as they remain in Muslim areas, until they go back to 
their land and sanctuary.” 413 

Some important notes 

It is necessary to briefly highlight some points related to the discussion at 
hand, so as to clarify some of the common contemporary misconceptions 
surrounding covenants of Aman in Islam. 

• That an Islamic state or group may have a covenant of Aman with 
Darul-Kufr, or a group from among the disbelievers, does not 
necessitate that all of the Muslims are bound by the conditions of this 
agreement. This is confirmed in the book of Allah 4, as well as in the 
Slrah of the Prophet |§fc. For instance, Allah # says: 



Verily, those who believed, and emigrated and waged 
Jihad with their property and their lives in the cause of 
Allah, as well as those who gave [them] asylum and help, 
these are [all] Awliyd to one another. And as for those 
who believed but did not emigrate, you owe no duty of 
protection to them until they emigrate, but if they seek 
your help in religion, then it is your duty to help them 


413 Tafsirlbn Kathir (2/307) 
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except against a people with whom you have a covenant 
[of peace]; and Allah is the All-Seer of what you do. 414 

This noble verse indicates that it is possible for a group believers to 
be engaged in hostilities against a particular group of disbelievers, 
while a legitimate covenant of Aman exists between another group of 
Muslims and the same disbelieving force. In such a situation it is not 
permissible for the Muslims to betray the agreement that they have 
contracted with the enemy, even for the purpose of coming to the aid 
of another group of believers. In relation to the above quoted verse, 
Shaykh ‘Abdur-Rahman bn. Nasir as-Sa’di says, “And His jus 
statement, ‘except against a people with whom you have a covenant 
[of peace]’, means a covenant of non-aggression. So, if a specific 
group of believers, who have not emigrated, intend to fight them [i.e. 
the disbelievers], then you should not aid them against them, due to 
the covenant that exists between you and them.” 415 

The well-known story of Abu Baslr serves as an excellent 

example from the Sirah of a group of Muslims being engaged in a 
military conflict with the disbelievers, while another group of the 
believers are bound by the conditions of a non-aggression pact 
contracted with the same enemy force. 416 This incident also 
demonstrates that the group of believers who have a covenant with 
the enemy bear no responsibility for the group of Muslims who are 
not included in this agreement, and who engage the disbelieving 
forces, as was observed by Imam Ibn Qayyim: 

“If they [the disbelievers] enter into a covenant with the Imam, 
then a group [of believers] emerge from among them [i.e. the 
enemy’s territory], waging war against them and seizing their 
wealth without retreating to the Imam, then it is not obligatory 


414 Surah al-Anfal (8):72 

415 Taysirul-Karlmir-Rahmdn fi Tafsiri Kaldmil-Manndn (p.304) 

416 For more details regarding the story of Abu Baslr refer to Sahih al-Bukhari: the Book of 
Conditions (2731) 
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upon the Imam to restrain or prevent them from them [i.e. the 
disbelievers].” 417 

• While the Aman of Dhimmah can only be granted by the Imam, a 
covenant of Jiwar can be granted to a disbeliever by Muslim leaders, 
officials, and laymen alike. So long as such agreements do not violate 
any principles of Islamic law, they must be honoured and respected, 
irrespective of whether they are granted by a man or a woman. This is 
supported by the Prophet’s statement: 

t- 

“The asylum granted by the Muslims is one [hence, it must 
be respected by all], even if it is granted by the lowest [in 
status] from among them.” 418 

The Messenger [|gt>]’s response to what occurred between ‘All bn. 
Abl Talib and Umm HanI bint Abl Talib when the latter 

granted such Aman to one of the disbelievers, also indicates that the 
Aman of Jiwar remains valid even when granted by a woman. Umm 
HanI narrated this incident, saying, “I went to Allah’s Messenger H§£ 
during the year of the conquest and found him taking a bath, while 
his daughter Fatimah was screening him. I greeted him and he asked, 
‘Who is that ?’ I said, ‘It’s me, Umm HanI bint Abl Talib.’ He said, 
‘ Welcome, O Umm HanU When he had finished his bath, he stood up 
and offered eight Rak’at [units of prayer] while dressed in one 
garment. I said, ‘O Allah’s Messenger! My mother’s son 419 ‘All has 
declared that he will kill a man to whom I have granted asylum 
[Jiwar]. The man is so and-so bn. Hubayrah.’ Allah’s Messenger 
said: 


417 Zddul-Maad (2/131) 

418 Sahih al-Bukharl (6755), Sahih Muslim (1371) 

419 Referring to her brother as her mother’s son was merely an expression of her displeasure 
with his behaviour. 


187 




Distance of a Month’s Journey Publications 



L olj j>-\ j ii 

l O Umm Ham! We will grant asylum to the one whom you 
have granted asylum 420 

• It is not permissible for an individual Muslim to grant Darul-Kufr, or 
a large group of disbelievers, a covenant of Aman. Rather, he or she 
can only grant such protection to an individual or a small group from 
among them. Imam Ibn al-Qudamah ’M&b explains the wisdom 
behind this ruling, stating that: 

“The A man granted by the Imam to the disbelievers in their 
entirety is accepted, because his jurisdiction extends over the 
Muslims in general. Likewise, the Aman of the Amir, [which 
he grants] to those who he has been commissioned to confront 
from among the Mushrikin, is [also] accepted. As for others 
besides them, then he is like any other Muslim, as his 
jurisdiction only extends to fighting these [specific enemies] 
besides other than them [from among the disbelievers]. And 
the Aman of Muslim individuals [which is granted] to an 
individual, or ten individuals, a small caravan or fortress, is 
[also] accepted. However, his [granting] Aman to the people of 
a [whole] land, villages, or a large group, then this is not 
accepted as this would lead to the suspension of Jihad, as well 
as an act of treason against the Imam.” 421 

• Should a Muslim enter the lands of the disbelievers after contracting 
a covenant of Aman with them, then he or she is obliged to honour 
the agreement and to refrain from violating their blood or their 
wealth. Imam ash-Shafi’I aife; says: 

“If a Muslim man should enter Darul-Harb with Aman and is 
able to [take] some of their wealth, then it is not Haldl for him 
to take anything therefrom, [whether it is a] small or large 


420 Sahih al-Bukhari (3171), Sahih Muslim (336) 

421 Al-Mughm (9/196) 
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[amount]. For if he is secure from them, then they are likewise 
secure from him.” 422 

• A covenant of Amdn can assume the form of a written document, an 
oral agreement, or can be granted merely by indication. Likewise, 
what is customarily understood to be Amdn among the people is also 
included within this ruling. Hence, the Prophet m said to al- 
Mughlrah bn. Shu’bah 


4J LS i>-L>- N jj ip JL 4jU JU! Lli jlS* f)}\ L>! 

“As for [your] Islam, we have accepted [it]. But as for the 
wealth, we have no need of it, as it was taken through 
Ghadr [treachery ].” 423 

Prior to embracing Islam, al-Mughlrah had accompanied some 
people on a journey, during which he killed them and thereafter stole 
their property. This was considered to be an act of Ghadr , as it is 
customarily understood that traveling companions are safe and secure 
from each other’s harm. 


The treacherous disbeliever 

In relation to covenants of Amdn, the disbelievers can be divided into three 
categories: 

1. Those from whom Khiyanah [treachery] is feared 

2. Those who do not respect any agreement made with the Muslims 

3. Those who uphold their covenants 

As for those who fall into the first category, the Mujahidin are ordered to 
inform them of their intention to sever the treaty that exists between them. 
This must be announced clearly to the enemy before the initiation of any 
hostile action against them, as Allah 4l says: 


A21 Al-Umm (4/284) 

423 Sunan AbJDawud (2765), authenticated by al-Albam 
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If you fear Khiyanah from any people, then throw back 
[their covenant] to them [so as to be] on equal terms. 
Certainly Allah likes not the treacherous. 424 


While commenting on this noble verse, Ibn Kathlr idsfej said that Allah’s 
statement, “ Certainly Allah likes not the treacherous ”, “even includes 
treachery against the disbelievers, as He does not like this either.” The Imam 
went on to state that, “ Imam Ahmad recorded that Sulaym bn. ‘Amir said, 
‘Mu’awiyah was leading an army in Roman lands, at a time the bilateral 
peace treaty was valid. He wanted to go closer to their forces so that when 
the treaty of peace ended he could invade them. An old man riding on his 
animal said, Allahu Akbar\ Allahu Akbar\ Be honest and stay away from 
betrayal. The Messenger of Allah said: 




Whoever has a treaty of peace with a people, then he 
should not untie any part of it or tie it harder until the 
treaty reaches its appointed term. Or, he should declare 
the treaty null and void so that they are both on equal 

terms. 


When Mu’awiyah was informed of the Prophet’s statement, he retreated. 
They found that man to be ‘Amr bn. ‘Abasah A It is important to 
note here that the word fear in this verse does not refer to a baseless 
assumption that the enemy will break his covenant with the Muslims; rather 
it is a fear that is supported by sure knowledge or clear indications that the 
disbeliever intends to betray the believers. Secondly, Allah’s command to 
“throw back [their covenant] to them [so as to be] on equal terms”, is not 


424 Surah al-Anfal (8):58 

425 Tafsir Ibn Kathir (2/293) 
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binding upon the Muslims if the enemy has already broken his covenant and 
the believers have knowledge of such betrayal. 

That is to say, the Mujahidin are not obliged to inform the enemy prior to 
any intended attack against them, should they possess sure knowledge that 
the disbelievers have violated their agreement. The Prophet’s response to the 
Mushrikln’s violation of the treaty of Hudaybiyyah, which paved the way for 
the conquest of Makkah, serves as an excellent example in this regard. 426 In 
fact, once the news had reached the Messenger of Allah that the Quraysh 
had breached the conditions of the treaty, he |gfc ordered the Muslims to 
assemble their forces in order to attack Makkah and then implored his Lord, 
saying 


^(*- 6 ^ (*-£■ 

“O Allah! Keep our news concealed from them." 

The Messenger of Allah |gt; also despatched an eight-man military unit under 
the leadership of Qatadah bn. Rab’I, which was to march towards a place 
called ‘Idam, in order to divert the enemy’s attention from his true objective 
so as to maintain the element of surprise. 428 Moreover, it is permissible for 
the Mujahidin to carryout assassinations and other special operations against 
the enemy who breaks his covenant with the believers, without prior 
warning. Such was the manner in which the Messenger of Allah Jgfc 
responded to the aggression unleashed against the Muslims by the evil Jew 
Ka’b bn. al-Ashraf ^ 


Indeed, despite having a covenant of Aman with the Muslims, this enemy 
of Islam was assassinated without prior warning. 429 The morning after his 

426 Refer to Al-Jami ’ li 'Ahkamil-Qur’an, (8/392) 

427 Refer to Tafslr Ibn KathTr in his commentary on Surah al-Mumtahinah (4/310) 

428 Refer to Shaykh Safi ar-Rahman al-Mubarakpuri’s famous work entitled, Ar-Rahiqul- 
Makhtum (p.342) 

429 The killing of Ka’b bn. al-Ashraf, may Allah’s curse enshroud him, demonstrates that 
those who wage war against Allah and His Messenger, insult the Prophet, transgress against 
the Muslims and incite the people to fight against them, are not protected by covenants of 
Aman. This is evident from two angles, the first of which is that he was included within the 
pact that existed between his tribe and the Muslims when he was assassinated. Secondly, 
Muhammad bn. Maslamah and his companions were able to get close to him only after 
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killing, a group of Jews came to the Messenger of Allah ^ expressing their 
grief and their surprise at the fact that he was killed, in spite of being 
included within the covenant. However, he ^ responded to them in the 
following manner: 

. z 
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“ Verily, if only he had calmed down like others from 
among those who shared his opinion had done, he would 
not have been assassinated. But he inflicted harm upon us 
and defamed us with poetry, and no one from among you 
commits this [crime] except that the sword is his lot.” 430 

As for the second category, that is those who do not respect the agreements 
that they make with the believers, then it is not for the Mujahid to enter into 
a covenant of Aman with them. They are those about whom Allah ft says: 
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making him feel secure from their harm. Indeed, it was on this alone basis that he granted 
them permission to enter his fort, as is apparent from his response when his wife [out of fear] 
said, “I hear a voice as if blood is dripping from it”. The enemy of Allah replied, “It is only 
my brother Muhammad bn. Maslamah and my foster brother Abu Na’ilah, a noble man 
should repond to a call at night even if invited to be killed”. [ SahTh al-Bukhan (4037)] Thus 
Ka’b was eventually killed at the hands of Muhammad bn. Maslamah and his companions 
;Some of the contemporary scholars of Jihad use this incident, among others, to 
support the argument that visas do not automatically constitute Aman. For more discussion 
regarding this, refer to Fiqh of Jihad: Understanding the Obligation 
430 Mukhtasar As-Sarimul-Muslul ‘ala Shatimir-Rasiil (p.54) 
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How [can there be a covenant with them], when if they 
overpower you, they regard neither the ties of kinship nor 
of covenant? They [seek to] please you with their mouths 
while their hearts are averse [to you], and most of them 
are rebellious. They have purchased with the verses of 
Allah a small gain, and they hindered [people] from His 
path; evil indeed is that which they used to do. With 
regard to a believer, they regard neither the ties of 
kinship nor of covenant! It is they who are the 
transgressors. 431 

Imam al-Qurtubl says, “His statement, ‘ They [seek to] please you with 
their mouths \ means they say with their tongues the apparent of which 
pleases [you]. ‘ While their hearts are averse [to you], and most of them are 
rebellious \ means they violate the covenant. While every disbeliever is 
rebellious, the intent here is those who openly commit outrages and nullify 

AO O 

[their] covenants.” The Assad regime and its allies are a contemporary 
example of this type of criminal, as is clear to any observer of the events that 
have taken place during the Syrian Jihad. 

Under the umbrella of treaties and ceasefires the Syrian regime, aided by 
Russian airstrikes and supported by Iranian ground forces, has managed to 
regain most of the territory that was once under the control of the Mujahidin 
and the rebel forces. Indeed, what has become apparent since the first 
nationwide ceasefire agreement in February 2016 up until the Sochi 
agreement of September 2018, is that the enemy has re-defined the meaning 
of peace treaties. After acknowledging its inability to fight on multiple 
fronts, the regime resorted to declaring ceasefires in specific areas to the 
exclusion of others, then violating such agreements once it had achieved its 
objectives in the areas that were not included within these treaties. This was 
despite the fact that those who entered into such agreements with the enemy 

431 Surah at-Tawbah (9):8-10 

432 Al-Jami’ li’Ahkamil-Qur’an (8/430) 
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upheld their obligations under the agreed upon conditions. Such mode of 
conduct was noted by Dr. Lina Khatib 433 , who observed that: 

“The Syrian regime today has used the ceasefire as an opportunity to 
advance around Damascus, just as it had used the ceasefire in 
February 2016 to consolidate its campaign in Aleppo. The regime 
has taken advantage of the halt in Free Syrian Army activity to 
conduct troop movements and plan for sieges and attacks. If Aleppo 
is to be taken as a guide, it is likely that the current ceasefire is 
meant to pave the way for the regime to retake further territory from 
rebel groups.” 


Taqwa: the key to victory 

In conclusion Dr. Lina stated that, “ceasefires have become another tool 
through which the regime and Russia appear to be seeking to end the Syrian 
conflict through military, not political, means”.— Unquestionably, the 
Mujahidin should not enter into any agreement of peace with such 
treacherous foes, for they are those about whom Allah % says: 



Then fight against the leaders of Kufr, for surely, their 
oaths are nothing to them, so that they may cease [their 
evil actions]. 435 

The final category consists of those from among the disbelievers who honour 
their agreements with the believers. So long as the conditions of the 
covenants contracted with such parties do not violate any principle of the 
Shari’ah, and they remain faithful to their obligations under such 


433 Dr, Lina Khatib is head of the Middle East and North Africa Programme at Chatham 
House, her areas of expertise include: International relations in the Middle East, Islamist 
groups and security, and foreign policy. 

434 Dr. Linda Khatib, How Ceasefires in Syria Have Become Another Tool of Warfare, 5 
January, 2017 

435 Surah at-Tawbah (9): 12 
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agreements, then the Muslims must fulfil their duties accordingly, as a 
deliberate failure to do so will constitute an act of Khiyanah on their part. 
Hence, Allah § says: 
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So long as they are true to you, stand you true to them. 

Indeed, Allah loves those who have Taqwa. 

Consider Allah’s statement, “Indeed, Allah loves those who have Taqwa”. 
This indicates that being faithful to the obligations stipulated in one’s 
covenants is a manifestation of Taqwa, which is a characteristic of those 
whom Allah jj, loves. Moreover, Taqwa is an indispensable provision for the 
Mujahid, as Allah H has made victory over the enemies of Tawhid a direct 
result thereof. That is to say, a successful Jihad is contingent upon the 
Muslim soldiers being of those who fear Allah #, adhere to His commands, 
and who abstain from that which He has prohibited. Hence, He # says: 


Uj alii C)\ t \£S ^ 


ijJcoj ijj-wil) oljj 



But if you remain patient and have Taqwa, not the least 
harm will their plotting do to you. Surely, Allah 

Aon 

surrounds all that they do. 

Allah H also says: 
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O you who believe! Fight those from among the 
disbelievers who are close to you, and let them find 


436 Surah at-Tawhah (9):8 

437 Surah Ali ‘Imran (3): 120 
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harshness in you; and know that Allah is with those who 
have Taqwa. 438 


Indeed, history testifies to the fact that Taqwa is the means through which 
the believers overcome their enemies, irrespective of the military or 
economic superiority of the latter. It is for this reason that Prophet Musa 
said to BanI Isra’Il: 



Seek help in Allah and be patient. Indeed, the earth 
belongs to Allah. He gives it as a heritage to whom He 
wills of His servants; and the [blessed] end is for the 
Muttaqln. 439 


The Mujahid’s primary concern therefore is to ensure that his Jihad in 
defence of the Maqdsidush-Shari’ah is built upon a solid foundation of 
Taqwa. This entails honouring and fulfilling the greatest covenant after the 
covenant of Tawhld: the pledge that Allah H has taken from the believers to 
wage Jihad only for His Sake. Allah H outlines the details of this agreement 
in His Book, stating: 





Indeed, Allah has purchased from the believers their lives 
and their wealth so that [in return] Jannah will be for 


438 Surah at-Tawbah (9): 123 

439 Surah al-A’raf(7):\28 
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them. They fight in Allah's cause, thus they kill and are 
killed. It is a promise in truth which is binding upon Him 
in the Tawrah, the Injll, and the Qur’an. And who is 
truer to his covenant than Allah? Then rejoice in the 
bargain which you have concluded; that is the supreme 

440 

success. 


Thus in fulfilment of this noble covenant, the Mujahid strives to observe 
Taqwa in regards to the Rights of Allah 4 , as well as the rights of His slaves. 
He makes Taqwa the influencing factor that causes him to perform his duties 
to the best of his ability, to select the most suitable person for each task, to 
adhere to the principles of al-Wala’ wa’l-Bara, and to carefully prioritise 
the Masalih of the Jihad. Indeed, nothing causes the true Mujahid to avoid 
the Shubuhat but his Taqwa of Allah H, a quality that also helps him to 
maintain the balance between Tafrlt and Ifrat. Not only does Taqwa guide 
his interactions with the Muslim population, but it also serves as the driving 
force behind his attempts to maintain unity within the ranks of the Ummah. 

In addition, from among the clear indications of the Mujahid’s Taqwa of his 
Lord is that he is true to his promises and honours his treaties, for the 
successful believer has been described as being of “ Those who are faithfully 
true to their Amanat and to their covenants’ \ 441 The Muslim who wages 
Jihad according to such principles can hope to attain the supreme success: 









And who is truer to his covenant than Allah? Then 
rejoice in the bargain which you have concluded; that is 

1 442 

the supreme success. 

As for those who are treacherous in regards to their covenants and 
agreements, then they only demonstrate a lack or total absence of Taqwa. 


440 Surah at-Tawbah (9): 111 

441 Surah al-Mu’minun (23):8 

442 Surah at-Tawbah (9): 111 


197 



Distance of a Month’s Journey Publications 



Besides the temporary worldly enjoyments such individuals or groups may 
gain, they should not expect to achieve success, as “Allah likes not the 
treacherous ”, 443 and the Messenger of Allah m said: 

j s \F ^ y I c oj XF j JJL> 4J ^ ?■ |j 2 \F 

f- if t- 

^ 1jJif- t ,^>c.I 

“On the Day of Judgement a flag will be raised for every 
betrayer, in proportion to the extent of his betrayal; and 
there is no betrayal that is greater than [the treachery 
committed by] the leader of the people 444 


And our final supplication is all praise belongs to Allah 
alone, and may His salutations be upon our noble Prophet 
Muhammad, his family, and companions, until the Day of 

Judgment. 


30 Jamadil-Ula, 1440H 

[Corresponding to 5 February, 2019CE ] 


443 Surah al-Anfal (8):58 

444 Sahih Muslim (1738) 
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